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Preface 


Chaitanya is probably the only Hindu saint, wno was deified during his 
life-zime. The belief in his divinity was caused by his extraordinarily 
fair complexion and JSutstanding religious personality. Chaitanya, after 
taking sannyasaq, stayed fer the ,rest of his life mostly at Puri in Orissa. 
The tern,” ‘Bengal’ or ‘Gaudiya’ is commonly, but to Some extent 
incorrectly, applied, to the religious movement which he started. Sufficient 
materjals are not available for the history of the last years of Chaitanya. 
We haye to depend largely on the embellished biography of Chaitanya, 
which Krishnadas Kaviraj wrote for the Vaishnavas in Bengal. 

History of monfsticism during this period requires further study. It 
ampears that I$svar, a Vaishnava, took-initiations from. Madhavendra Puri 
by reciting the mahavakJa of the Sankarite Puri order, in order to become 
a monk. Similarly, Madhavendra, a Vaishnava, was ordained a monk 
of the Sankarite Puri order. Was there ne provision for monkhood in 
Vaishnavism? 

I have made use of the late Dr. B.B. Majumdar’s book in Bengali 
entitled Chaitanya Charitex Upaddan for which I express my indebtedness to 
him. It ic my melancholy duty to recall the memory of late Dr. Annchar- 
lott Eschmann. She made many useful suggestions. 1 express my deep 
-gratitude to Dr. Hermann Kulke 9f the South Asia Institute of the 
Heidelberg University, who is at present the Visiting Professor of History 
at the Utkal Uhiversity, Bhubaneswar for taking Keen interest in my 
work. Shri Nityananda Mahapatra, Dr. B. Venkataraman L.A.S. and 
Shri Biswanath Das also assisted me. 

I am grateful +6 the German Research Council at Bonn for financing 
the work and to the South Asia Institute at Heidelberg for subsidising the 
publication. I should also ‘thank Shri Ramesh Jain, the publisher, for 


his unfailing courtesy. 


PRABHAT MUKHERJEE 


13 March 1979 15 Setyanagar 
Dolayatra Bhubaneswar 
(Orissa) 
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CHAPTER I! 


Literary Sources or, Chaitanya in Sanskrit and ‘Bengali 


THE SANSKRIT BIOGRAPHIES OF CHAITANYA 


CHAITANYA is one' of the few Sainss in India regarding whom detailed 
information is available from the literary sources. The five dmportant 
biographies of Chaitanya were written within cighty years of his death in 
A.D. 1533. Thesc Works contain historical information; varied nature of 
which reflects the inclinations of their authers. These writers deified 
Chaitanya and started miraculous ¢legends in his name to prove his 
divinity.! 

Nevertlteless, the works of Murari Gupta and Paramananda Sen 
popularly known as Kavikarnapura, in Sanskrit and of Vrindavan Das 
and Krishnadas Kavird] in Bengali throw considerable light on Chaitanya 
and his age. From these sources we. get a reliable picture of an extra- 
ordinary religigus personality, whose teachings have left permanent 
impressions upon the religious history of Bengal and Orissa. Murari 
Gupta and Kavikarnapura knew Chaitanya. Vrindavan Das and 
probably Jayananda consultéd persons who were closely associated with 
the Master. The Sanskrit biographies of Chaitanya depict him as an 


iMuriri Gupta, an associate of Chaitanya, describes the Saint in his work the 
* Chaitanya Charitamrir¢@ as ‘four-handed Vishnu’ (1.1.14), Murari writes that the gods 
sang in praise of Chaitanya when he was im his mother’s womb (1.5. 6-16). Nine years 
aficr the passing away of ChaitZnya, Kavikarnaptra writes in his poetical work (kavya), 
under the same, title the Chairanya Chart: rramrita that Chaitanya is ‘the Lord of the 
Gopis’ (milk- -maids” of Vrindavana) 1.8 The drama of Kavikarnaptlra refers to the 
manifestation of Krishna in thé form of Chaitanya (Iv 46). “All his (Vrindavan Das’s) 
inspirations came from the Bhdagavata and in évery action of the Master, he finds a 
repetitioh of Krishna’s doings’ (Dr, D.C. Sen: Ehaitanya and His Age, p. 75). Krishna- 
das Kaviraj in his Chaitanya Charitamrita to be abbre™ijated as Ch. Ch.) even makes 
tigers and deer recite the name of Krishna in fhe presence of Chaitanya (11.17.37). 
Chaitanya,ewho was called the Mester (Mahdaprabhu) by his’devotees manifested 
himself as Krishna with four hands (Ch, Ch. "186.183 and Il. 19.31). He appearrd sas 
the dual incarnation-of Radha and Krishna before Ramananda-(Ch. Ch. I1.8.230). 
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Ab 
ordinary man also.? But the important Bengali biographies of-Chaitan'ya 
were written from devotional point of view, in the -interests of the: 
Chaitanya faith, the dogmas of which were .described with precision. 
Events and happenings were; therefore, exaggerated for the glorification 
of Chaitanya and his sect. 

MurAari Gupta’s Chaitanya Charitamrita is the earliest known bio? 
graphical work on Chaitanya. Murari studied in the same Sanskrit school 
with Visvambhar (Chaitanya’s name before he‘became a monk). Chuitariyar~ 
went into trance for the first time in Murdri’s house at Navadvipa. 

MurFfri Gupta’s book ends with Chaitanya’s return from Vrindavana. 
Subsequently, it was elaborated by the atditionn~of fresh notes by 
someone else.? 

Paramananda Sen, better known Dy his Titerary uitlé Kavikarnapira 
(‘“‘the ear ornaments of the poets”) was the son of Sivananda Sen, a 
intimate follower of Chaitanya. Kawvikarnapura in. his childhood saw: 
Chaitanya. Sivinanda Sen first came to Orissa in 1513, and then. 
frequently during the chariot festivals. Thus Kavikarnapira obtained 
information about Chaitanya from his father. While in his teers, hé 
composed the Chaitanya. Charittmrita kavya in 1542. In this kavya, hes 
closely followed the account of Murjari Gupta. His secondh work, the 
Chaitanya Chandrodaya drama was completed” in 1572. In the drama, 
which was written as a supplement to his kavya, Kavikarmapura shows 
more mature judgement and fuller knowledge of the Master’s life in” 
Orissa. This drama is on the whole the most reliable account of 
Chaitanya as a monk. Kavikarnapura wrote also the Gauraganoddesa 
Dipikda, based on mythology, in 1576. ° £ 4 

A few Sanskrii poems of-the followers of Chaitanya throw light on 
the last years of Chaitanya. Prabodhananda Sarasvati wrote a pogm 
entitled Chaitanya Chardramrita, consisting. of 143 s/okas (verses, He 
describes the dance of Chaitanya in ecstasy in a. flowere garden on the 
sea coast and of his darsan (sight) of JagannZth with tearful eyes. His 
work is one of the first to inculcate the worship of Chaitanya as the 
embodiment of Krishna. In the Stavamala of Rupa Gosvami, there are 
three ashtakas (poems consisting of eight stanzas) in praise of Chaitanya. 
In his Sravavali Raghunath Das Gosvami included two stotras (hymns) 
describing the love sickness of Chaitanya before his passings away. The 


Thus Visvambhar cleaned a temple with shovel and broomstick (Murari I1.13.1-5). 
He ioured in East Bengal to earn money (Murari 1.2.5). Chaitanya has beén called 
‘Mahapurusha’ (Saint) in the Chaitanya Chandrodaya drama of Kavikarnapura 
(Canto IX). He sported in a tark at Puri and showed also acrobatic feats (The 
Chaitanya Charittn.rita kavya of Kavikarnapura, XVIID., 

w The date of Chaitanya Charittnrita of Murtri Gupta’: Indian Historical 
Quarterly, Vel. XX, pp.s132 ff. ନ 
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ନ 5 ) F 
first one .:is an ashtaka. The second one in twelve $lokas or verses js 
called the Gauranga Stavakalpataru. From the Sanskrit source materials, 
we get furthermore an impression of the illustrious body of the Master. 


THE BENGALI BIOGRAPHIES OF CHAITANYA 
The Bengali biographies were written Aor the masses and wcre embellish- 
ed with fictitious and supernatural stories, because .the importance of 
NavadVvipa declined when, Chaitanya left the place for goog in: April 
1510. Some contemporary poets, wrote padas or devotional poems on 
Chaitanya’s life. It is stated, in their poems that Visvambhar was imbued 
with the feeling of Kfishnad during the period of little moreethan one year 
“at Navadvipa before he became a ,Sannyasi. Visvambhar elaborately 
dressed himself fs Krishna andpimitated the erotic dalliance of Krishna 
with some of his companions dressed’ as Radha, Madhumati etc. But 
‘Muriri. who is more reliable, states that Visvambhar spent his last days 
“at Navadvipa in a raGod of spiritua] absorption, constantly chanting the 
„names Govinda and Krishna.3* These padus created a lasting impression 
upon the fellowers of,Chaitanya in Rengal. 
© Chaitanya was afi ascetic with shaven head. He wore the scanty 
Fes of a Sqnnyasi.’ But in his images and pictures he is shown as a 
well-dressed person with long locks of hair, to match with the picture 
and image of Nityananda. The images and pictures show Visvambhar 
and not Chaitanya. 


1. Chairanya Bhagavat—The first biography of Chaitanya in Bengali 
was written by Vrindavan D2s in about 1550. As the work was intended 
for the masses, Vrindavan Dis added details from his imagination. It is 
stated in the Chaitanya Bhdgavar (1.9) that Sarasvati, the goddess of learn- 
ing, told a scholar in dream, not to challenge ViS$yambhar in a disputation. 
The scholar admitted defeat and went away. Murari writes that Hari 
(Visvambhar) redegmed the AMlechhas (Muslims) during his kirtana 


~ 


° 

4Chaitanya’s complexion eurpassed even the dazzling glitter of gold (Ripa's 
Chaitanydashtaka 4). His was a t&éll and lustrous jigure (dirghojvala tanu)—6th 
stanza of Raghunath, Das's Chaitanytshtaka. His arms stretched up to the thighs 
(draghimertdanma v ahu—Chaitanya Chandrodaga drama IX.20)—Such a person spent 
about eighteem years at Puri in constant adoratiorr of Krishna in a cell with little light 
and vefftilation! 

sSMurari H. 12. 23-26. 

SRaghunath Das writes in the Stavakalpitaru that Chaitanya-~ wore a loin cloih 
(Kaupta) wlrich. was covered by an .outer garmeft (bahirbtisa) of ochre colour. A 
popular ballad in ) Bengali describes ‘Chawanya—‘His head shaven, A torn rag on his back 
and a karanka (Water .pot made of a cocoanut shell) in his hagd”! 


*~ 
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processions.?* Vrindavan Das’s story of the raid of the house of the To 
(Muslim Judge or city-Magistrate) of Navadvipa by Vigfvambhar at the 
head of a procession, is based on thi§ slender jnformation. Visvambhar 
threatens to kill the Kazi and to set fire to his house for stopping the 
kirtana processions.’ Kavikarnapura, however, does not refer to this - 
incident. i 

The Chaitanya Bhagavat was ‘written with the motive ‘of- କା 
Chaitanya as Krishna and Nitygnafida as Krishna’s elder brotlte 
Balarama.® Vrindavan Das succeeded jn his mission. Chattanya, Was 
worshipped, in his lifetime by some devotees in Bengal as Krishna 
who was born at Navadvipa in the Kaliyuga, whereas Balarama was born 
as Nityananda. But Nityananda’s abandonment of ascetic Hife- was dis- 
liked by the arthodox VYaishnavas in Bergal.#0 $ “ 

The people had prejudice against apostasy.” It goes therefore to 
the credit of Vrindavan Das that the publicity given inchis book to the. 
divinity of Nityananda, lifted that religious teacher to a status next only 
to thar of Chaitanya. While Jianadeva was ostracized, Nityananda’s’ 
son Virabhadra headed the Vaishnava community in,Bengal. Vrinéavan- 
Das describes in detail the period when Nityananda ବି closely associated 
with Chaitanya. Tre narration of the last phase of Chaitanva’s life is 
consequently meagre. 


2. Chaitanya Charitamrite—We will refer to this work, though 


Kavya [1.17.11 

8Chaitanya Bhagavat 11.13.183. As the story depicts Vi¢vambhar in violent temper,” 
Krishnad3as in his version of the incident tones it down (Ch. Ch. 1.17.136-40). 0 

Vrindavan Das utilized another brieT reference from Murari Gupta, who writes that 
the Lord delivered from sin two wicked persons Jagannath and Madhava (Kama 
11.13.17). Kavikarnapiura is silent about this incident. Vrindavan Das writes that 
Madhai (Madhava) hit Nityananda’s forehead with a potsherd whish calised profused 
bleeding. But Nityananda jexcused Madhai, which made the two sinners repent 
(Chaitanya Bhdagavat 11.13). Krishnadas “Kaviraj maks .no reference to the role of 
Nityananda in the salvation of Jagai (Jagannath) and Madhai. 

*But Murari (£a@vya II.14. 1-25) and Kavikarnapura (Advya, VIII.19-50: drama Act 
II) refer to the Balabhadra feeling (avesa) of ¥isvambhar at Navadvipa. 

60Chaitanya Bhagavat [.6.69; 11.9 227; 11.13.2249. Vrindavan Das tfpireatens to kick 
these persons on their heads Eh. Bhrigavat 111.35. 

1The father of saint Jianadeva in the 13thecentury became A Sa nnyast after his 
marriage. He again became a householder. “His children “including Jnanddeva had 
to suffer from social obloguy”, Majufhdar, A.K., Chaitanya, His Life cand Doctrine, 
p. 259. ® € 

i*Yrindavan DAas’s mother Na apayani becanie widow at the age of four. Vrindavan 
Das was her illegrtimate son. Narayan? and Vrindavan Dis in his boyhood suffered 
from social boycott. Nityananda who had no sacial prejudice loved the bey Vrindavan 
Das. Vrindavan Das gratefully rememhered thé kindness of Nityananda, who 
became his spiritual mentor, and exalted him i in the Chaitanya Bhagavar. 
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Jdayananda,and Lochan Das wroté lives of the Master before Krishnadas 
Raviraj. Halfa.century after the composition of the Chaitanya Bhagavat, 
Krishnadas was commissioned by the Gosvimis of Vrindavan to challenge 
the Navadvipiya theory which was so ably expounded in the Chaitanya 
Bhedgavat. Though Krishnadas Kaviraj was an erudite scholar in Sanskrit, 
he wrote the life ‘of the Master in thé language of the masses of Bengal. 
B.B: Majumdar has shown that the Chaitanya Charitamrita was completed 
qn 1612 at Vrindavan. Som “scholars hold the. -opinton that the 
Charitgmrira was written in the “last decade af the 16th century which 
appears to be purely conjectural. In this work especially Chaitanya’s life 
after his initiation as a monk has been elaborately treated. " 

Dr. S.K. De writes “it is profoundly laborious and learned work and 
is By far {le moBt authoritative biography of Chaitanya.’”*!3 Healso observes: 
“]1 is a remarkable medieval document of mature theological scholarship 
which is by no medns easy or elegant to read and which perhaps presents 
Chaitanya and his simple impassioned’ faith in a distorted perspective; 
but from tlfe specialist point of view it is a work of rare merit.” 

Krishnadas Kazjraj had the weakness of quoting appropriate slokas 
for elaboration of the contexts ¥ ithout bothering about the sequence of 
events. Thus, as tathqhi (further reference), references were made from 
Rupa“Gosyamts Bhaktirdsamrita Sindhu during Chaitanya’s argumentation 
with Sarvabpauma. Referring to Chaitanya’s argumentation with 
“Ramznanda, Dr. S.K. De writes: “The interlocutors quote and discuss with 
evident relish and precision of trained theologians, texts from the works of 
Rupa, Sanatana, and Jiva and even “from Krishnadas’s own Govinda 


13S K. De: Early History of the Vaishnava Faith and Mévyement in Bengal, p. 53. 

Krishnadas ‘Kavisaj came to Vrindavan about 1557. He could have written an 
authoritative biography of Chaitanya by utilising the reméniscences of the three great 
Gosviamis Rupa, Sanatana and® Raghunath Das. Sangjtana probably died in 1558. 
Krishnadas did not try to obtain informations from Rupa and Raghunath Das regard- 
ing the Master’s life at,PUuri, as he decided to write a biography of Chaitanya in the 
second decade of the seventeenth centur7. By that time Ripa Gosviami and Raghunath 
Das Gosvami had died. Ripa Gosvamit would not have told Krishnadas Kaviraj that 
he read verses fripm Act V of his Vidagdli Madhava drama, which he wrote in 1533, to 
Ray Ramananda in 151. Raghunath Dis was closely associated with Ray Ramananda 
and SvarupMDaumodar at Puri. “He would have sold the biographer about Ramananda’s 
discourses witheChahanya at Rajamahendri, KriShnadas Kaviraj made use of the 
slender informations which he got from $loka cix of Ripa Gosvami’s Chaitanytishtaka 
while wriling chapter TIL.S. Similarly, he “had followed Raghuniuth Das Gosvamt's Ss 
Chaitanydashtaka and Stavakal!p star while wrting chapters IIL.17 and TIL.19. The last 
part-of Krishn&das Kaviray’s Chaitanya Charitamrita, is to a great cxtent, based on the 
kavya .and drama, of Kavikarnaplra, & supplemented by his scholasticism and 


imagination. 


Digitized by PPRACHIN, SOA 


6 HISTORY OF FHE CHAITANYA FAITH IN oo 
A 


Lilamrita, all of which had not yet been written.’ These quotations were, 
given by Krishnadas Kaviraj to impart the authority of theology. He did- 
not always adhere to sober history and facts were added from imagina- 
tion. Chaitanya’s journey in Karnataka and Maharashtra smay be, cited 
as an example. Krishnadas furthermore has deliberately credited Chaitanya’ 
with stupendous knowledge. in theology, who was capable of giving 
sixty-one interpretations to a verse of the Bhagavata (1.7. 10.1 During 
Chaitanya’s metaphysical discussiom with .Sarvabhauma, the exposition ° of 
Vedanta by that scholar in the drama of. Kavikarnapura (Act VI) has been 
pat inthe mouth of Chaitanya by Krishnadas.!¢ 

"Like the Chaitanya Bhagavat, the Chaitanja Charitamrira was Wr “itten 
with a motive. The Gosvamis of-Vrindavana, the seat of the’ exploits of 
Krishna, could not accept the theory of Krishna’s nfahifestatione at Nava- 
dvipa. They-”attached more importance to the worship of Krishna 
and Radha than to the worship of Krishna and Balarama. Lastly, 
they could not reconcile themselves to the idea that Krishna appeared.as 
Chaitanya who was called Gaur&nga for his very fair complexfon. 

Further, according to the Navadvipa schgol, the worship of 
Chaitanya is the end in itself; while the Gosvamis preached that such ଣ୍ଟ 
worship is the means to an ends which is the.worship of Ridha and 
Krishna. Krishnadas Kaviraj quotes a verse in &hich Chaitanya has been 
described as Krishna who has incarnated ¢ again, possessing the spirit and 
complexion of Radha.” Ripa ‘Gosviami in the Chaitanya aAshtaka in his” 
Stavamala writes that Krishna incarnated himself again, stealing the golden 
hue of Radha to conceal his dark complexion. In the first verse of the 
poem Stavakalpataru in the Stavavali by Raghunath Das Gosvami,there is 
an implication of the re-incarnation of Radha and Krishna’ in one indivisi- 
ble body at Gauda. ~ 

In the Chaitanya Charitamrita, Krishnadas expounded this new in- 
terpretation of the divinity of Chaitanya. He made Ray -Raminanda his 


HDe: Op. cit., p. 93. Dr. B.B. Majumdar similarly “accuses Krishnadis for putting 
in the mouth of Ramananda some Slokas, which he had not so far seen or were actually 
composed after his death. He writes: **Ramananda quoted fromathe Brahma Samhita 
and the Govinda Lilamrita (which Krishnades wrote himself) during his discussion with 
Ciiaitanya.”— Chaitanya Chariter Upadn, (C.C.U.) p. 556. (The name of this book 
will be abbreviated as C.C.U.). Ramananda recited two verses from the Brahma 
Samhita (Ch. Ch. 11.8.29-30) and three verses from the Govinda Ldamrita (Ch Ch. 11.8.40 
and 44-45). 

Ch, Ch. 11.24. But Murari, whé knew Visvambhar as a. student ‘writes that his 
studies were confined to Sanskrit grammer apd litcrature. (Murari’s kavya LS. 1-2). 

16C.C.U., p. 351. po | 

¥ Radha-bhava-dyuti subalita Krishna Svartipa. This famous verse has been attri- 
buted to Sanitana Gosvami, by “the commentator of the Chaitanya Chaiidramrita (De: 
Op, git., p. 433). In & spirit of compromise Krishnadas also refers to Krishna’ S incarna- 
tion-at Navadvipa (Ch. Gh. 1.3). € 
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mouthpiece. In his narration of the theological discourses between 
Chaitanya and R&méananda, Krishnadas put statements in the mouth of 
Ramdananda to shotv that Chaitanya is the dual incarnation of Radhdi and 
Krishna. Why did he consider R&@mananda-to be the suitable person? 
Even before he met ‘Chaitanya, Ramananda had written a play entitled 
Jaganndath Vallabha, in which he narrated the dalliance of Krishna with 
Radha and the Gopis. Sarvabhauma toid the Master that Ramananda 
~waS a devaut Vaishnava. Lastly, Cheitanya himself ~praised him. He 
told Sarvabhauma that he highly appreciated the doctrine (mata) of 
Ramignanda.29 

Two sclrolars have ref¢rred to fhe contribution of Ramananda to the 
theology of the Chaitanya faith. Dr. S.I€. De writes: “After Chaitanya 
met Rimsnandd, the’ Kadhabhdava ifi Chaitanya became moze intensified, 
as if Rimananda revealed him to himself.” “That the association with 
Ramiananda apparéntly formed a turning point in Chaitanya’s career of 
Bhakti is also indicated by the report of Krishnadas, that it was the 
spirituzl insfght of Pamananda which revealed to Chaitanya that ‘he ‘had, 
for thé purpose of realizing his own divine nature, usurped the complexion 
and spirit of Radha in the present avatira.””! A.K. Majumdar writes: 
“The identification of Hladini Sakti (the counterpart) svith Radha seems 
to b2 RuméAnanda’s contrfoution to Gaudiya Vaishnavism.”’2* 

Krishnagas Kaviraj utilized the Ujjrala Nilamani by Rupa Gosvami, 
the Priri Sandarbha and the Krishna Sanda-bha by Jiva, for Ramananda’s 
exposition of the Radha idea. These works were written long after the 
religious discourses at Rajamahendri, + establishing the superiority of 
Radha aver the Gopis ‘or milkmaids. In the Chaitanya Charitamrita, 
Ramiananda told Chaitanya that Radha isthe embodiment of Mahabhava 
(the state «of love in its fullest amplitude). This idea has been taken 
from the monograph Priti .Sandarbha. In tle monograph, Krishna 
Sandarbha, Siva explains that Radha alone, being the closest consort of 
Krishna, can attain Maha&idava. The Gopis canno# do so. 

To justify his selectin, Krishnaddas introduced two stories to show 
sthat Ramananda wasa great scholar and a person of saintly character. 
The sources of thése two stories are.not known. Krishnadas writes that 
Riminanda tested Rupa’z knowledge of Vaishnava theology. Ripa 
recited Slokas-from his play, Vidagdha Madhava for Riamananda’s opinion. 
The Yidagdha Méacdl:ava was written in 1533, but Ripa quoted from the 


Ch, CTh., 11.8 230. 

19*U1tama Bhagavata’ 

Chaitanya Chandrodaya drama 0 Wavikargapura,, Canto IX. 
2Chairanya*Chandrodaya, V1 (Sve Chapter Iil, Footnote 38). 
2 De: op. cit, pp, 435-6. 

“AK. Majumdar: Chaitanya: His Life and Doctrine, p. 195. 
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fifth act of his play in 1516, when he met Ramananda.? Jt ds stated by 
Krishnadas that Ramananda gave training to two temple girls for the 
performance of his play Jagannath Vallabha. He dressed and rubbed 
their bodies. When there was a complaint, Chaitanya defended Ri@ma- 
nanda by declaring that of all persons, Ramananda’ alone was indifferent 
to carnal feelings. He would remain passionless, even when touching a 
woman, as if he had touched wood or a piece of stone. Even he hiraself, 
Chaitanya admitted, would be mentally perturbed at the .sight of a~ 
woman. Apart from the delicate aquestion, whether it is necessary to 
inassage the limbs of a young girl to teach her dancing and music, it is 
difficult to believe that Chaitanya approved this &ind sf teaching by 
Ramananda.?# 

Though he largely depended on tne he and drania of Kavikarna- 
pura for mat-srials relating to the theological dialogue between Chaitanya 
and Ramanarida at Rajamahendri,5 Krishnadas déliberately avoided 
acknowledgment to Kavikarnapura. It would have exposed the un- 
authenticity of the passages which Krishnadis added to show that 
Chaitanya is the combined manifestqtion of Radha and Krishna. Instead 
of the works of Kavikarnapura, Krishnacas refers to the kadcha (notes) of 
Svarup Damodar as the source of Fis information for the narsation of the 
dialogue at Rajamahendri.2é He also writes that Svarup Damodfirchas 
briefly described the last phase of Chaitanya’s life in his ‘note book’ 
(grantha).=* But Krishnadas Kaviraj has not quoted a single line from the 
kadcha of Svardp Damodar in the Jast part of his work. 

It is held that the kadcha of Svardp Damodar consists of biographi- 
cal notes on Chaitanya, and it is now lost: The word kagchd also 
signifies the collection of verses ,composed by a person. Krishnadas had 
used the word in the second sense while refcrring to Raghunath Das and 
other kadcha-writers.® , Raghunath Das wrate only twenty Slokas.in his 
Stavavali. But he is called a kadcha-writer. We,presumse that the kadcha 
of Svarup Damodar consists of some verses which are quoted in the 


33C.C.U., p. 386. " 

Ch. Ch. 11.5.36. Krishnadas Kaviraj like /rindavan Dis, puts statements in the 
rnsouth of Chaitanya exonerating persons from blame. In the Ghaitanya Bhtigavat 
(II1.7.24) Chaitanya says that even if Nityananda drinks wine and lives, with a Yavyoni 
(Muslim woman) he is revered by Brahma hinzscelf. Chaitanya, strict 1 moralist, would 
not have made such a statement even in. favour of Nityaranda. ° 

25Chaitanya set up a high standa?d of morality even for the Vaishnava houscholders 
during his instructions to Advaita (Ch. Ch. H. 12. 90-100). 

zCh. Ch. 11.8.2617 Nn 

We are to believe that Svarup Damocar, a close friend of Ramananda, heard the 
story from Ramianarnda himself. ™ i ° 

#Ch. Ch. L16.15. 

28h, Ch, 1111.14.69. 
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Cftitanya Charitamrita and in Kavikarnapura’s Gaura Ganoddesa Dipika, 
long after ihe death of Svardap Damodar. 

Krishnadas narrates an inciden®? having a moral lesson, which does 
little credit to Chaitanya. He writes that young Haridas, a cenobite, 
ewas asked by his preceptor to meet Madhavi Dasji, an old anchoress. 
Chaitanya discarded young Harid&%s for the offence of talking with a 
woman (prakniri sambhdasana). Haridas committed suicide in shame. The 
„ example was not jost because the" asgetic Vaishnavas at Pari ‘stopped 
tafking withe women even in théir_ dreams’.2? K rishnadas Kaviraj writes 
in the same canto that Madhavi Dist was considered to be a half ‘DAtra?’ 
(favourite of. Radha) ° for her piety and learning. Jn his book, there is 
reference to. a beautiful prostituté who became a devout Vaishnavi by 
listening to ths chanting of thee name of Hari by Yavana Haridds. 
Prominent Vaishnavas went to see her.” 3° As he could not obtain 
sufficient materials, for writing antya‘ lila (last part of Chaitanya’s life) 
which was comparatively uneventful, the old pious Vaishnava at Vrindavana 
penned down tales without proper scrutiny. 

Krishnadas Kavir aj wanted to show that Chaitanya jis the 
manifestation of Krishna, with the spirit and complexion of RadhzZ, 
and he was imbued with the feeling of Radha, i in his last days, pining for 
Krishna. So Krishnadag put in the mouth of Chaitanya many Slokas, 
which he composed for his Govinda Lilamrita.3 

Krishnadas Kavirdj has been criticized for his silence regarding 
Chaitanya’s association with those Oriya Vaishnavas who did not accept 
the tenets of the Chaitanya faith. The truth is that he wrote ‘Charitamrita’ 
@‘biography which is like nectar”) for the devotees. Thousands of them 
have derived peace of mind anc happiness by reading this book, without 
caring for historical truth. 

3. Chaitanya Mangal by Jayananda—Next in importance to the 
Chaitdnya Bliéigavat and the’ Chaitanya Chariramvrita, Jayananda’s work 
was written in “about "1560. He compcesed pogms to be sung by the 
common people. Later one tliese poems were claborated by stories based 
on hearsay. Some of the statements of Jayananda are prima facie absurd. 
” He writes that Chaitanya gave ther garland on his neck to Chandrakala, 

the chief consort of king Pratapa Rudra, who had hundred wives. It is 
stated that Chaitanya sent Nityaranda to Puri, before he went there and 
that he rebuKed Ramananda for his apathy to the worship of Krishna. 
Some verces in the ¢ Vijay khanda’, a part-of the Chaitanya Mangal, credit 
Chaitanya with the role of a political adviser to Pratapa Rudra. These 
verses are apparently interpolated (See thapter X). ଡ 


vCh. Ch. HI 2.144. 
ach. Ch. IfL3.144. 
MC.C.U., p.392- 
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Nevertheless, Jayananda’s Chaitanya Mangal contains some stefe- 
ments which may be true. He writes that Chaitanya’s ancestors lived af. 
Jajpur in Orissa. He alone gives detailed information “about the places 
which Chaitanya visited on his way to Puri. 

4. Chaitanya Mangal by Lochan Das—A decade after Jayananda,e 
Lochan Das wrote another Chaitanya-Margal. For the «source- materials 
he largely depended on Murari Grpta’s Chaitanya Charitamriti 
acknowledged. In the third part ofchis work, Loclfan Dis refers 10’, 
Chaitanya’s passing away in the Gundich& House ‘absorbing himself i1ito 
the image of Jagannath’ 

-~]§an Nagar was an attendant of Advaita; a prominent associate of 
Chaitanya. In his Advaita Prakds, isan - Nagar déscribes. Chaitanya’s 
passing away in the Jagannath temple. Another work mentioning 
Chaitanya is Narahari Chakravarti’s Bhakti Ratnakar. Tt was (Written ip 
the beginning of the eighteenth century. Only incidenfally it refers to the: 
last phase of Chaitanya’s life. i 

The principal Sanskrit and Bengali biographies of Chaitanya have a 
distinct advantage over the Oriya literary sources of Chaitanya’ s life Ag 
stated earlier, the three Sanskrit worxs were written by persons who knew 
Chaitanya. Vrindavan Das consulted Nityananda, one of the closest 
followers of Chaitanya while writing the biography of Chaitanya. Kanai 
Khuntia and Achyutananda, two Oriya followers of Chaitanya, made only 
incidental references to the Master im their writings. 
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CHAPTER II 
Chaitanya in Oriya Literature 


1 
THE ORrt'yA literary sources supplement our knowledge of the Chaitanya 


‘period in Orissa. We learn from tliese sources that Chaitanya had a 
large number of followers, headed hy Jagannatha Disa, Balarfima, 
Achyutanapgda, Yasovanta and Ananta who were called Paticha Sakha 
(“five. comrades”). That Chaitanya passed away before the image of 
Jagannith: and that Chaitanya was also considered to be Buddha- 
‘Jagannath. 


(1) SUNYA SAMHITA by ACHYUTANANDA 


Achyutananda incidentally refers to Chaitanya in his Stinya-Samhita, 
which is a masterpiece of esoteric Vaishnava literature. In the Stinya 
Samhita, Achyut&nanda attempted to “synthesize the concept of Buddha- 
Jagannath with, that of Chaitanya. The Siinya Samhita was probably 
written during the reign of king Mukundadeva (1560-1568) whose son-in- 
lay was A‘chyutananda’s patron. 

Achyutananda was an eye-witness of the passing away of Chaitanya. 
The Master has been deified in the Stina Samhira by Achyutdananda who 
writes: ‘Chaitanya, the Master is the Lard Himse®f,’”’! ‘He has appeared 
to redeem the sinners.’® * ” 

Achyutananda. writes that he participated in the kirtana processions 
of Gauranga Chandra, along with his comrades Ananta, Yasovanta, 
Balarama, and. .Jagannéatha®? According to his narration, he was the first 
to receive the grace of Chaitanya. “Then Ananta, Yasovanta, Balarama, 
Srivatsa glias Jaga nnatlta, Dasa also participated. Thus were all the five 
ଷର present and by the order of Chaitanya, the chanting of the nam®e 


- 


Sri Chaitanya, Pi abhu ape Jagata thakura—Sinya Samhita, X. _ 
Nama Sri Chaitanya Prabhu adhama uddh™ ra— Suma Samhita, I. 
3 Ananta Achyuta gheni Yasovanta Balarama Jagannttha 
F Pancha Sakhahni nrutya kari gale Gaiiranga Chandra sangata 
Siinya Samhita, i f 
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ni P en: 
of Hari from every house rent the air.” ! “The Srinya Samhird~ makes ne 
reference to the prominent followers of Chaitanya such as Nityananda, 
Ramaiananda and Svarup Damodar. 


(2) MAHABHAVA PRAKASA by KANHE! (KANAL) KHUNTIA 


Kanhei Khuntia was a servitor of the Jaganndth temple., The last part of 
his work, the Mahabhava Prakasa, is lost-. Only the first two eantos and 
a portion of the third have deen publistred. The work deals with the idea 
(1attve) of Radha which the writer had heard from Chaitanya himself.’ 
The Master explains to Kanhei Khuntia that Ridha isnthe efmbodiment of 
Mahabhdaya or supreme bliss. 

The work refers to Kesava Bharati Madhavéndrae Rurt, W who 
are called devout Vaishnavas. It corroborates the statement in the 
Chaitanya Charitamrira that Ray Ram&nanda was devoted to Krishna and 
could not properly manage the ‘affairs of the province of Rajamahendri 
(canto 2)? Kanhei vividly describes the bhévdvesa (emotional’ ccstasy) of 
Chaitanya at the sight of Jagannath. . He once noticed that the effuigencé 
from the eyes of Jagannath fell upon the fice of Chaitanya! He refers te 
Svarup Damodar and to Govinda. -He praises the king of O-issa for his 
devotion to the Master. Kanhei writes that “Chaitanya, after (aking 
sannyasa, reached Puri in the year 918 (Naasa athara sale prabesa hoila). 
The Umlee (islamic) year 918 has “been obviously interpolated after the’ 
Muslim conquest of Orissa. Kanhei is silent about Kasi Misra, Tulasi 
Parichha and other attendants of the Jagannath temple; Historically, the 
‘importance of the work lies in the description of the Muslim invasion of 
Orissa in 1511 A.D. 


€ 


— 


(3) CHAITANYA VILASA by MADHAVA DasA 


B.B. Majumdar first tre.ced a copy.-ef this manuscript. He atiributes the 
authorship to Madhava Patnaik, who has been mentioned in the Vaishnava 
Vandana works as a pious Vaishnava. In his opinien, Lochan Das has 
followed Madhava while narrating tbe sannyasa of Chaitanya.¢ There is 
riot sufficient evidence to justify such an inference. To justify this it has 
to be established that this Oriya manuscript reached Logham Das before 


iA4nanta ye YaSsovanta Balarama Srivatsa milile asi 
Jagannatha Disa ghent Paiicha Sakh* udaya hoile talni 
Ghare ghare Hari dhanti uchtmulila, Chaitanya &jNa pai 
Stinya Samhita, I. 
bY aha miu Guru Gaurahga mukharu Sale Sehi Mahaphava muhii mitra Ye lekhili. 
Mahabhdava Prakasc: Canto Il. N 
$C,C.U., D. 283. 
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. £266 and Ire considered it important for narrating the incidents which took: 
place in Bengal. No contemporary writer, Oriya or Bengali, refers to the 
Chaitanya Vilasa. “On the -contrary Madhava himself admits that he has 
translated into Oriya language, what ‘Thakur’ has said.” It appears that a 
portion of the Chaitanya Vilgsa is based on the Chaitanya Mangal by 
Lochan Das, who’ respectfully addresses his preceptor Narahari Sarkar as 
Thakur’ (spiritual guide). 


(4) MAYURA CHANDRIKA by.Sri Hari DASA 


The writer prebably,flourislied towards the end of the 16th century. He 
calls Ray- Ramananda as his ‘preceptor and refers to Ramananda’s 
religious discourse with'Chastanyas-whom he invokes as Krishna Chaitanya 
(canto 6). The poet writes that Chaitanya has manifested himself at Nadia, 
concealing his (dark) complexion (canto 14). He refers to Gaurdnga’s 
contemplation of Riidha and Krishna with tearful eyes (canto 1). Sri 
Hari Dasa makes nbeisance to Advaita and Nityananda in the begirining 
of ihe-poem. He wurjtes that Radha and Krishna are manifest in Jagan- 
nath (canto 12). 

® 


(5) CHAITANYA BHAGAVATA by ISVARA DASA 


dhe Chaitanyd Bhagavata was probably, written in the second half of 
the seventeenth century. The author writes that at the time of the com- 
pletion of the work, Chaitanya’s passing away was still talked about. 
When he showed his manwyscript in the Mukti Mandapa of the Jagannath 
temple, Vasudeva Tirtha, a sannyasi, expressed his doubt about Chait- 
anya’s merger into Jagannath. Jsvara Dasa, like Achyutananda, describes 
Chaitanya as the embodiment of Buddha- Jagannath. 

“The poet's source of the book has been mainly stories and names 
collected from traditional hearsay. . The book 1S more a devotional 
account than real history... 8rf Chaitanya perhaps became a legend when 
the poet came to the field.” Isvara Disa’s account suffers from extreme 
credulity for all misdculous legends relating to Chaitanya. The work, 
being a Bhagavata, is written in the f6rm of a dialogue between the sage 
Agastya and am unnamed King of Sampurna Nagera. The writer borrows 
the character; sag® Agastya, from Sarala Dasa’s Mahabharata, where he 


*(X. 17) Chaftanya Vilasa, 

sKahanti Guruderg Ray Ramcananda. 

Sunanti tnande Sachi suta Gor dchanda, 

Mayura Chandrikt, canto 2. 

The Chairanya Bhagavata refers to Virabhadra, 0୮ of Nityananda- (canto 64). 
In ISvara Dasa’s time, the conception of Buddha-Jagannath had not lost popularity.-_ 
"# 10C.R „Das—Mefieval Religion and Literature in Orissa, p. 34, 
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is a story-teller to Vaivasvata Manu. By the time the work was written 
the deification of Chaitanya was firmly established in Orissa. In the 
Dvapara Yuga, Devaki bore Krishna in her womb, but could not bring 
him up. Sachi, the mother of Chaitanya, dreamt that Jaganndth. came 
into her womb in the form of Krishna (canto I). 

ISvara Dasa’s Chaitanya: Bhégavara has a distinct valye. Behind ¢ a 
mass of facts, loosely arranged and at times incredible, we ‘glean ଏ 
able informations : regarding the history of Vaishnavismand allied sects. in” 
Orissa. J8vara introduced a-large number of persons in his work, without 


caring for. historical sequence. Nanak, Kgabir, .Buddhist Virasimha. 
Virabhadra, Jangali, Nandini, Jaga, Madhai are all irmtroduded indiscrimi- 
nately. ନ 


~ 


Isvara Dasa’s Chaitanya Bhagavara is an important ‘contribution to 
Oriya Vaishnava literature for the following reasons: Firstly, I$vara writes.“ 
that Chaitanya is the embodiment of Jaganndth.! "The Puri deity has 
been identified with the ninth incarnation of the Lord (Bhagavin) who 
says ‘that in that incarnation He will embody compassion and talk of en- 
lightenment. So He will be known- as Bodhavaiaca. Secondly. Isvarn 
gives a detailed description of Chaijtanya’$ 5 association with ‘five comrades’ 
(Paticha Sakha). Thirdly, ISvara «is the only writer who“ rises above 
sectarian feelings. In his Chaitanya Bhagaata, “the Gaudiya ¥ aishniivas 
and five comrades mix freely and participate in the kirtarwa processions 
Jed by the Master.!2 To this extent ISvara Dasa alone states historical 
fact. Lastly, by the time the Chaitanya Bhagarvata was written, Nitya- 
nanda had been identified with Balarama. In canto 2; Vishnu (Krishna) 
says to Narada that he would be born at Nadia for the salvationof man- 
kind. Balabhadra would be born as Nityananda. In canto 47, it is 
again stated that Nityananda is the embodiment of Sankarshanda. 

In canto 46, Ramm Ray meets Chaitanya at Navadvipa and has 
religious discussion with him. Because he gave ananda (joy) to Chaitanya, 
the Master named himRamanandss In the safne canto, ISvara Dasa des- 
cribes Chaitanya’s journey to ) Orissa. After bathing i in the Vaitarani river, 
Chaitanya visited the temple of Adivargha. After spending a night at the 
outskirts of Cuttack, he continued lais journey. He bathed in the river 
Kusabhadra, which is stated to be as sacred a§ the Ganga. Thence he 
proceeded to Bhubaneswar and visited the Siva temples.n. From Bhubnes- 
war, he proceeded to Konarka. On his way, he, worshipped twelve Siva 
lingas near the mouth of the riwer Prachi. 


UChaitanya riipa Jagannttha—canto Pp. f 47. 

Ope kirtana party was attended by Uddatta (Uddharana Dutta), Aditya (Advaita), 
Vakresvar, Gauridas, Sundarinanda and the five comrades. In another kirtana party 
shortly before Chaitanya’s passing away, Sivas, Sarvabhauma, Gauridas, Gadadhar 
and the five-comrades were present. 
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~ In canto 47, l§vara Dasa describes Chaitanya'’s first visit to the 
-# sanndath temple, accompanied by Advaita, Vasudeva, Sarvabhauma, and 
Ramdiananda. 
In canto 49, king Pratapa Rudra comes with a large retinue to Puri. 
He visited the Jagannath temple. He heard an oracle “Listen, ° king. 
Fall ai the feet of Chaitanya and take the great mantra from him.” The 
king -accordingly met the Master. “Chaitanya, the Lord Himself” 
(Chcitanya ape Bhagavdna) embraced the king and imparted the mantra. 
But suddenly an elephant ran amuck. Bajarama Dasa chanted the 
names of Hari into the ears of the mad elephant. It became pacified , and 
bowed at the feet of Chaitanya, who addressed Balarama as ‘Matta’ 
Balarama. The king presented the elephant to Chaitanya, who was at 
first unwilling to take tl.e elephant, he being an ascetic. 


(6) JAGANNATHA CHARITAMRITA Dy DIVAKARA DASA 


Divakarn wrote the biography of Jaganndatha Dasa—one of the five cum- 
rades. It is the first bjographical work in Oriya literature. He belonged 
10 the ‘Ati Badi’ sect founded bysTagannatha Dasa and was the fifth in 
preceptorial I descent from him. Jt is generally héld that he lived in the 
middle of the seventeenth century. 

Divakara writes that Jagannatha Dasa first met the Master at the 
cage of eigltteen. He was at that time reciting from the Bhagavata under 
the banyan tree within the Jagannath temple precincts. Chaitanya used to 
come to the temple for the sight of Jagannath every day. He listened 
10 the exposition of the (Bhagavata) Purana and stayed there with over- 
flowing love.!3 For eight years, Jagannatha constantly served Chaitanya. 

The first seven cantos, of the Jaganndatha Charitamrita refer to 
Chaitanya’s life in Orissa. He asks Balarama Dasa to initiate Jagannatha 
Dasa (canto 23). Accompanied by Jagannath Dasa, Chaitanya goes to the 
house of Sirvabhauma and learns from him thg principles (tattva) of 
Jagannath worship (canto 4).* Chaitanya explains the implications of ‘Hare 
Raima Krishna’ mantra to Nityananda in the presence of Jaganniatha Dasa 
‘and other Vaishnavas. He explains ‘Prema Paiichatmaka’ (five modes 
of love) to the Vaishnavas (canto 6)” Pratapa Rudra pays homage to- 
Chaitanya and arranges his accomnsodation in the Vakula Math (canto 7). 
Chaitanya’s disappearance is also described in this canto. 

Like the Chaitany&® Charitamrit« qf Krishnadas Kaviraj, the 

o 


nn 
3 Prati dibase Chaitanya Asant!t kari darsang 
Bata tale Purara Suni Dande rajanti preme puni 
. Jaganndtha Charitamrita—canto 2. © 
1H Ashta varasha nirantara ” « Sebile Ch itranya payara”, 


Jaganndatha Charitamrita—canto 2. 
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Jagannatha Charit@amrita was written for the glorification of a sect. While 
“Krishnadas utilized the source-materials on Chaitanya’s life, Divikarg 
references to Chaitanya are based On stories, legends and on his own 
imagination.® Divakara knew Sanskrit well and quoted a large number 
of slokas in his work. But he did not consult the Sanskrit biographies of 
Chaitanya written by Murari Guptacand Kavikarnapura- 

‘Divakara writes that one day Chaitanya asked Jaganzatha aboat his 
past birth. With humility, Jagannatlra replied: **Suffef me to recount the. 
facts, O Master, Which are Known ‘to you. Once a while I was meditating 
on Radha and Krishna, I ‘Could realize that Radha and Krishna were 
gazmg coyly at each other’s face. From the Jaugl of Krishna, you’ were 
born. Radha smiled prettily and from thet laugh. I ‘Was born.- You have 
appeared in, the Kaliyuga for the salvatiom of the sinners, Chaitanya 
exclaimed: “You are then a partial manifestation of Sri Ridha—the 
supreme object of Krishna’s love!” Only the adepts are able to compre- 
hend the mellowness of Radhi’sdove? In sooth, you are a great person. 
Then taking off, his red-ochred wrapper, he tied it round: the head of 
Jagannatha and said: ‘You have spoken great words. So vou shall be 
known as very great (ati bada).”!¢ - 

The matter .did fiot end there. Divakara writes that the Gaudiya 
Vaishnavas became aps of Chaitanya’ s intimacy with Jagannéthe Rasa. 
They told Chaitanya “O Master, let us not stay only i in one kingdom. 
We should visit other holy places such as Gaya and bathe {ffi the mouth of 
the Ganga.” But Chaitanya turned down their suggestion and refused to 
Jeave Jagannath Kshetra. At this flat refusal, the Gaudiya Vaishnavas 
decided to abandon the Master. They blamed Chaitanya for his close 
contact with the Oriya Vaishnavas. Out of spite, they decided to go away 
to Vrindavana. On their way, they halted at Jajpur. Chaitanya sent a 
messenger to persuade them to come”back to Puri. But they refused°and 
made their way to: Vrindavana. They used to come to Puri during the 
chariot festivals. But the Master’s partiality for Jagannatha Dasa made 

them hasten their departure. ° 

Divakara Dasa’s statement is highly embellished, motivated by 
sectarian differences. Divakara did® not cite the’ source, on which he’ 
pased his accusation against the Gatdiya Vaispnavas. There is no doubt 
that Chaitanya honour¢d the translator of the Bhédgavata with the title of 

m=” 


° 


isChaitanya’s grandfather Vishnu “Panda named him Chaitanya after his birth! 
Divikara describes Jiba(n) Gosvami as one of the followers of Chaitanya. Jk is stated 
that after taking saimyasa, Chaitanya visited many places including Vrindavana, but 
‘nowhere he found Prema Bhakti (devotjcn based on love). So he .came to Purushot- 
tama Kshetra and settled there &4nto 2). 
ls Ari bada katha kahile tenu atitcda.hele 
* Jagannatha Charit@mrira—canto ର 


Pa 
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ac 
Ati Bada for his erudition and it appears that some Gaudiya Vaishnavas? 
became jealous. But reliable evidence is necessary to corroborate the fact 
that the Gaudiva Vaishnavas left Puri for Vrindavana and defied the 
request of Chaitanya to come back to Puri. Few Gaudiya Vaishnavas 
had settled at Vrindavana during the lifetime of Chaitanya. It is curious 
that the Jagannétha Charitémrita shows the influence of the Chaitanya 
faith, which it tries to discredit.” 
°F ° Divikara refers to a table of preCeptorial descent if canto 7 of his 
work. Chaitanya is stated to be tlie preceptor of Gauridis Pandit, who 
was believed to bc an .embogiment of Chaitanya-Nityananda. dlridaya- 
nanda was the disciple of Gauridas.ଃ He was the spiritual guide of 
Balarima Disa. Though a -non-Brahman, Balarama was made the 
preceptorcf Jagannatha Dasa, one of the greatest Brahmans of Orissa. 


(7) YASOVANTA DASANKA CHAURASI AJNA® by SUDARSaANA DASA 


This urpublished manuscript was probably written towards the end 
of the Seventeenth cemmfy. There is reference to Silabeg, who became a 
disciple of Yasovanta. Salabeg, a Muslim Vaishnava poet, lived in the 
middle of tke seventeenth century at Puri. Thus Yasovanta of the 
sixteerith century cannot b® his preceptor. The ChauréaSs: Aja, contains a 
number of miracles to show the occul{ power of Yasovanta. It also refers * 
to Chaitanya’ s association with Yasovanta and four other comrades. 


(8) EIGHTEENTH CENTURY WORKS 


Towards the end of the eighteenth century, Sadiananda Kavistrya 


e 


ed € " 

FDivikara Dasa describes Jagannidtha Disa as an embodiment of Radha. It is 
stated that Jagafinatha used tp put on female dress to imitate the feeling of Radha. But 
Jagannatha does not refer to Righa in his translation of the Bhdgavata. According to 
the Chaitanya faith, Gadadhar Pardit is the embodiment of Riudha. He used to dress 
as Radhi. This fact has been stated by ISvara Dasa in his Chaitanya Bhtgavata, canto 
€2. Gadidhar spent his last years at Puri., ନ 

Divakara writes that Jagannatha onc€ plicysically became a woman by his occult 
power. There is a similar story cbout Nandini and Jangali. They were male disciples” 
of Sita, wife of Advaita. They dressed and lived like women to imbue the feeling of 
the Gopis. ISsvara Disa, refers to them in his Chaitanya Bhrigavata, canto 64. Nandi 
settled at Puri to worship GopirAth. He died there. 

18The table of mreceptorial descent is also mentioned in the Nityaguptamasni (Canto 
19), a San$krit work, which is ascribed to Divakara Dasa. Hridayananda was a nephew 
of Gadiadhar Pandit. “He lived for some time at Puri. - Then he went to Kalni near 
Siintipur in Bengal ahd became the pupil of Gavridas Pandit. Hridayananda was also 
the preceptor of Syamananda. i 

Eighty-four is a conventional number. “At Balarama Disa’s cemmand, an idiot 
exgounded eighty-four mantras (Vedanta sara, Gupta Gira, DD). ® 


fv 
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ହି en 
“Brahma delineated the Chaitanya faith in his writings. Im the Prenpa, 
Tarangint, he describes the glory of the ‘Gaura-Avatara™ He writes that 
Krishna incarnated himself to be Radha and Krishna in ope body.*° 

In the Nistha Nilamani (canto 3) he makes it clear that devotion to 
Gaurdanga is fruitless without the grace of Gadidhar Pandit, from whom 
he traces his preceptorial descent. In the Visvambhara Vihar ‘a, the early lite 
of Chaitanya has been described: 

In the eighteenth century, R&ja ° Gavinda Bhasija of ¦ <eonjhar cam" 
posed the Charana Sudhanidhi. He reveres Chaitanya as an incarnation 
‘of Krzishpa.?! 

Bhagavan Disa wrote the Gavrdanga Blhiigavara describing the last 
years of Chaitanya’s life when Ite was love sick. It isa free translation 
of the Chaitarrva Charitamrita. The author is likely to be B! agavina 
Dasa who iived at Puri in the middle of the eighteenth century and 
became the Mahant of Gangamata ‘Math. He uses the obsolete word 
‘Chadeiagiri’ instead of Chatak hill. His Guru was Govindadeva, the 
author 6f the Gaura-Krishnodaya kavya in Sanskrit, which was written in 
1680 Saka (1758 A.D.). This Kavya is based on the Chaitanya Charitémz ita. 
Furthermore, B. B. Majumdar refers “to Sri Chaitanya-Sirvabhauma 
Sanmvada and places it in the eighteenth century.32 The -vriter tries to 
make a synthesis between the principle of Void“and the Chaitcanya faith. 
Chaitanya explains Sunya Brahma to Sirvabhauma. 


(9) NINETEENTH CENTURY WORKS 


In the nineteenth century, the following manuscripts were written by the 
devotees. Historically, these works are not important. 

1. Sri Chaitanya Gita Bhramaravara Deas 

. Chaitanydaval? Govinda Bhatta” 

Manasiksha . Bhaktacharan Das 

. Chaitanya Paiichar:a Bisvaith Deo, Raya of Athgarh. 


4 LG JV 


= Krishya Chatrinya riipe ovardari ye Radha-Arishria eka dehare bhajile 
Prema Taran ginl 
2 Chaitanyadrardre prema bhakta hoi Gatrahari ripa jagate dekhat 


Charava Sintha Nidnt. 
#HC.C.U., p. 495. 
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CHAPTER. 


Chaitanya in Orissa 


CriatTAN? A's EARLY name before his initiation into the monastic order 
was Visvambhar. He was born at Navadvipa on 27 February 1486— 
Phalguna Purnima, Saka 1407. His’father Jagannath Misra was inclined 
towards Vajshnavism. There was a small Vaishnava community at 
Navadyipa, headed by a vencrable old man named Advaita. 

Vigvambhar, afté? fhe death of his father, became a householder. 
Me started a Sanskrit, school Jor imparting sck ‘olastic education. His 
future preceptor ISvara P uri once came*to Navadvipa and met Visvambhar 
in his hoise! Duri ing his absence on tour in Bengal to carn money, his 
wife Lakshmiied. To please his mother Sacht, Visvimbhar married’ 
again. But Vishnupriyi, the second wif&é, could not fill the void of his 
heart, made by the sudden death of Lakshmi. It appears that Visviimbhar 
seught solace from religious discussion with fsvara Puri, when he went 
to Gava- 

Up to the age of twenty, Visvimbhar evinced little interest in 
religion. If seemed that he would spend his life as a householder and 
a schoel master. Bui suddenly, a grea¢ change took place in his iife, 
which completely“chang¢d its course. 


(i) Beginning of Spiritual Disposition 


Towards the end of 1508, at the age orf twenty-two, the VisSvambhar went 
to Gay to offer oblations to the departed scl of his father. It so 
heppened that Is$vera Puri, whom hg, had met at Navadvipa, was also 
staying al» Gaya at that~time.® I8varg Puri and Visvimbhar had long 


It is said that the.young Scholar pointed.ou? grammatical mistakes in Isvara Purl’s 
work on Krishna worship, which he showed 10 Visvambhar for his opinion. The 
Vaishnava community at Navadvipa was sorry ihats ¥isvambhar had no liking for 
Krishna worship (Chaitanya Bhzigavar 1.8. 83). 

#I$vara Puri belonged to the Puri order of the Advaiiic sghoo? of Sankara, «The 
orthodox .monks were required to conform 40 one of the ten crders ‘founded by 


A 
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Co i: . - * ” * 
religious discourses on Krishna, which made lasting impression upon, 


Visvambhar’s mind. He thought he had found out-the truth. JSvarw 
Puri imparted to him mantra (esoteric knowledge) for worshipping Gopala 
(Krishna). The discussion with Jsvara Puri shaped the spiritpal dis- 
position of Vi8svambhar. He was complet ely a changed man, when he 
returned to Navadvipa in January 1510. ଚି 


A 
ii) Last days at. Navadyipa 
[ da) / 


‘Visyiambhar became an ardent devotee of Krishna. . Though he maintained 
his school for four more months, .he lost all interest in teaching. He 
experienced devotional ccstasy, while’ constantly chanting ihe names 
Govinda, Krishna.! He spent his ime fn thé company ef Murari, 
Advaita, Cadidhar, Srivas, and other Vaishnavas at Navadviph. 
Nityananda, a monk from his boyhepd, came to Navadvipa and soon 
became the most prominent disciple of Visvambhar. 

Kirtana processions were now organized under the leadership of 
Visvambhar. A large number of persons, wlro,chaud remained “so far 
indifferent, took part in the kiriana proc¢é3ssions with musical instruments. 
It is stated in the°Bengali biographies of Chaitanya that the Kazi (Muslim 
city Magistrate) of Navadvipa forcibly stopped Nagara-kirtana street 
singing) which he considered to be public demonstration of idol worship, 
Visvambhar was angry when <h€ news reached him. He organized a 
mass rally and led a °procession to the Kizi’s house. The Kazi was 
frightened and promised to allow Nagara-kiriana in future without any 
‘interference. a 

It may be a fact that this.incident of demonstration against the Kizi 
influenced Visvambhar’s decision to reneunce the world. -He realized 
that it would not be possible to give up passions so long he was tied 
with the worldly affairs. But the chief motive for his ado prion of asceti- 
cism seems to be the desire to survender himself fully to the service of 
Krishna. He resolved to give up the life of a householder which distract- 
ed his attention from Krishna.’ Sannyisa or renunciation of the world- 


Sankara, such as Puri, Arnnaya, and Bharati. JSvara Puri and his preceptor Madha- 
vendra Puri were inclined towards emotional devotion, though. thev bclonged to a 
Sankarite order. M3adhavendra Puri is said to have introduced a mantra, consisting of 
ten letters, for the worship of Gopiala Krishna. He lived at Vrinditana. “It is 
sufficient to assume the period from c.A.D. 1420 to 1490 to be roughly his lifetime”. 
Dr, F. Hardy: ‘Mafdhavendra Purr: A ink between Bengal Vajshnavism and South 
Indian Bhakti’: Journal of Royal Asiatic Society, 1974, p: 31. 

3A, Kavikarnapura’s ktvya, N24, ¢ 

“Murari 11. 12.25-26. o 

5Chaitanya tolG Sarvabhauma at Puri: “Pining after Krishna, 1 shaved my head and 
became a monk”, Ch. Bhigavat J11.3:62- £ ନ 
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ee if . 
1s an ancient Indian ideal. Visvambhar might have become an Avadhuta 


vannydsi, for which no initiation was necessary. But the ordained monks 
were more respected. Visvambhar fixed an auspicious hour for taking up 
asceticism. At that time, Kesava, Bharati, a monk of the Bhirati order 
"of Sankara, was staying at Katwa, 24 miles away from Navadvipa. 
Visvambhar went there to take initiation (diksha) from Kesava Bhirati.s 
° On 23 January 1510, at the age of 24, Visviimbhar was ordained as a 
mgnk by .KeSavas Bharati. Viva mbhar requested Kesava Bhirati to 
initiate him by a new mantra. which he himsclf suggested.” After initia- 
tion, Kesava Bharati named him § Sri Krishna Chaitanya.s Later, the new 
Sannydsi canse to bz known by his .Sankarite title of Chaitanya.’ But he 
did not iake’the final vows of thé Bharat order.!° 
Imneediately after his initiation as monk, Chaitanya went to 
Rumesvaram. It appears that he went there to visit the Sringeri Math 
(monastery) which" was the seat of the ‘Bharati order. His biographers 
do not mention this fac. Murari and Kavikarnapura write that 
Chaitanya “went to the south on pilgrimage as far as Riamesvaram and 
Teturfied after worshimping RamesSvara Siva (see footnote 47). 


o 
Cg 


sVisvambher took initiation from Kesawa Bhdrati, because he was known to him 
anc® Ifappeped to be near at hand, when Visvimbhar decided to take sannyasa. 
Visvambhar’s brother Visvarupa also became’a monk. The tradition is that he took 
othe name Sankara and joined the Sankarite order of Aranya. 

vMurari, H1.2.7. ° 

3Yrindavan Dias explains the new name as ‘One who awakens the consciousness of 
Krishna in the hearts of all’ (Ch. Bhagavat, I1.28.175). 

The ronastic name ‘Chaitanya’ indicated that the new monk was a novice (Brahma- 
chziri) of the Bharati order. But he did not become a full-fledged monk, as he did not 
recite Aham Brahmdasmi, the maha- Yak )'a {essence of truth’) of the Bharati order. 

€haitanya’s close companion, Purushonama Acharya took the name Damodar after 
his initintion as monk. He was a°*Svarupa’ ox novice of the Tirtha order. 

vIn the Chaitanya Chandrodaya drama (Act V, verses 21f) Advaita criticizes 
Chaitanya for having joined chat particulareasrama whichis so much liked by people 
belonging to the Advaila (schooly. Chaitanya fhswers laughing ‘Oh Advaita, remember 
that we do not belong to the advaiia’. 

1tA Sloka locates the Sringeri monastery at Rinfesvaram (quoted in the Gaudiya 
Mission edition of the Chaitanya Charifamgira p. 506) 

Chaturtho dakshintnmajah Srigeryam vartate Mathah. 
¥ + +¥ 
Padani irini Rhyarani Sarasvatt, Bharati, Puri 
Varsha devata yatra koherra RimeSsvarm bad yet 
Two Bengali books by well-known writers Putiyarirtha Bharat by Svami Divyatma- 
nanda, Db. 210, and Nilakantha Himalaya ky Avadhut p. 123 give the following 
information: " 

kshetra—Ramesvaram: Presiding deity—Varaha: Brahmachari—Chaitanya: Tirtha-— 

Tungabhadra. After the decline of the Sringeri Math at Rimesvaram, the 
Sringagiri Math on the TungabhadYa “in Karnataka came to be known. as 
ringeri. $ 


Digitized by PPRACHIN, SOA 


22 HISTORY OF, THE CHAITANYA FAITH IN ORI$SA 


(iii} Sojourn at Santipur 


a 


After entering the monastic ordet Chaitanya wandered aimlessly for 
three days. Then his associates persuaded him to accompany them to 
the house of Advaita at Sintipur (twelve miles from Navadvipa). He® 
spent three days in the house of” Advaita before hedecided 10 go on 
pilgrimage to south India. 


(iv) Probable Motives furSettling at Piri 

Sach? met her son, who had turned hermit, at Sitntipur. Accordirig to 
Krishnadas Kaviraj, she told Advaita and” others” “Let him live at 
Nildchala (Puri) which is as it wére, next door to Navadvipn. People are 
continuously passing between the two places and I shall always get his 
news.’ 12 

Orissa was the only independent Hindu kingdom in northern India 
at that time. Pratipa Rudra was known to bea religiously minded king. 
Orissa was associated with the memory of Sridhar Svimi, who wrotg the, 
Bhavéartha Dipika commentary of the Bhigarara, in Which he attempted to 
combine the advaita teachings of ¢ Sankara with the emotionalism of the” 
Bhigavatas.!3 Madhavendra Puri, the preceptor of I$vara Puri. also came 


ECh. Ch. H.3.182-183. Chaitanya said, “Fam at Niluchala at the commend of my” 
mother, (Ch. Ch. 11.2.9). But according to Murari (kgarra H1.4.23) and Vrindavan Das 
(Ch. Bhigavar, 11.2.7) Chanariya himself decided to settle at Puri. 

We get an idea of the Jagannailr road to Puri from Jayinanda’s description of 
Chaitanya’s journey. Aficr crossing the border of Orissa, Chaitanya proceedgd via the 
following places Jalesvar—Amarda-Vamsda (near Basta)-Rinachandrapur and 
Remuna (both near Balasore)—Soio—Bhadrak—Dhtimnagar—Jajpur. Jayananda 
writes in his .Chaitanya Mangal that from Jajpur, the Master went to Purushottantpur 
(12 kilometres from Jajpur) afier crossing the Mandaxini. This river now called the 
Dudhei is almost dried. From Purushotlampur he reashed ihe north bank of the 
Birupa. There is even nowy a track from,,Purushottampar to Balichundrapur on the 
Birupd. Chaitanya followed the Birupu bank up <o Chowdwar. He crossed the 
Mahanadi and reached Cuttack. From Cuttack he, went to Bliubuncswar. A few 
miles after leavi Bhubaneswar, he crossed the Bhargavi“aqgnd proceeded towards 
Puri. i 

During the Muslim rule in Orissa. a new alignnfent of the route to Cuttack was 
made. A road was constructed {rom Baruan near Purushottampur to Cutiack via 
Padampur on the Mahanadi. The Muslims also made a new road to Puri from 
Bhubaneswar via Pipli. From 1813 Captain Sackvillf of the Eusi India Company 
began the construction of a new Jugannath road which connected Barwan with Cuttack 
by a new road via Jagaipur on the M: ahonadi bank. 

WS, De, History bf the Vaishnava Faith a. cd Movement in Bengal, p. 17. Chaitanya 
had highest esteem for Sridhar’s, commentary of the Bhagavara (Ch. Ch. M17.114). 
According to tradition, Srrdhafa lived at Mareijna near Remuni in the Balasore dis- 
trict. A family in Viat village claims to-be“ lis descendants (P. Acharya— Studies 
Orissan History, Archaeology and Archives, p. 413). 
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to Puri from Vrindavana for the darSsan (sight) of Jagannath and to take 

sandal-wood for his deity Gopala. 

It may be a fact that Chaitanya wanted to settle in Orissa, which 
was, il we believe Jayananda, the country of his ancestors. Jayidnanda 
‘writes in his Chaitanya Mangal (p. 96) that ‘Chaitanya’s ancestors lived at 
Jajpur. They gnugonised Rij Bhramara and fled to Sylhet out of fear’. 
Jayananda’s statement may indicate, the ‘migration of a Brahman family 
“fram Jajpiuw. [Its does not seem pfobable that the’ family fled away 
out of fear, even if we assume that Chaitanya’s ancestor Madhukara, had 
intimate relations with the deposed Ganga king. In one of his inserip- 
tions in the Jagantkhith termnpje, K«pilendra expresses his devotion to the 
Brahmans. Tngtead ¢ of migrating 10 distant Sylhet, Madhukara might 
have tnkén shelter in densely forested west Orissa, over which the Gajapati 
king had hardiy any authority. 


(v) Pilgrimage of Chaitanya 


Chaitanya told Advejta ର his decision to go on pilgrimage to South 
India before seutling at Puri. V#ndiavan Das writes that Advaita tried to 
persuade hing to postpone journey. pointing out the hazardous condi- 
tiorpihat prevailed at thatdtime. But the Master was adamant. Accom- 
panied by four companions he began his journey to the south.!® 

® ° ”- 


M4Riij4 Bhramara has been identified with Kapilendra'who is called ‘Bhramaravara’ 
in v. 4 of an inscription of a private person at “Gopinathpur in the Cuttack district. 
(f.A.S.B., 1900) Bhramaravara is an honorific title, 11 is also used as a name. Accord- 
ing to Jayananda, Aladhukar Misra.a Faidika Brahman, Jeft Jajpur and migrated to 
Svihet. His grandson Jagannath Misra was forcéd to leave Sylhet because of drought 
and dawlessnéss (Chaitanya Mangal. ‘Nadia khanda). Jagannath Misra settled at 
Navadvipa which was a great scat of Sanskrit learning. - 

Chaitanya bllongwed to the Vatsya gorra (sept.) Murari? 1.3.20). “There are still 
hundreds of. Brahman families ia Orissa belonging to the Vatsya gorra” (K.N. Maha- 
patra: O. IPR.J Vol ll, p. 46). Tt is said that“Chaitanya’s ancestors lived at Dasaraj- 
pur, a village near Chhatia in the Jajpur subdivision of the Cuttack district. 

2 JJajpur was town of the Brahmens (Brahihan-nagara, Murari I11.6.15: Ch. 
Bhiigavat 111.2). According to tradition “Chéitanya’s ancestors were western VWaidika 
Brahmans. “If the tradition th&t the Ganga kings brougkt the Jajpur Brahmans from 
Kanauj is true, then the Jajpur Brahmans are to be considered as western Vaidika®”, 
N.N. Vasu: } ‘isvrakosh, p- 487 (1909). ଚା 

Similarly; some Brahmans™from north Bengal migrated to Orissa. Ranaka Rana 
Bhanja made lar! grants to some persons who had come from Pundravardhana of 
Varendri Mandala. One such donee belonged to the Vatsya gotra (Dr. K.C. Panigrahi: 
O.H.R.J. Vol. Xl, p. 156). Agother donee from Varendri Mandala was Bhatta Damuni 
Ghosha who belonged to the Arishtasena gétra (S~N. Rajguru: The Inscriptions of 
Orissa, Vo!. Vlo(in Press). 


i6Chaitanya was accompanied by Nityananda, Jagadinanda, Damodar, raid 
Mukunda (Ch. Chandrodaya drama, V1. 5) Nityiainanda had knowledge about the route, 
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(vi) Journey to Puri 


Chhatrabhog: The main stream of the Ganga flowed at that time through 
the Hooghly and the Adiganga. Chaitanya followed the route by the side 
of the Ganga and reached Chhatrabhog, situated about 25 miles south- 
west of Calcutta in the Mathurapur Police station of ‘the 24 Pargands 
district. Chhatrabhog was famous for the submerged Siva image named 
Ambu Linga. Chaitanya wors hipped the deity. Then he <rossed ‘the © 
river by boat and reached .«‘Prayiiga ghat’ of ‘Utkal Desa’? Chaitanya 
iow, procgeded towards the Suvarnarekha river. On the way, he danced 
in emotion and constantly chanted Krzishna’s name. 


Jaleswar: Chaitanya reached Jaleswar on the Suvarnarekha. cHe bathed 
in the river and visited the temple of Jalesvar Siva. Vrindavan Das 
writes the priests were worshipping the deity at that time. Incense and 
lighted lamps created a holy atmosphere. There were singers, accom- 
panjed By the musicians. The temple of Jalesvara does not’ exist now. 
It was probably destroyed by Husain Shah, the Stul‘un of Bengal. ~ 

_ 


~ 

Remuna: Remund was the headquarters of a ‘Dandapata’ cer district at 
that time. Remuna is famous for the temple ‘of Gopinath. Chaitanya 
‘sang in an ecstatic mood before the image of Gopinath. Kavikarnapura, 
in his kavya (XI.78) and drama (VI.9) has mentioned a miracle. He 
writes that when the Master beheld Gopinatha, his voice was choked 
with emotion and tears trickled down her cheeks. As he bowed down at 
the feet of the image, a bunch of flowers on the crown of the deity, 
dropped upon his head. The attendants of the deity marvelled at the 
sight. n 

It is stated in the Chaitanya Charit@&mrita that the Master, while 
worshipping Gopinatha, recited a verse whieh wae composed by 


— ” 


having previously visited Puri (Ch. Bhigavar,-1.6). There was.much justification for” 
Advaita’s apprehensions. Husain Shah, Sulfan of Bengal, wanted to push back the 
Oriyas from the banks of the Hooghly for the safety" of Satgaon. Periodical border 
clashes had begun from 1500, with little territorial advantages, on either side. It is 
stated in the Idupulupadu grant of Pratapa Rudra dated jn November 1500 (Archaeo- 
logical Report? No. 802 of 1922) that Vira Rudra completely defeated the kfng of Gaud. 
Similarly, Husain Shah called himself ‘the conqueror of Jajnagar’ in his coins dated 
1504-5. Taking advantage of Pratapa Fudsa's expedition to the South, Husain Shah 
increased his military activities against his neighbour. Sporadic clashes had already 
begun when Chaitanya decided to. start” for Puri on his way to South India (Ch. 
Chandrodaya drama, V1.4). 

1Ch. Bhigavats 111.2 ‘Prayag ghat appears to be: a ghat of the Mantresvar river 
near Diamond Harbour”' B.B. Majumdar; C.C.U., p. 244. 
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“Miadhavendra Puri. Vrindavan Das does not mention any such recitation 
of a verse by the Master. Krishnadas Kaviraj has probably introduced 
the recitation to depict the Radhabhdava of Chaitanya on seeing the image 
of Gopindatha.!? 
The orthodox writers took Chaitanya directly from Remuna to 
Jajpur. But Jayananda writes that he visited Siddhesvara Siva at Soro 
„on his way to Bhadrak, before he reached Jajpur. 


Jajpur: Chaitanya bathed at the Dasasvamedha ghat on the Vaitarani, 
He went to the temple of Adi Varaha and bowed to Holy Boar.° He ‘also 
visited the. Virajia teniple and other” shrines at Jajpur. Vrindavan Das 
writes that at Jajpur che left his, followers and went somewhere. His 
followers had to wait for him. According to Jayananda, ‘he stayed in 
the heuse of his relation Kamalalochana Misra. 


.v 


Cuttack: Chaitanya reached Cuttack after crossing the river Maharadi. 
His joy knew no bounds when he beheld the image of Gopala.:° But the 
presence. of an ascé?ic with fgur companions did not attract public 
fotice at the capital. 


~ 


Bhubaneswar: From Cuttack, Chaitanya.journeyed to Bhubaneswar. He 
bathed in the Yindu Sarovara tank and proceeded to the Lingaraja temple. 


WwCh, Ch. H.4. 130-5. 

In this poem (quoted in Ripa Gosvamt’s “Padytvali No. 330) Radha addresses 
Krishna who is at Mathura. 

3In Orissa and in the Telugu country, the two handed images of Krishna were 
called both Gopinitha and Gopela. Murari in his Adayvya refers to the image of 
Gopila at Remuna (I11.6.3). In his grant to PoteSsvara Bhatta (of Garhpada near 
Balasorc) Purushottama Gajapati sought the “benediction “of Madana Gopala. This 
deity is a variatior” of Venu Gopala, which is a flute playing Krishna image standing 
on its left leg (Gopinath Rad: Hindu Jcontgraphy Vol. 75, p. 208) Kavikarnapira 
(Kavya 11.79) and Jayananda (Chaitanya Mangal p. 97) write that Chaitanya on his 
way to Puri visited the temple of Sakshi Gopinitha at Cuttack. The deity Sakshi 
Gopila is locally called‘Sakshi Gopindtha also. 

In the Telugu country, Gopinatha was also known as Gopala. The following 
temples of Venu Gopila Svimin in the Guntur district wer also called the temples of 
Gopinatha (No, 572n0f 1909 at Durgi: Nos. 26 & 57 of 1930 at Pulipadu and Pudu- 
guralla:‘ No. 316 of 1936°at Okeru (Archaeological Reports of the Madras Presidency). 

*0This i image was kept ina shrine within the fort.of Barabati at Cuttack, It was 
removed to Satyabadi in the Puri district after the Muslim conquest of Orissa. It is 
stated in the Chaitanya Chandrodaya VI. 46 that king Purushcostama brought the 
image of Gopala from Maliendra Desa. Fhe image holds ‘rem’ (flute) by its two. 
hands. ° ନ 

Srinidha Bhatta, the court-poet of Allada Reddi, writes in his Kasi Khandam (V. 9) 
that the image of Madana Gopala has manifested itself in the-~city “of Rajamahendra- 
varam. 
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Vrindavan Das writes that out of ecstasy, he danced before the Sivaz 
Linga. According to Murdri, he recited a hymn in honour of Siva. The 

first two lines of hymn are translated here. “Oh Lord of the universe. 

O Lord of the Spirits. O Siva. I always pay thee my obeisance. Thou 

hast taken young Moon, who has aré‘sen from the current of the Ganga, 

as thy head-dress. Thou hast given joy to the eyes of Gauri. 

It is stated that he also visited another Siva 1emple in a lopely 
place, probably “the temple of “ Bralimesvara. It sis surprising that 
Chaitanya’s bicgraphers have not specifically mentioned his visit to the 
Visknu témple of Ananta Vasudeva, situated on ihe Vindu Sarovara, 
which he must have visited after bathing. inthe tank.” 


~ 


Kamalpur: After spending the night at Bhubaneswar, Chaitanya and his 
companions continued their journey. Chaitanya crossed the Bhargawi near 
Balakithi, a few miles away fron Bhitbaneswar, and proceeded towards 
Pur. He reached Kamalpur on the west bank of the Bhargavi. He 
halted there to visit the KapoteSvara temple. Before he went fo the 
Kapotesvara temple, Chaitanya 1I¢ft iis monastic staff (danga) with 
Nityananda, who, out of impulse, broke the staff sand threw the pieces 
into the river.?? i Bs 

Krishnadas Kavirdj writes .that Chaitanya witnessed th& spir€ of 
the Jagannath temple from the, v¢cinity of the Kapotesvatra temple anch 
was overcome with emotion. On reaching Atharanalla* he came to his 
senses and asked Nityfnanda for his staff. When he heard about its 
fate, “he was angry and went alone to see Jagannath”. 23 Probably 2s 
a punishment, he forbade his companions to accompany him. i 


(vii) At the Jagannath temple 
C 


The Master ran and entered into the temple. His frenzy knew no bounds 
when he saw the image of Jagannath. He rushed to embrace the image 


*'The KapoteSvara temple is situated near ‘he Janakdeipur railway station. There 
are three mouths of the Bhargavi river near the temp’e. One of the streams, called 
‘Danda Bhanga’ (breaking of the staff) flows towards the Atharanalla bridge. There is 
now no village named Kamalpur. It was not far off from Chandanpur on the east 
bank of the Bhargavi. The spire of the Jagannath .emple is not visible from the 
KapoteSvara temple. It can be se.n only from a spot called ‘Tulasi Chaura’, about 
seven miles from 

#Ch. Ch. 1.5, . Krishnadas Kavirg;’ s statement (Ch. Ch. 11.5) is supported by 
Murari (kavya 11. and Kavikarnaptia (Kavya (XI. 81) But Vrindavan Dias writes 
that Nityananda broke the staff at Jaleswar (111.2) to make it a trivial incident. 

*Atharanalla is an old bridge consistirg of 18 small arches over a small stream. 
Tae‘iown of Puri begir,s from other side of the.stream. 

Ch, Ch. 11.1.98 Kavya of Kavikargapira: XL.81. ଙ 
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and was forcibly prevented by the Pratiharis (door-keepers). Stricken down 
by the force of -his emotion, he fell down senseless on the floor. The 
Pratiharis thought him to be a mentally demented monk and were going 
to throw him out. But-luckily, Vasudeva Sarvabhauma, a great vedantic 
scholar, was present in the temple at that time. With the help of the 
attendants, Sarvabhauma carried the unconscious monk to his house. 

“ˆ By that time, Nityananda, Mukunda and other followers reached 
“the” main gate of-the tempie... They anxiously enquéred about a monk 
who had shortly come before them. They met Gopinith, the brother-in- 
law of Sirvabhauma, ‘Gopinath was acquainted with Mukunda at 
Navadvipa. ‘He gave the information that a Sannyasi had fainted inside 
the Jagannath pe and he had been taken to the house of Vasudeva 

Sarvabhauma.? 


~ 


a 
(viii) Vasudeya Sarvabhauma 


VasudeYa Sirvabhauma was an erudite scholar in Vedanta. He inigrated 
fo Orissa along with. his family and settled in the holy city of Puri. 
Sarvabhauma was widely respected for his piety and scholarship. He 
was well acquainted wjth king Prat3pa Rudra. He’ daily visited the 
Jagennathotemple and he saved Chaitanya from being manhandled by 
the servitors of the Jagannath temple. ‘The Master, after regaining con- 
sciousness, thanked Sarvabhauma for bringing him to his house. SaArva- 
bhauma found out that his father knew Chaitanya’s maternal grandfather 
well. 


~ 


The venerable scholar was sorry that a young man of twenty-four 
years only, had raken monastic vow, and, that of the Bharati order which 


<. 
1 


a 

aKrjshnadds Kaviraj has substantially followed the narration of Vrindavan Das. 
In their Acryas? Murgri (1111.10.17 & H11.11.4-16) and Kavikarnapura (X1 85-86 & X11.1) 
made conflicting statements regarding Chaitapya's first visit to the Jagannath temple. 
In the Chaitanya Chandrodaya drama (VI. 28) it is started that the companions of 
Chaitanya apprehended that it might not be possible for them to enter the Jagannath 
“emple without the help 6f the royal officers (RajasFurusha) as they were foreigners 
(para des). But Sirvabhauma and his son ChyandaneSvara who, according to the drama, 
took Chaitanya and his compan’ons to the Jagannath temple were not royal officers. 
It is not possible to believe that Chaitanya, who raced from Santipur to behold Jagan- 
nath, went to the house of Sarvabhauma end took rest. 

Kavikar:tapur does not make any references to the fainting of Chaitanya in the 
Jagannith temp®™ in his Atvya and drama. By the time he wrote the drama, the tradi- 
tion that’Chaitanya passed away into the imago of Jagannath was taking root in Orissa. 
It was believed that the Mastgr twice tried to embrace the image of Jaganndith and on 
the second occasion he merged himself into the image. This accounts for the reticence 
of Kavikarnapfra, while describing Chaitanya’s emotional fervour at the sight of 
Jagannath for the first time. Kavikarzaptra, like other Gaudiva Vaishnavas, was 
ovposed to the conception of Chaitanya’s merger into Jaganndth. 
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ia 


did not rank high among the ten orders of the Sankara school. He want- 
ed to teach Vedanta to Chaitanya for a better spiritual outlook. He 
invited Chaitanva to stay for some days in his house. A learned disputa- 
tion took place for seven days. Kavikarnapura has described the 
disputation between Sarvabhauma and Chaitanya in his kdarya (XIN) and 
drama (VI). It began with Sarvabhauma’s exposition of monistic doctrinés 
of Vedanta. Chaitanya showed fallacy in his arguments By expouriding 
dualistic Vaishnava tenets and by g giving pew interpretations of. the Sldékase 
quoted by Sarvabhauma. -p 

Sarvabhauma was probably more attracted. by the personality of the 
Master and the sincerity of his exposition of the Bhakti doctrine than by 
his erudition. He now became.a disciple, of Chaitanya which was the 
“first major achievement” of the Chaitanya ‘ovement in Orissa (S.K. De). 
Thus, the young ascetic who could change the life-long convictions of ‘a 
veteran philosopher, became an important person. Kavikarnapura writes 
in his drama (canto VI) that when the Master went to the Jagannath 
tenTple, 1e was well-received by the servitors of the temple. " 


[2 
(ix) Sojourn &: Puri 
F 


Chaitanya started from Santipur in the seeond. week of ,Phaigina. 

.Krishnadas Kaviraj writes that he reached Puri in time to sce the Dola 
Yatra* which took place on thg¢ 29th Phalguna—23 February 1510.38 Af 
that time, it would be. difficult to reach Puri from Sintipur in 16 or 17 
days. Moreover Chaitanya halted at different places to visit the temples 
Kanai Khuntia writes that the young ascetic reached Puri dyring tlie 
‘Benta Yatra’.26 According to Kavikarnapura, Chaitanya stayed at Puri 
for eighteen days. ” 

He wanted to go to the south t¢ visit the holy places. Chaitanya 
started without further rest to cover a long distance before the setting of 
the rains. He was persuaded to take a companion with him as attendant, 
to carry his extra cloth and the*water pot, as his hands were almost 
always engaged in prayer. 


*The Dola Yatra or the swinging festival is associated with the worship of Krishna. 

25Ch. Ch. 11.7.4. 

26 Mahdbhtva Prakasa canto 3, ‘Benta Yiitra’ is an ‘annual festivity,. held in the 
month of Chaitra. The kings of Or:ssa used to go for hunting on that.day. 

#Kayvikarnapiira’s ktivya X11.94. Krishnadas Kaviraj writes that the Master started 
from Puri in the mcnth of Vaisakha, I 

28Ch, Ch. 11.7.36. It may be a fact that his companions were physically exhausted 
by the strain of the journey from. Santipur to Puri and none of them could accompany 
him. The biographers of Chaitanya are abl sjlent regarding the hardship of the journey 
tooPuri. Krishnadas even writes that the pilgrims from Bengal came regularly for 
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(x) Political condition in 1510 


Pratapa Rudra was not present in Orissa at that time, having gone to 
the south to war against Vijayanagar.” According to the Telugu work, 
the Rayavachakamu, the Sultans of the Deccan informed the Gajapati 
kmg Krishnadeva Raya the king of Vijayanagar, was making preparations 
to atiack Orissa. He was cautioned t¢ be alert and to garrison his 
ortresses.3°_ Pratapa Rudra proceeded to the South for defensive 
measures. 3?! po 

Husain Shah seized this opportunity. The Madala Paiiji (Jagannath 
temple Chroricle) states that ‘Amjyra Surathana’ (Amir Sultan) *Paiisa’ 
(Padshah) of Gaur entered Puri and <sestroyed some images in the 
Jaganndth stemple. jt is further stated that the Gajapati king, on receipt 
of the news, hurried towards the capital and chased the enemy away. 
The Sultan took snelter in the fort.of Mandaran {Hooghly district, West 
Bengal) which was closely besieged. Govinda Vidyadhar, an officer of the 
king, now bécame a traitor. Pratapa Rudra was compelled to nake 
peace ‘with the enemy #2 « 


(xt J Date of the Muslim invasion 


When did Husain Shah invade Orissa? He did not invade before April 
1510. The splendour of the Siva tempte at Jaleswar near the border has 
been described by Vrindavan Das. Chaitanya visited the temple on his 


% 
twenty yedrs to see the chariot festivals and to meet the Master (Ch. Ch. H.1.45). 

Even after the construction of partly metalled road in the second decade of the 19th 
ceniyry, the pilgrims suffered greatty. They trudged their way for some hundreds of 
miles across large rivers through dense forests infested by robbers. Fuod and shelter 
were not always available. At Jast, worn out by the fatigue of the journey, the pil- 
grims used to reach Puri vith Jeet bound in rags, plastered with dirt and blood’. 
Conditions were certainly worsesin the 16th. century. KavikarnapUra refers to the 
fear of bandits (Dasyu bhaya) on the road in his drama (VIII). 
~ Chaitanya Bhagavats111.3.269. F 

2Dr. N. Venkataramanayya: The Scmircas of Vijayanagar History, p. 130. 

itWe learn from the Gundlapalem plates (Archaeological Report No 185 of 1933-34) 
that the Gajapati made a grant in the Nellore district in Jauuary 1510. 

Prachi edition of the Meadala Paniji, pn. 52. 

It is stated in Mahdabhdaya Pxakasa by Kanai Khuntia that ‘Surasthan Ghiazi Isimili’ 
(Ismail Ghazi was the general of the Sdltan) advanSsed as far as Nilachala, during the 
absence of the king in the south. The priests sgcretly removed the image of Jagannath 
from the temple and‘took it to the Chilka cdast. Pratipa Rudra hurriedly came back 
and chased the enemy up to Mandaran. BuY je could not take the fort. There is no 
reference to Ggavinda Vidyadhara in this book. = 

Husain Shah’s destruction” of & large ~pumber of temples in Orissa has also been 
mentioned by Vrindavan Dias (Ch. Bhagavat, 111.4.67 & 78). “° 
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way to Puri. Thus the Muslim invasion took place after 1510. Pratapa 
Rudra was present in the Nellore district in October 1510 and made a 
grant.33 Jt records that the king of Gauda fled on the approach of the 
Gajapati king. Jt may be cited as an evidence of Husain Shah’s invasion 
and retreat from Orissa between May and June 1510. Assuming that he 
invaded Orissa in May or June 1510, it was not possible for Pratapa Rudra 
to march northward as far as M andaran, in Bengal and te conie back To the 
Nellore district before the rainy season when bad roads anc unbridged” 
rivers swollen with flood waters forbade military operations in Orissa. 

It ig more probable that Husain Shah inyvaded.Orissa after the -rainy 
season in 1511. Pratipa Rudra hurried nérthward’? Taking advantage 
of his absence, Timmarasu, the minister of Krishnadeva Raya advanced 
with an army and occupied a portion of the” province of Kondavridu, then 
a part of Orissa. Timmarasu withdrew on Pratipa Rudra’s return to 
the South. In January 1512, Pratapa, Rudra made gifts in the Nellore 
district.33 The sequence of events will be clear from the following time 
table: 


October 1511—Husain Shah invades Orissa A 

November 1511—Pratapa Rudra chases him upto Mandiaran. A con- 
tingent under Timmarasu oscupies a part of thc zoro- 
vince of Koridavidu 

December 1511—Pratapa Rudra hurries back to his southerni frontier, 
Timmarasu withdraws 

January 1512—Pratapa Rudra made gifts in the Nellore district 


(xii) Journey to Rajamahendri 


Chaitanya started with only one companior. He wended his way along 
the Chilka coast and halted at, Alalnath, about 13 miles from. Puri.* 
From Alalnath, he went to Srikurmam (8 miles south of Chicacole) and 
worshipped the imag? of Kirmae. Then- he” reached Simhachalam and 
made obeisance to the deity Nrisimha. The Master rapturously sang 
in praise of the deity, He continued his journey and reached Vidyanagar.36 
He halted on the bank of the Godavari? 


The Velicherla grant dated 4 October 1510: A.R. No. 12 of 1920-21. 
Inscription at Gonugunta dated 1 Noveinber 1511: Nellore District Inscriptions, 
> cd 

Vol. II, p. 789. 

The Gudimelapadu plates: A, Rr. No. 56 of 1945-46. 

*There is reference to Allalanatha na thirteenth century inscription (Epigraphia 
Indica, Yol. XXXI, p. 95). ° 

3Krishnadas probably meant -Rajariahendri in his reference to Vidyanagar. The 
sacred hill of Vidiadri at Rajamahendri | was praised by Srinadha Bhatia in his poem, 
Kasi Khanddam (v. ¬ 9). „ Rajamahendri was “one of the three southern provinces of the 
kingdom of Orissa. ® 
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Krishnadas Kavirdj gives a lengthy description of Chaitanya’s 
meeting with Ramainanda. He writes that Ray Ramananda, Governor 
of the province of Rajamahendri came to take bath in the Godavari, 
accompanied by Brahmans and musicians. When Ramananda got down 
from the litter, he-saw an ascetic standing at some distance. He wonder- 
ed as he gazed at the radiant face of the-ascetic. Raminanda prostrated 
himself at the Master's feet in ecstesy. The latter said: “Rise and chant 
Krishna’s flame.” ” When Raminanda got up, Chaitanya asked him: 
“Are you Ray Rimananda?’”” He answered: “Yes, I am that slave; a 
vile Sudra,*#” Passionately did the Master embrace him. ‘Both fell 
down on the ground, deeply overpowered by loving emotion. Perspiring, 
weeping, with their hairs standing on the end, they lisped ‘Krishna’ 
Krishna’? "The Brahmans were surprised at this sight. They said: “Why 
does the Sannyisi. weep after embracing a Sudra?” Chaitanya and 
Riamananda held scholastic discourses fer some days, which were PdeseriD= 
ed by Krishnadas Kaviraj “with theological relish and precision.’ 
At Puri, Sarvabhauma had advised Chaitanya to meet Ramananda. 
‘Do not ignore him “because he isa Sudra and a householder’ said 
Sxrvabhauma. ‘He is an erudite scholar and is the best exponent of the 
Bhaktj faith. 3 
“ Befote the advent of Chaitanya in -Orissa, a few Oriya Vaishnavas 
merce inspized by the devotional faith of Madhavendra Puri and by the 
poems of Vidyipati. Ramédnanda probably came in contact with Raghava 
Puri, a disciple of Madhavendra Purj. 3 Love songs on Radha and 
Krishna were written in the Maithili dialect by Vidyapati, who “flourished 
belween"AD 1390 and "1490.39 
The pilgrims who came to Puri from Mithila in north Bihar spread 
thost songs in Orissa. The sensuouselyrics of Jayadeva also gave inspira- 
tion for the cpmposition of erotic poemS on RiadhatKrishna. Purushottama 
Gajapati, father of Pratapa Rudra, supplicated blessings from the unijon 
of Radha and Krishna in thespfologue oF his drama entitled Abhinava Vent 
Samharanam. Raimananda in his Jagannath Vallabha drama, drew inspi- 
tation from Jayadeva’s Gita Govinda while ‘describing the amorous love 
scenes of Radha and Krishna. 
Ramdinanda was the first great exponent 6f the creed of the new 


At that timeuthe word ‘Sudra’ denéted all caste Hindus who were not Brahmans or 

Kshatriyas. 

HCA. Ch. Il. 7.,61-62. 

3About Riaghava-little is known. There™iga legend that Righava was an Oriya 
Brahman. Kavjikarnapiura refers to him as a person Of Saintly character. (Gauraganod- 
desa Dipikda, Slokas 96-7). I 

Dr, M. Sahidullah: ‘The date of Viayapati’: Indi n Historical Quarterly, Vol. XX, 
Pp. 217. 
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“faith. Krishnadas Kaviraj described, not what Riamananda had actually 
said, but what he should have said, during his religjous discourses with 
Chaitanya at Rajamahendri. So we are to depend on Kavikarnaptura who 
had better knowledge of the incident. ଛି 

Krishnadas cites from the A&@yra of Kavikarnapnra, Ramananda’s 
exposition of the graded means of devotion to Krishna. Raminanda 
dealt with «he basic theory of rasa (primary emotionS) which was jater 
developed by the ‘Gaudiya Vaishnavas:” © Krishnadias quotes a dialogue 
in qnestion-answWer form from the Chaitanya Chandrodaya drama (vii. 8-10). 
During this dialogue with Chaitanya, Riaméanenda- explained that the most 
valuable possession for a devotee is “love for Krishna and that the love 
songs on Radha and Krishna are sweetest Lastly, he .pointed out that 
Vrindavana is the seat of the eternal dalliance of Ridha ahd Krishna. 
Krishnadas Kaviraj has quoted a poem in the Maithili dialect, composed 
by Ray Ramananda, from the Karyna of Kavikarmnapura (See chapter VIII). 
The poem referes to king Pratapa Rudra in the colophon. But Krishnadiis 
omits that reference which he considered unbecoming for a devotee like 
Ramananda. 

Chaitanya asked Pamananda to give up his.post and to go to Puri. 
‘We shall pass our days joyously \alking about Krishna’ he said. After 
his return to Puri from the south, the Master told S@rvabhauma about his 
contact with different sects of the - Vaishnavas, and also with the Saivas 
and the Pashandis (Buddhists) ‘But Bhattacharya’ he said <I like Riama- 
nanda’s doctrine.’ 


(xiii) Journey beyond Rajamahendri 


From Rajamahendri, Chaitanya proceeded'to Srirangam on the Kaveri. 
Then he reached Ramesvaram and worshipped Riamesvara Siva. He also 
saw Setubandha.3? So long Krishnadas Kaviraj‘takes lielp of Murari and 
Kavikarnapura in his description bf Chaitanya’s journey to Ramesvaram. 
Now he takes help of his own imagination to describe Chaitanya’s itinerary 
in Karnataka and Maharashtra, He avrites that thé Master took bath inf 
the sacred site known as Dhanutirtha when he went to Setubandha.!3 
Krishnadas takes Chaitanya from Dhanutirtha near Ramcesvaram to 
another Dhanutirtha in Gujarat. He wanted to refute the idea that the 
Master went only as far as Ramesvaram and zeiurnéd after worshipping 


10A.K. Majumdar. Chaitanya: His Itfe and doctrine, p. 181. 

UV Kimtu Bhattacharya, Ramdananda matam eva me rucliitam’ Chaitanya Chandrodaya 
VI, p. 255 (Chowkhamba series}. 

Murari, 111.16.5-6: Kavikarnapulra’s kavya XI11.32-33. 

Ch. Ch. II, 9.199. Jt is said that Rimachandra’s dhanu (bow) partly broke the 
Setubandha (bridge joining Bharata with. Lanka) as desired by Bibbhisana. 
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the image of Rimesvara Siva. He satisfied the sentiments of the pious’ 
Vaishnavas by making Chaitanya visit the famous Vaishnava temple of 
Adi Kesava in Malabar. We are told that from Karnataka, the Master 
went to the north as far as Gujarat. But he did not visit Dvaraka which 
is associated with the memory of Krishna. He saw Dhanutirtha,!! bathed 
in the river Nirbindha near Ujjain, and began his return journey. 
Chaitanya came te Kusavarta, the Source of the Godavari, near Nasik in 
‘Maharashtra. Then instead of ~going” straight to Puri,* Chaitanya again 
returned to Rajamahendri, across the Deccan,-to meet Ramananda. | 

‘Krishnadas Kaviraj gives a new information, not mentiQgned. by 
Murdri and Kavikérnaptura. * He ants to show that Ramananda’s 
conclusions are, supported by two earker texts on Krishna bhakti. 
K rishnadas Kavirda writes that the Master found a copy of the Brahma 
Samhita from a temple on the river Payasvini and a copy of the Krishna 
Karndamrita at a place on the bank of the Krishnavenna river in 
Maharashtra. pr 

In ‘his description of the itinerary of Chaitanya in South India 
K rishndas Kaviraj shows his ignorance about the locations of many places 
mentioned by him.!# According ( him Chaitanya_ goes to the Gajendra 
mokshana tirtka in the Trivandrum district and then goes back to the 
Tirdneélaveli district to visit Panigarh. Later, he leaves for Champtapur in 
the Trivandrum district to worship the images of Rama and Lakshmana. 
Then we find him at Kanyakumari in the Tirunelaveli district. We may 


„ HProbably Krishnadis meant Manutirtha neaf the Narmada. There is reference to 
Manutirtha in the Bhrigavata. Nityananda during his pilgrimage in northern India 
visited Manutirtha. It is difficult to explain why Krishnadas Kaviraj took Chaitanya 
as far as Dhanutirtha (Ch. Ch. 11.9311). Many pilgrims travelled from Riamesvaram 
to Dv€raka, where Sankara founded the S3rada Math. From them Krishnadis got 
some idéa about the places on the route. But there was ne: such pilgrim route from 
Nisik near the source~of the Godavari to Rajamahendri on the mouth of the Godavari. 
Consequently, Krishnadus Kavir& made no r-ferences to thes places where Chaitanya 
halted before he reached Rajamahendri, as he had no idca. 

3° The authorship of the Karpdmrita has been ascribed to Lilasuka Vilvamangala. It 
appears that Chaitanya waS§ made to visi} Maharashtre i in order to obtain a manuscript 
of the Krishna Karnamrira. Krishnadas KavirSj wrote a commentary of the Krishya 
Karycdmrita entitled Saranga Rangadd@ which was based on the commentary of that 
work by Gopala Bhaitg. 

A. Sen points out that,at that time in SOuth India, the Sanskrit manuscripts were 
wrilten in regional characters, In his opinion, Chaitanya found a copy of the Brahma 
Samhita written int? Malayalam characters and a copy of the Krishna Karndamrira written 
in Marathi characters and got them copied. 

ଏ (A. Sen: Itihaser Sri ; Chaitanya, p. 118) 

40]t appears from the close similarity of the descripticen of Krishnadas Kaviraj with 
the itinerary of “Baladeva in the Bhdagavata that some of the place names in the 
Charitamrita have been taken from the Bh&gavata. 

” c.c.u.p. 263 


Digitized by PPRACHIN, SOA 


34 HISTORY OF THE CHAITANYA FAITH IN ORISSA 
cite another instance of confusion. Chaitanya proceeds to Udipi on the 
Tungabhadra in Karnataka. Then he goes to Phalgutirtha in the Ananta- 
pur district. Next he visits Tritakupa near Cochin. ~~ 


(xiv) Return journey 


According ,to the contemporary biographers, Chaitanya went up to 
Rimesvaram ana returned to Rajamahendri by the same route? Buf 
Krishnadas Kaviraj takes him to western India. Chaitanya again came to 
Rajamahendri to hand over the manuscripts of the. Brahma Samhita and 
the Krishna Karnamrita to Ramananda, who-would hive gore to Puri after 
a few months. Rimananda had the maruscripts copied. Riméananda 
could not accompany the Master to Puri, as he was hot yet relteved from 
his post ate Rajamahendri. On his way to Puri Chaitanya halied at 
Alalanath. He reached Puri in 1542 before the Snana Yatra. 

(xv) Pratapa Rudra’s homage to the Master 
The Gajapati king was a devout Vaishnava. His curiosity about 
Chaitanya was aToused when je received thé sleiter of Ramananda, 
expressing his desire to resign and to live in the company of tlre Master. 
Till then, he had not heard about this young ascetic who had come from, 
Navadvipa, visiting south India on pilgrimage. 

This accounts for the fact that the king did not try to meet 
Chaitanya when he passed through the Nellore district on his way to 
Srirangam. The Gudimelapadu plates dated January 1512, orefer to 
Pratapa Rudra’s gifts in the Nellore district. He went back to his capital 
in February or March 1512. At Cuttack, Ife heard about the ‘conversion’ 
of Sarvabhauma and sent for him. “The king told Sarvabhauma that he 
wanted to meet Chaitanya. Sarvabhauma informed .R&mananda about 
the king’s desire. When Chaitarya came sbazk to Puri and settled there, 
Ramananda pleaded for the king. But according to the Chaitanya 
Chandrodaya drama, VII, the Master categorically refused to meet a King. 

Sarvabhauma advised the Kingr-to ‘meet Chaitanya during the Ratha 
Yarra,** when he would get tired and take rest after dancing and singing 


¢Kavikarnapura: Kavya (XI11-32-34): drama (VII. 23) Feiubandha tartah praty: agamana: 
Murzri, 11. 16.8. Itis stated in the kavyas of Murgri and Kavikargapiura that on his 
way back Chaitanya visited the tempje of Ranganatha or Rangadeva at“Srirangam 
(2 miles north of Trichinopoly). ନ 

*Snana Yatra or the festival of sacred bath in the temple of Jagannath is held in the 
month of Jyestha May-June). After the festival the deities are kept eway from public 


view-for fifteen days. 
**The Chariot or €ar festival is held on the second day of full moon in {he month 
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before the chariot of Jagannath. Krishnadas Kaviraj writes that during 
the chariot festival, the Master danced in emotion and fell down exhaus- 
ted. Pratapa Rudra picked him up. Chaitanya regained his senses 
and was sorry for being touched by a person ‘steeped in the worldly 
affairs.” 
After the festival, the Master lay’on the ground in a grove and his 
eyes’ were closed. The king met the Plaster, dressed in the garb of a 
~ Vaishnava. He “ fouched Chaitanya;s feet, while reciting from the 
Bhéagayata X.31. The Master’s joy knew no bounds and he embraced the 
king.!? As requested by Sirvabhauma, the king arranged the house cof 
Kasi Misra, the temple Superintendent, as the residence of the Master. 


(x7) Chaitanyasat Puri in 1512-14 


It was greatly talked about that a great saint had come to Puri and pious 
Vaishnavas flocked there to pay homage to the Master. After his return 
from pilgrimage to. the south, Chaitanya stayed for some days in ‘the 
housc of Sirvabhauma, before he shifted to the house of Kasi Misra. 
Svarup Dimodar, a Brahman from } Navadvipa, became a monk and 
came to Puri,from Varanasi. The Master witnessed the chariot festival 
forithe first time in 1512 and his ecstatic joy at the sight of Jagannath has 
been vividly described by Krishnaddas Kaviraj in the Chaitanya Charira- 
* mrita. He sported in the Indradumnye tank at Puri, forcing the aged 
Advaita to join him.?! During the Janmadshtami festival, he dressed like 
a Gopa (milkman) and played with a stick.5? All the prominent Gaudiya 
Vaishnavas, Advaita, Gadadhar Pandit, Srivas and Vakresvar had come 


ତ 


of Asharha (June-July). Jagannatn with his brother Balarfima and sister Subhadri 
leave the temple that day. They are placed on chariots and taken to another temple 
called the Guiaicha house in a milz long procession. They stay there for a week and 
then return to the main temple. 

1sCh, Ch. H. 13.172. Kavikarqapura does'not mention this incident in his Aziya or 
drama. Krishnadas Kavirdaj adds that Chaitanya agreed to meet the son of Pratipa 
Rudra. When hc came, Chaitanya embraced him, The prince, referred to in the 
Charitdmrira, may be either Kakhiruadevp orKiluadeva, the two worthless sons of 
Pratapa Rudra. 

Chaitanya Chandrodaya drama V1. 54. 

50As there was con7tantly a huge crowd. in the house of Siarvabhauma (Ch. Chandro- 
daya VIII) thg Master preferred Kasi Misra’s house; ‘the place being lonely’ (Ct. Ch. 
II. 10.21) 

‘Kasi Misra’s house is now called the Radhakianta Math. Chaitanya lived in a 
‘Gambhiri’ which in°Oriya means a small-side room with one enrance. The cell in 
which he lived has only a smal} aperture for ventilation. 

siKavikarnapura’s kavya XVIII. 14. 

s:Kavikarnapura’s kavya X¥IIL.-50. Buwrirg the Janmashtami festival to celebrate 
the birth of Krishna, it is customary teract as a milkman. ` 
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to Puri to see the Master and to participate in the chariot festival. Gada- 
~dhar Pandit and Svartip Damodar permanently stayed at Puri. Gadadhar 
Pandit took charge of the Gopinath temple, while Svarup Damodar 
became an indispensable companion of the Master. Out of the four 
companions, who had accompanied Chaitanya to Puri from Bengal, 
Nityananda and Mukunda Datta went back to Bengal, while Jagada- 
nanda Pandit and Damodar remained at Puri for some years. 

The Gaudiya Vaishnavas could not resist the’ desire to see thes 
Master again. So in spite of the hardsitip of the journey, many of them 
again came to Puri during the chariot festival i in 1513. 


(xvii) Journey-to Bengal 


Chaitanya wanted to go to Bengal and to proceed towards Vrindavana 
from Bengal. But he was persuaded by Raminanda.and Sdérvabliauma 
to postpone the journey. He-started in 1514 in the fifth year of his 
sarnyasa.3? He passed via Bhubaneswar. At Cuttack he talted in a 
garden house. King Pratipa Rudra hastened to meet the Master. 
Chaitanya embraced him. The king prdered al officers in his kingdom 
to arrange accommodation for the Master and chis followers during tlre 
journey. 

In the evening, Chaitanya- bathed in the ghat of the Mahanadi at 
Tulsipur. The queens of Pratapa”Rudra®! were mounted Gn covered’ 
litters on the backs of elephants, which were drawn up in a line along the 
route. As the Master did not meet women, they made obeisance from a 
distance. In moonlit night, Chaitanya crossed the river Mahanadi and 
halted at Chowdwar. He was accompanied by two officers, Harichandan 
and Mangraj and also by Rainananda. Some Gaudiya disciples also went 
with him. At Bhadrak, Chaitanya bade farewell to Rimananda after a 
touching scene.’? 

He wended his way to the frontier of Orissa. “ There he was told 
that the territories of the Yavane’ King extenss up to Pichhaldi. None 
dares to cross the river Mantresvar.5¢ Chaitanya was advised not to cross 


sCh. Ch. 11.16.86. He left Puri on the Vijaya Dasamt, the last day of the Durga 
Puja (KavikarnapUra’s kziv)xa XIX.5). 
+The names of some of the queens are given below: 
Chandrakala—Jayananda’s Chaitanya Mangal 
Bhanumati—J$vara Diasa’s Chaitanya Bhégavata 
Padmavati—Saravati Vildsam ascribed to Pratapa Rudra 
Vidyukanti—Sudarsana Diasa'’s Chaurasi Ajna 
Gauri—Divakara Dasa’s Jaganndatha"Charitamrita 
*5Chaitanya Chandrodaya drz ma IX.22. 
ss Ch, Ch. 11.16. PichhaldaA is situated OR the southern bank of {he Rupnarayan, 
avour 13 miles from its confluence with the Hooghly. 


Digitized by PPRACHIN, SOA 


CFMITANYA IN ORISSA 37 


the river till the conclusion of peace with the Yavana king.53? However, 
an Oriya servant of the Muslim military officer (Fauzdar) of the border 
area told him about the wonderful deeds of the ascetic coming from 
Orissa. This turned the mind of the Fauzdar who sent a Hindu officer to 
the frontier of Orissa to provide a safe escort. 

But Chaitanya did not go to Vrindivana. Probably at Sintipur, he 
met Nis mother. He went up to Rimakeii (about 16 miles southeast of 
-Malda, now in the Rajsahi district, Bangladesh) io. meet two Hindu 
officers of the Sultan. Later on they became, known as Ripa and Sandi- 
tana. They advised the Master not to proceed further because of the 
hostile attitude of sthe Sultan of Bengal. Chaitanya also appreciated 
their frank criticism that it was not proper for a monk to go on pilgrim- 
age to V indavana accompanied by c large number of followers.5$ Chaitan- 
ya returned to Puri after an absence of eight months beforo the chariot 
festival in 1515. 


(xviii) Journey to Vrindavana 


Chaitanya waited till the rains were over. He set out for Vrindivana in 
autumn of 1515. He stole away with only one attendant. He even 
avoidz&d the road to Cuttack, and passed through a forest (Chandka?) 
full of wild animals. Chaitanya probably followed an unfrequented 
‘path across the highlands of Mayurbhanj znd passed through Jhirkhand 
in Bihar. 

Kavikarnapira, in his drama (IX.39-48) gives a vivid description of 
Chaitanya’s visit to Vrindavana, which is associated with Krishna-legends. 
He fell into trances when he discovered the Radha-kunda (tank). Krishna- 
das Kaviraj, writes that his emotional ecstasv “was hundred times more 
intense than what it was at Nilachala.”” On his way back, he had learned 
disputations on Vedanta, with’ some scholars at Varanasi. During his 
return journey to Puri he followed the same lonely’ forest route through 
Jharkhand. He reached Puri after an absence of about ten months. He 
never left Puri during the last years of his life between 1516 and 1533. 


(xix) The last years of Chaitanya (1516-15 33) 


The last years of Chaitanya’s life at ‘Puri may be divided into two phases. 
In the first few years he was quite normal. According to Krishnadas 
Kaviraj, .he punished junior Haridas for improper conduct. He had 


“Chaitanya Chandrodaya drama IX.26. K,avikarnapUura’s statement shows that 
hostile relations hetween the two kingdoms continued even in 1514, though active 
fighting had ended by that time. ନ 

8 Murdri, JIL. 18. 
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"6 
theological discourses with Sanatana and Rimananda. He himself 
recited a Sloka and explained its purport to Ramiananda and Svartipa 
Damodara.’? He questioned Vallabha Bhatta’s interpretation of the 
Bhagavata, repudiating the commentary of Sridhar Svimi. Chaitanya 
refused to intervene on behalf of Gopinith Patnaik, whom the king waSs 
going to punish for embezzlement. He even threatcned to go away «to 
Alalnath. Chaitanya sported with his companions in tlie- tanks." The 
Master wanted; to. make Vrindavana, a’ missionary centre of his sect. © He 
advised Riipa and Sanitana, to settle there and to write the doctrines of 
the faith. He also sent Raghunath Bhatta, who became another Gosvami 
to Vrindavana. Like a worldly-pergon, he- advised .Jagackinanda, on his 
way to Vrinddavana, not to fravel beyond Varanasi witltout an escort. 
Krishnadas Kaviraj wanted to show the divine pover of Chaipgya, Even 
in eating, by making exaggerated statements.“ The death of the pious 
Vaishnava Haridias deeply moved the Master. The sight of Vrindavana 
had a lasting effect upon his mifid? “A state of quietism led to the realiza- 
tion of his true self. He began to experience with .deepentfng «emotion, 
transcendent love which made him Qblivious of his earthly existenct. 


(xx) Lore sjckness of Chaitanya 
ହା 
During the last few years before his _ passing away, Chaitanya was love 
sick (prema unmada) for Krishga. é He used to chant Krishna’s namé 
in solitude throughout nights on the sea coast.6? At times overcome with 
grief, he wanted to put an end to his life by jumping.into the sea.®2 
The Master went thrcugh the daily routines of his life throygh force 


of habit. He went to the Jagannath temple early in the morning. He 


seCh. Ch. 11.15.13. He also tested the knowledge of Ripa Gosvani and appreciat- 
ed the verses quoted by Rupa (Ch. Ch. H11.1.105 & 2). 

coft is stated in the Chaitanya Charitmrita that mough the Master lived on meagre 
meals as an ascetic (I/1.8), he sometimes obliged his followers who invited him to take 
meals in their houses by eating qn enormous quantity of food. Thus Jagadinanda ‘ fd 
him tenfold’. 4 

Chaitanya once dined at the house of Sirvabrauma. He ate a quantity of food, 
which in the opinion of Ainogh (son-in-law of Sarvabhauma) “would have satisfied the 
appetite of ten or twelve persons” (I1.15.248). Amogh was attatked with cholera (pro- 
bably for making such disparaging statements). He would have died but for the grace 
of Chaitanya. ” 

siWhile describing the love-sickng¢ss of Chaitanya, whom he depicted zs the united 
form of Radha’ and Krishna, Krishfjadas Kaviraj- had utilized Ripa Gosvami’s 
description of Ridha’s intense emotions “due to her separation from Krishna, in the 
Ujjvala Nilamani - 

¢2Ch. Bhagavat, I111.3.410. 

Poem of Narahari ‘Sarkar: Padakalpataru No. 832. 
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~~ 
daily recited and counted the names of Hari and Krishna for several hours.” 
Chaitanya also sang and danced before Jagannath during the chariot 
festival. But his emotional fervour gradually grew in intensity. He was 
gonsoled according to his mood (Bhavanurupa) by Ramananda’s recitation 
of verses from the Bhéagavata, Gita Govinda and from his own play 
Jagaynath Vallabha describing the pining of Radha and the Gopis for 
Krishna. Svarup-Damodar also sang songs from the Sri Krishna Kirtan 
“of Chandidas#! and’of Vidydapati.2 ଖଟ ନୀରେ quoted appropriate verses from 
the Krishna Karnamrita. Chaitanyd was mentally sedate enough to appre- 
ciate the verses and Songs ip Sanskrit. 

Once while going to the™Yamesvar Tota (garden) he heard a song 
from the Gira “Goyinda being metodiously sung at some distance. Chaitanya 
ran in a frenzied state of mind’ in search of the singer. White he moved 
through the bushes his body was bruised by thorns. Fortunately, Govinda, 
who accompanied him, caught hold of him and told that the singer was 
a woman. Chaitanya regained his normal senses and thanked Govinda 
for saving him from contact with a woman.%® 
ˆ We have descriptions of Chaitan’;a’s devotional ecstasy in the writings 
of contemporary persons. Raghunath Das Gosvimi who was a com- 
panion of Chaitanya at-Puri describes the emotions of the Master: 


“Let Lord Gauringa appearing before my mind exuberate me. He, 
who accounts for the sincere delight of the Lord of the blue mountain 
(Nilachala) by way of smiling, perspiring and dancing: having had 
bedecked himself with nine varietios of gem; in the form of ever 
increasing change of complexion, tremors; tears and joy.”’6¢ 


It is gtated in the Chaitanya Chiandramrita (verse 135) that “Lord Krishna 
in thes form_ of Gauranga silts on the_ sea shore: and having placed his 
cheek, as pale as the ‘Badara’ flower on his hands, is rendering the 
ground sprinkled with tears of his eyes.”- 

Narahari Sarkar writes: “Gora Raya spends the night within the 
Gambhirda without slcep. At times he weeps, shouts out of grief or shivers. 
When he is alone, he rubs his face or, the floor. Then, raising his hands, 


“But Dr. Asit Banerjee writes that Cha‘tanya appreciated the poems on Radha- 
Krishna of arother Chandidas. 
Bangla Sahityer Iribrirta, Pr 1, p. 631 (Calcutta, 1966). 
ssCh. Cn. 1111.13.85. 
3% Alankrityatmdanam Nava Vividha Rarnarqiba Bala 
Dvivarnatva Stambhtisphuta Vachana Kampdasru Pulakaih 
Hasan Svidyyannrityan Sirigiripate Nirbhara Mud 
Purah Sri Gaurangd Hridaya Udayanmar Madayari 
Stavakalpataru, 
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he laments for his beloved. Narahari says that his Gora has become 
obsessed with the feeling of Radha.” ¢ 


Occasionally he behaved like a frenzied person. Basu Ghosh writes: 


From the Lion gate, Gora runs towards the sea, asking everybody, 
‘where is Krishna’? He is surrounded by his followers, chanting the 
name of Hari (to his ears). In the midst of the gathering, his body, 
having golden complexion, rolls én thesground. The tall figure of Gora 
lies prostrate on the grourid having Jost consciousness. Foam ‘comes 
out of his mouth. Visudeva Glhoshs oheart is full of anguish, 
consequently. Nn 


” ଛି 

Krishnadas Kaviraj refers to the Stavakalpataru V.8°? {fh which 
Raghunath Das describes how Chaitanya mistook the Chatak hillack at 
Puri as the Govardhana hill at Vrindivana. On his way to the sea, he 
once looked at the Chatak hillock and mistook it to be the Govardhana 
hill. He ran towards it but after covering some distance Chajtanyg 
suddenly became numb. He wanted to speak but"could not pronounce 
a word due to excess of emotion. Flowing tears blinded his eyes. Theré 
was a quivering sensation throughout his body. He lost his senses and 
collapsed on the ground. ®? 

Vrindavan Das writes that once the Master, walking i in a trance, 
fell into a well. He was picked up unhurt by his companions. 70 There 
is an interesting story n the Chaitanya Charit@mrita (111.18) the source of 
which is not known. Krishnad&xs Kaviraj writes that on one night the 
Master was walking on the’ sea coast. The sea waves sparkled in moon- 
light. The sight threw him into rapture. Thinking the sea to be the 
Yamuna, the Master ran into it. He was carried away by tne sea waves 
towards Konarak. His unconscious body was recovered by, a fisherman 
in his net. No other writer has mentioned this incidert. 

Towards the erxd of his life; Chaitanya Was frequently under trance. 
He was now carefully watched day and night by his personal attendant 
Govinda. Svarup Damodar and Raghunath Dias were always present in 
Kasi Misra’s house. Ray Ramananda constantly remained near Chaitanya 
to console him. Itis stated by Krishnadas Kaviraj, that on two nights 
the Master imagined that Krishna was playing flute rand in a state of 


” 


¢ Padakalpataru No. 1463. 
$ Padakalpataru No. 1662. 
s°Similarly, Rupa Gosvami writes that “whenever the aster saw the groves on the 
sea coast, he was afflicted by‘thé memory of Vrindavana (Vrindaranya Smarana janita 
prema vivasah). 
eChaitanyashktaka 6. 
Chaitanya Bidagavat I11.11.515. 
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semi-trance he left the cell, which was guarded at night by Govinda. The 
door for exit from the house was closed. Chaitanya miraculously left 
the house. His unconscious body was found near the main gate of the 
Jagannath temple. We are told that on the first occasion, his body 
stretched to nine feet in length. Next time, his limbs had shrunk into 
his trunk and he looked like a tortoise. He was foaming at the mouth. 
The tows were smelling him. This incident has been mentioned by 
‘Ragnunith Dis Gosvami in his-poent, Stavakalpataru verse Vv” Chaitanya 
behaved like a demented person, while constantly thinking of Krishna. 
Often he talked incoherently. ~ Sometimes he shouted, laughed and wept 
senselessly. Buc tosgmotional frenzy, he bruised his face by rubbing 
it violently on the floor. His frail body cguld not tolerate this constant 
torture apd, broKe down finally. 
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CHAPTER IV 


The Passing Away of Chaitanya 


THE PASSING away of Chaitanya is shrouded in mystery. “TRE orthodox 
writers are silent about the date and the manner of his death. According 
to the Gaudiya canons, Chaitanya fs,the incarnation of Krishna, and thus, 
any question of his death is a priori absurd. Kavikarnaptjra at the end 
of his’ poetical work Chaitanya Charit@mrita simply informs” that the 
Master returned to his celestial abode. Krishmidas Kavirij writes that 
the Master's disappearance (Antdardhdana) took place in Saka 1455-1523 
A.D.! There are four versions regarding the pazsing away of. Chaitanya, 
It is stated that he passed away: 


(1) In the garden-house adjacent to the Gopinath Temple. 
(2) Within the Gopmath temple. 

(3) In the Gundichia house. 

(4) In the Jagannath tenfple. 


In Jayananda’s Chaitanya Mangal weind the earliest, reference to 
the death -of Chaitanya. He writes that Chaitanya decided to go back 
to‘ Vaikuntha (Vishnu’s s abode) on the seventh day of the full moon in 
the month of Ashadpha. 


“While dancing before the chariots in the month of Ashidha, his Jeft 
toe was pierced by a bfick (lying on the road). “On the sixth-day, 
the pain in his toe became severe and he, was forced to take shelter 
in the Tota (garden): He told Gadadhar Pandit Gosvimi that he would 
Jeave (the world) next night in the-tenth hour”. ‘His material body 
lay behind, while he went toe Vaikuntha (Vishnu? s abode) in Vishnu’s 
chariot’’.? 


*It may be a fact that he jumped ipto the sea ina fit of ecstatic emotion and dis- 
appeared for ever. But there is no literary evidence to corroborate (bis assumption. 

iCh. Ch. 1.13.¢ 

+Jayapanda’ s Choaifanya Marnigal, p. 150. 
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Jayinanda’s statement js generally believed because it refers to 
a natural death. In his description of the passing away of Chaitanya, 
the embodiment of Krishna, in Ashadha’, Jayananda bears in mind the 
passing away of Krishna in the month of Ashiadha. His foot was also 
pierced (by an arrow). Gadidhar Pandit was the spiritual guide of 
Jayananda. So Chaitanya was tended during his itiness in the Tot4 of 
the Gopinath temple by Gadidhar.’ Chaitanya was not taken to Kasi 
Misra’s house, where he lived, ang Was attended by Swarntip Damodar, 
Ray Rémananda and Govinda. r ` 

In the beginning. of the sighteenth century, Narahari Chakravart! 
in his Bhakti Ratmdakor modified the statement of Jayiinanda, which makes 
a blasphemous reference to Chaitanya’s dead body. Instcacd of a natural 
death in the garden house adjécent te the Gopinath temple, lic describes a 
niiraculous disappearance within that temple. The Master was supposed 
to be the dual incarnation of Radha and Krishna. Thus a fitting end will 
be absorption within the image of Gopinath. 

In the eighth canto of the Bhakti Ratnakar, Mamu Thakur, the 
priest ‘of the Gopindtk,temple, showed ‘the site of Chaitanya’s disappear- 
ance to Narottam. “Behold Narottam” he said “Here Gaurahari told 
something to (Gadadhpr) Pandit. ... He entered into the temple of 
Gopinath. «~ He vanished and never came out again.” Narahari Sarkar’s 
work i is in the approved list of the Gaugiya texts. These lines from the Bhakti 
Ratndkar are quoted on a marble slab in the wall of the Gopinith temple. 

The conclusion is obvious. Though the orthodgQx Gaudiya Vaishnavas 
were at first reticent about any reference lo the passing away of the 
Master, they had to modify their stand at least from the 18th century, to 

„ counteract the notion of absorption within. Jagannath. It also gave rise 
toa rhyme. « 2 - 

«What I shall say? Whither shall I go? Words arc failing me (to 
describe the frief)., I have lost Gorichind in the shrine of Gopinith.” 

Lochan Dis in his Chaitanya Mazsgal (p. 210} also mentions the 
seventh ‘Tithi’ (lunar day) ‘of Ashadhz; Sunday, to be the date of 
Chgaitanya’s passing away. He also accepts the Oriya tradition that 
Chaitanya absorbed himself into ths image of Jagannath." So he writes 


o” 


- 


There is reference (8 Chaitanya’s passing away in the Tord Gopinath in the Prema 
Tarangini (canto 36) by Sadaranda Kavisurya Brahma (Ashtachalisa barashe antar- 
dhana Tota Gopigatha sthtme). Kavisurya Brahm? traces his spiritual descent from 
Gadadhars There was a large Tota around the YameSvar and the Gopinath temples. 
Krishnadas Kavirij calls it Tota Yamesvar{Ch. Ch. 111.13). It is stid that Chaitanya 
dug out the image of Gopinith from.sand and gave i to Gadadhar Pandit for worship. 
Gadadhar spent his last years in Tota Gopinath. F 

[In this dessription of Chaitanya-as Krishra at Navadvipa, Lochan treats his pre- 
ceptor Narahari Sarkar pari passu with Gadadhar Pandit (Chaitanya Mangal p: 3, 
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‘that Chaitanya passed away in the Gundicha house where Jagannath, was 
staying at that time. 

He writes that on that date, Chaitanya entered the Jagannath temple. 
He looked all around but could not see Jagannath. So with a heavy 
heart he quit that place. On Sunday noon, in the third ‘prahara’ the 
Master absorbed himself into the’ image of Jagannath (Jaganndthe lina 
Prabhu haila Gpane). 

It is stated that the ‘Pariclr&’ ‘(Superintenden®) of the Gundich&’ 
temple rushed , outside and told the -devotees who were‘waiting there: 
“The Master has disappeared within the Guydjcha house! (Gupndicha .badir 
madhye Prabhur haila antardhan). 1 have personally* witnéssed the com- 
munion of Lord Gaura (and Jagannath)}” 

Lochane Dis failed to narraterthe dfsposil of Chaitanwy&a’s body. 
Had the Master’s body been brought out from the Gundicha temple, the 
event would not have remained secret. 

Among the Bengali writers, “only san Nagar in his Advaitte, Prakas 
refers "to the passing away of Chaitanya in the Jagannithe temple. 
According to some scholars it” ig an apocrypjel work. Isan ‘Nagar 
says that Chaitanya one day went to tlre Jagannath temple (Sm Mandir). 
As he entered, the door of the temple got closed, After some time the 
door opened itself, but the Master was not tobe seen. All guesséd*that 
“the Master had disappeared. “ Thus in Bengal also, some Vaishnavas 
believed that Chaitanya passer away in the Jagannath tetmple. Contem- 
porary persons at Puri Jéke Ray Ramananda, Svarup Damodar, Raghunath 
Das and Kanai Khuntia do not gefer to the passing away of Chaitanya in 
their writings. 

Achyutananda is the only,eye-witness who has recorded the event. 
He writes in the Stinya Samhita: 


Gauranga Chandra, after going round th® exterior wall entered into the 
Temple (carrying the staff and. water pot} wth his followers. The Raja 
was present there along with his councillors and ministers. While 
devotedly they were gazing. at the image (of Jagannath), the temple 
resounded with the name of" Hari. “ord Chaitanya, the great dancer,’ 
chanted the name of Radha and like a flesh of lightning merged him- 
self within the sacred body of Jagannath.’ 


p. 13). He did not like to give prominence to Gadadhar by making the2‘Tota Gopi- 
nath’, the last resting place of Chaitanya. Though Lochan accepts the date mentioned 
by Jayiinanda, he locates the passing away in the Gundicha house. Lochan Dias had 
some knowledge or Orissa. He made a free translatiCn of Réaminanda’ s Jagannath 
Vallabha drama. 

iChaitanya T hikura maha nrityakara Radha Radha dhvani kale 

Jagannath Mahdaprabhu Sr1 ange vidyupraya mifsi gale 

Sinya Samhira—l. 
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ˆ .The formless Brahma revealed himself from Void into the world to 
* show his exploits. Destroying ignorance (i.e. darkness) and imparting 
knowledge of.truth, he got absorbed into full manifestation of all the 
attributes (i.e. into Jagannath). Just as fire, in swallowing fire, knows 
no check, similarly, (Chaitanya) the embodiment of celestial attributes, 
"absorbed himself within a similar entity, before one could clearly 
visualize. Witnessing this (disappearance) the king broke, into loud 
wailing and there’ was a genera’-lamentation. 


Achyutiananda has not mentioned the date of the passing away. ` He’ 
writes: “At day break, the Lord of the Universe (Jagannath) was ‘dressed 
for a festive occasion. From Madhava full moon day, the king conducted 
a grand festival. 

The word ‘Muidhava’ signifies the month of Vaisakha. The festival 
conducted by the king seems to be the Chandan Yatra, commencing from 
¢Akshaya Tririya’ which falls on the third day of the bright fortnight in 
tire month of Vaisikha. 

Diviikara Disa refers to Clhaitar.ya’s passing away as follows: 
«Thinking thus (that he ‘should rsturn to his own abode) he absorbed 
himself within. the image ‘of Jagannath. Thus he varnished into Jagannath’s 
body, (¢hich is "identical ‘with his own) unperceived by all. The king was 
mad with consuming grief. “Master’”’, he bewailed “You have dis-. 
appeared.’ - 

ISsvara Dasa has vividly described the passing.away of Chaitanya in 
his Chaitanya Bhagavata. The Master decided to go back to Vaikuntha 
when he reached the age of forty-eight. “He consulted Advaita and Nitya- 
manda in this connection. ISvara Dasa writes: 


‘Thus pdssed several days and again befell the Chandan Yatra. On 
thé day of Akshaya Tririya Chaitanys decided to go to Vaikuntha.””? 
He joined the “procession of the Vaishnavas chanting the name of 
Hari on the main road. ; Advaita, Nityananda, VYakresvar, Hridaya- 
nanda, Gadadhar, Nanak and the five comrades accompanied him. 
The king was also’present there. Getting near (the image of) Jagan- 
nath, he beheld the Lord of the world. Chaitanya besmeared the 
sacred body (of Jaganniath) with sandal paste, 2nd gazed at the Lord 
who illuminates the world. 


_ CE 


se“ Emanta kahi Sri Chaitanpy Sri Jagannath artige lina 
Gopana hotrle svadeheé Dehi kahdara dristi nohe 
Raja hoile mane chhanna w He Prabhu hela antardndna” 
Jaganndtha Charitamrit¢—Canto—7 
!Emante kichh3 dina yai Akshaya Tritiya dina hoi 
Sedina ye yatra Chandana Chaitanya Vaikuntha geman 


Chaitanya Bhtgayata—Canto—64 
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Jagannath stretched his hands and took the pot of sandal paste. He 
opened his mouth and Chaitanya got absorbed within him.* 

We find that Achyutinanda, Diviikara and J§vara clearly state that 
Chaitanya passed away before the image of Jagannath in the Jaganniith 
temple. Isvara Disa categorically affirms that the Master's passing away” 
took place on the Akshaya Tsiriyd4 day. Even if we tentatively accept tlre 
date, we may enquire about the disposal of the body? The kifig of 
Sampurnanagara made similar enquiry ‘in the Chaitanya Bhagavata. 

Hearing of the disappearance of Chaitanya into the sacred image, 
from’ the lips of the venerable sage Agasty: aothe king bowed down at his 
feet and exclaimed: “A strange fact you have related, “୦ sags.” 


Then he. put forward his query: 


“You say that Chaitanya while besmearing sancal paste, vanished 
into the sacred image. Thus Chaitanya merged his identity into 
Jagannath’s body. But what happened to the body of Chaitanya? 1 
entertain doubt as to this. EPriefly explain thigto me and drive out 
misgiving from my mind. 


The sage complied with the royal request. First of all, he exptafned 
4hat after fulfilling his mission, Chaitanya vanished into Jagannath. 


“Chaitanya got absorbed into the god of the blue mountain. The 
form and spirit of Jagannath and of Chaitanya arg of identical nature. 
It was witnessed by pall but nobody noticed what befel] to the 
illusory body.” 


Jagannath, the fascinator of -~the three worlds, saw the body of 
Chaitanya from his throne. Re ordered Kshetrapgla (dn attendant 
deity)—‘Anon shalt thou carry away the body in air, and place it on the 
water of the Ganga” At Jaganrath’s bidding, Kshetrapala carried away 


8Chandana khora haste padi Sri Jagannatha bhuja bhidi 
Sri mukha bisttri Gosain Garbhg Chaitanya lina hoi 
ChaitanyaBhtigavata—Canto—64 (University edition). 

In my manuscript of the Chaitanya Bhdgavata, there is no roference to the taking 
of the pot by Jagannath. It is stated: “The king persoaally” witnessed fhe disappear- 
ance of Chaitanya (into Jaganriath). His indignation oknew no hounds and despair 
filled his heart, getting composed, all (devotees) consoled Nityananda.” 

sJayiinanda in Ais Chaitanya Manfigalowrites that Cimitanya? illusory body remain- 
ed behind (M aya Sarir tatha rahila padiay. But no other writer except ISvara Disa 
has mentioned how the body of Chaitanya was disposed of after his passing away. 
There was a secret passage in the Jagann2t}: temple (Mahabhava Prakasa by Kanai 
Knuntia—I11). Chaitanya’ s body was probably taken out by that passage. 
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the dead body (Saba) in air and immersed it on the water of the Ganga. 

It is belicved that the river Ganga appears in the sacred river Prachi 
(in the Puri district) at the Gomati ‘Tirtha on the Akshaya Tritiya day to 
clean herself, as she becomes impure by her contact with the sinners who 
bathe in the Ganga. 

Both Isvara Disa and Achyutinanda agree that Chaitanya dis- 
appeared into the.image of Jagannath in tlie month of Vaisakhf. Thus we 
are.of opinion that-the Master pzssed- ‘away due to exuberance of emotion, 
while rubbing sandal paste on the body of vagannath, on the Akshaya 
Tritiya night. E nN 

ISvara Dasa’s description, of the disposal of the body is believable. 
Had it been buried or burnt at Puri, the docation could not have been 
kept secret: Chaitanya’s body was not secretly thrown away into the 
sca, fs it was not the custom. Haridis’s dead body was given a sand- 
burial on the sea-coast. It appears probable that the body of Chaitanya 
was sceretly carried out in midnight and immersed in water at a lonely 
place like the Gomati Tirtha, situated at a distance of about 26 mules 
from Puri. ' 

Nonétheless, we should rot categorically , reject also the date, 
suggested by Jayanands ‘and Lochan Dis, long before Is$vara Dasa.!2 We 
can conclude that Chaitanya passed away before the image of Jagannath, 
gna sunday, during the bright fortnight, either on the third tithi of 
Vaisdakha (27 April) or on the seventh rirhf of Ashadha (29 June) in the 


year 1533. ~~ 
, 

Sehi svariipa Sri Chaitanya Lina ye Niladri Lochana 
§ri Jaganntditha kalcebara ° Ekarmg ckdaniga Sarira 
Samaste emanta dekhanti MT TH Sarira na jdananti 
Chaitanya pinda. simhasan Dekhanti Trailokvamohana 
Kshetrapalanku aja dei *E pinda nia bega karat 
stntarkhe nei Ganga jala “ Melina dia Kshetrapdala’ 
Sri Jaganratha aja pai Antarkhe nele Saba bohi 
Gang are meli Hele Saba 

କି n Charan ya Bhagavara—Canto—65 


NUddhava Dasa: Prachi M aharmya, cante XII (Cuttack 1921). 

I]t cannot be ruled out that Isvafa Disa deliberutely chose an auspicious date for 
the passing away cof Chaitanya. , Jagannath told Raja Indradumnya ‘Smear my body 
with sandal paste on the Akshaya Tritiya day’ (Skanda Purana—Utkala Khandas~ 
Caro 29), 
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CHAPTER V 


Chaitanya and Jagannath 


AFTER PUTTING on the robes of a mor, Chditanfa Wanted ‘ton Hive in 
forest for spiritual contemplation. Then he wanted to go to Vrindavana. 
But his followers took him to Santipur, where Advaita lived. Chuitanya 
stayed in Advaita’s house for’ a “few “days and then he decided tc go on 
pilgrinzage to south Indian. He started for ‘Jagannath kshetra’s! After 
reaching Orissa, he expressed his ¢agerness to see fae ‘Lord of Nilachala’/* 

At the first sight of the spire of the Jagannath temple, he “was overs 
whelmed with emotion and dapced out of joy.. He lost contro! of his 
senses when he beheld the image of Jagannath seated on his dais.” “The 
first darsan (sight) of Jagannath jad a lasting effect upon Chaitanya’s 
mind. Ina state of deep tranee, he realized his indissoluble bond with 
the deity. His uncopgcious body was carried to Sarvabhauma’s house. 
Next, when he visited the tempj]e, the priests received him respectfully. 
They offered him Prastida (cblations offered to a deity) which- he, received 
with great reverence. 

Before Chaitanya went to the south, Ire visited the Jagannath temple. 
The priests’ offered him the garland of the deity as a token of god: speed. 
Chaitanya returned to “Puri before the Jyestha Purnima,in 1572 to witness 
the Bath festival (Snagn-yatra). 5 

Bath festival was followed by a period of ‘anabasara’ (no time) when 
Jagannath cannot be seen Jor fifteen days. Chaitanya went to Alalnath 
out of grief. Krishnadas Kavirzj wiviely describes the chariot festivat? 
which the Master witnessed for the first time. He saw with ecstatic joy 
the * Pahandi vije’ ceremony after which the deities left the temple. He 
followed the images during the journey to their respective vehicles. After 


iKavya of Kavikarnapiura XI.74. 

Chaitanya Bhtigavat 111.2.8. ନ ର ର 

3Chaitanya said “I rushed to embrace fagannath. What happened afterwards, I do 
not remember.” He declared: “In future, I shatl behold Jagannath from outside. I 
shall not entér the sanctum but stand near othe Garuda pillar” (Chaitanya Bhagavat 
Ji5.2.484). * 
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circumambulating the chariots, Chaitanya prostrated before the vehicles 
anid paid reverence to the deities. His devotional fervour was manifested 
by various psychological symptoms. His whole body seemed to be joyous 
and the hairs on his head stood on their ends. There was flow of tears 
from his eyes which was followed by foaming of the mouth and a running 
nose. He shouted in Oriya, *Manima’ (0, Lord) with hands raised above 
his head. Hé danced in frenzied delight: Nityananda caught hold of 
him, whenever he was about to collapse on, the ground. ® 
Krishnadas did not forget to introduce miracles. Suddenly, 
Jagannath’s chariot stopped, as if Jagannath wanted to witness the kirtana 
by Chaitanya nd his. followers. His chariot stuck in mud and even 
huge elephants could Jot meve it. Cheitanya pushed the chariot with 
hs head, and immediately the “pondefous vehicle began to move! A few 
days before the arrival of the deities in the Gundicha-house, Chaitanya 
and h's followers had swept and cleaned it by pouring hundreds of buckets 
of watcr. So long the clcitics were in the Gundicha house, Chaitanya 
went there regu larly and performed kirrana. Chaitanya participated in 
tfe Nandotsava festivad,” which follgwed Janmiashtami, Krishna’s birth 
day. At the command of the king, Tulsi Parichha, a temple servitor, tied 
the cloth of Jazanniith on the head of the Master’—which was the highest 
honcut shown by the king of Orissa to an individual. 
nA K rishnad&s Kavirdj gives anothey description of the chariot festival, 
in which Chaitanya participated after his veturn from Vrindavina. Out 
of excessive joy, he roared and lcapt in front of thtyxhariot of Jaganniith 
and frequently fainted. Due to overwielming emotion, he could not 
even utter ‘Jay (glory to) Jagannath™ He couid only articulate ‘Ja, Ja, 
Ga, Ga’. He remembered an Oriya song, which he asked Svartip 
Damodar to recite.“ The Ma3ter used to attcmd all festivals of Jagannath 
with, rapturous devotion. Even during, the decade of love sickness, his 
daily routine, due to habit, was to go to the Jagannith temple early in 
the morning for the darsan of Jagannath. 

Chaitanya considered Jagannith to be Krishna himself. Whenever 


Ch. Ch. 11.14.53. * 

“The Jagannath temple symbolizes Dvaraka, where Jagannath’s (Krishna’s) consorts 
reside; while the temple Gundicha stands for Vraja (Vrindavana) the abode of the 
Gopis. The significance of the Car festival” is that Jagannith-Krishna goes to meet 
the Gopis heated by Radha.’ “NN. Law: Sri Krishng and Sri Chaitanya, p. 52 (Luzac 
& Co. London 1949). 

“Ch Ch? TIL 15.293 ~ 

Ch. Ch. 111.10. Krishnada:? Kaviraj has s.Guoted only the first line of the Oriya 
song Jagamohana parimunda ya? (Humbly, I xo <obgisance to Jagannath). The 
word Jagamohana implies Jagannath. Balarama Das wroté the Jagamohana Ramayana 
in honour of Jagannith. In the 18th century, Krishnadasa used the™words parimunda 
yai.~now obsolete, in his poem Deula Told. ” 
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he saw the deity he imagined him to be Krishna at Kurukshetra. On 
one occasion he exclaimed: “‘Blessed is my life. I see my Lord loday. 
His eyes are as beautiful as full blown lotus. He.once addressed 
Jagannath: ‘Here am I and here you are and the joy of our union js 
ever new as of old.’ n 

Krishnadas narrated two incidents which show Chaitanya’s deyotion 
to Jagann?th. One day, the Mastery went to the Jagannath temple and 
stood close to the Garuda pillar fo. thc- darsan of Jagannath. An Oriya 
woman was unable to see tne deity om account of the crowd. She climbed 
on the pillar for a clear vision of Jaganniith- and~—rested one foot on a 
shoulder of the Master. Soon slie .realized her “mistake and fell at 
Chaitanya’s feet. The Master exclaimed, *“*Thj#s woman was 50 imuch 
absorbed in ner passionate longing for Jagannath that she fail¢G to notice 
that she was standing on my shoulder. She is blessed. Let me worship 
her so that T may have the intensity of her devotion.’ / 

.o Krishnadas refers to another incident. On one occasion dufing his 
Jove sickness, Chaitanya went to fhe Jagannath temple and searched for 
Krishna. The Pratihari at the Liom gate bowed to the Master. _ Chaitanya 
held his hands and asked him to show Krishna. „The Pratihari took him 
inside the temple and both stood” by the side of the Garuda pillar. , The 
Pratihari showed him Jagannath and said, ‘Here is your Krishna’ “The 
Master imagined that Jagannath was playing flutc. And he-was over 
joyous.8 Twice at night, in hfs trance, Chaitanya thought that the day 
had dawned. He mJved out of his cell to visit Jagannath. His un- 
conscious body was found near“he main gate of the Jagannath temple 

Chaitanya was believed to be living (sachala), embodiment of 
Jagannath.’ Similarly, in Orrya Chaitanya Bhdagavata by JSsvara Disa 
canto 46, it has been stated that ‘“Gguranga is Jagannath him3elf’?. eo 

We will now refer to some eye-wiftnesses. Rupa Ggsvim? spent 
ten months at Puri. In the seventh stanza of the first ‘Chaitanyashtaka’ 
he refers to the Master’s dance jn“front of the chariot of Jagannath. 

Another eye-witness was Raghunath Dis Gosvami. Inthe sixth 


verse of his poem ‘Chaitanyashtaka’.he refers to *the Master's darsan Of 
A କକ 


“Ch. Ch. I1L14. 
sCh. Ch. 111.16. 
°Chaitanya Bhigavar 111.5.185. 
3 Ratharudha Syaradadhi- Padabi Nilachalapate 
Badabhra Premormisphurita Natanolltisi Vivasah 
Saharsham Gayadbhih Paribrita Tamir- Vaishnava naih ~~ 
Sa Chaitanyah Kim me Punarapi. Drissryyasati Padam 
“Will ever again Chaitanya favour’ me with a sight of his person rendered senseless 
in exuberance of dancing, inspired by his . Bpundless waves of devotion in front of the 


ridden bY the Lord of Nilachala and gncircled by the Vaishnavas singing in 
elight,” “ ° 


® 
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Jagcnnath from the Garuda pillar. 

‘Dr. D.C. Sen writes: ‘For eighteen years, Chaitanya stood by the 
side of the Garuda pillar resting his elaow on it for hours. From there 
he did not dare to go further near the temple lest the sight of the image 
would madden him with joy, as it had done him once, making him run in 
an unconscious state to the very pedestal of the image and embrace it.”12 

~If we accept the Oriya version, Chaitanya passed away before the 
image of Jaganndth on the Af shaya Fritiva night while smeariiig paste on 
the body of the deity. He resisted’ the temptation to approach Jagannath 
for eighteen years. That night he could not control himself with fatal 
consequence. _ ନ 

Narahari Sarkar, another contemporary writer, gives a graphic 
description of Chaitanyi’3 longing for K rishna when he behold Jaganniith. 
He writes: 


Gora (Chaitanya was called Gaurdnga‘or Gora) beholds the Lord of 
Nilachala- along with his associates. He becomes imbued with the 
» feelings of the Gopis .Bitterly he Says ‘TT am pining for you, but you 
„ do not care for me! You had put me in the snare of love. Now, you 
“are not to bg seen. Thus laments Gora with eyss full of tears.!3 
nn ®” i | 

In the Sri Krishnalila of Sanitana, there is a verse in adoration of 

jagannatl? in which Sandtana describés the deity as ‘Chaitanya Vallabha’ 
A scholar from east Bengal composed a,drama on the life of 
Chaitanya and gave {he script to Svarup Pamodar with the hope that he 
might read a, portion of the script before the Master. In the Nandi sloka 
(introductory verse) the poet compared Chaitanya with Jagannath. He 
“wrote: ‘Jagannath has a beaugiful form and Chaitanya is the embodiment 
of that form in real life. That is: Jagannath is a wooden -.image and 
Chaltanya iselike the soul of tlat image. ” Chaitanya has manifested him- 
self to infuse consciousness An Jagannath’ s image, which is an inanimate 
object.” After hearing the sl6ka, Svarup Bamodar rejected the manuscript 
as heretical. It is now lost. Svartp Damodar found that in the Nandi 


“ 

UPurah Pasyan Nilachalapati Muru Prema Nivahaih Ksharannetrambhobhil Snapita 
Nija Dirghojivala Tanuh Sada Tisthan Dese Pranayi Garuda’ Stambha Charame Saicht 
Stinuh kim me Nayana Sarantm Yasyari Punah? 

“Will evermagain the son of" Sachi favour me with an appearance within my view, 
standing as he always did, ona site near, his favourite pillar of Garuda—the son of 
Sachi w vhos® tall ancelustrous body was drénched with the tears of his dripping eycs, 
due to increasing devotion, havjng had a sighv of the Lord of Niliachea in front.” 

D.C. Sen: Chaitanya and His companions, p 231, On that occasion Chaitanya was 
unconscious for several hours. The Master admitted “‘huckily I did not embrace 
Jagannath. It would have caused peril (sarkata) to me. (Chaitanya Blhrigavar II. 2) 

BV Padakalpatarnu (ed. by Satish Ch. Roy) No. 799. 
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sloka, Chaitanya has been made superior to Jagannath. This would be 
resented by the Oriya Vaishnavas and would also cause great ahnoy- 
ance to the Master,” 

There is an interpolated verse in the Garuda Purana: ‘Lakshmikanta 
will manifest himself in the Kaliyuga. He will appear before Dairy 
Brahma as an ascetic named Gaura’. : 

Kavikarnaptra describes Chaitanya’s devotion to, Balarama.” 
Chaitanya* did not want to leave Puri. In 1514, he came back from 
Bengal. Next year he went to Vrindavana but did not:stay ther€ in 
“spite of its association with “the legends of zRadha-Krishna. Nor did he 
return {fo Bengal. The result was that “the,movement grew, and expanded 
somewhat haphazardly in Bengal.” 

It is not a fact that Chaitanya qid notego b&tketo Bengal. because it 
was a Muslim country. Nityananda and Advaita spread the Chaitanya 
faith in Bengal introducing Gurutada (worship through the medium of a 
Guru or preceptor). They were -nOt ‘molested by the Muslim kings, or 
tlrzir officers.” Husain Shah’s army invaded Orissa and destroyed some 
Hindu temples in the enemy coumtry, but the Muglim kings did net step 
the annual pilgrimages of their Hindu gubjects to Puri. 

Chaitanya’s attathment to Jagannath defies rational explanatiom. 
Kavikarnapura writes that the: Master spent twenty years out of hiseagcetic 

dife of twenty-four years, in witnessing the festivals at Sriksheira (Puri). 18 
It is stated in the Jagannatha Gharitamrita, TI by Diviakara Dasa that the 
Gaudiya devotees of Chaitanya asked him to Jeave Puri and to visit other 
holy places. Hearing this, Chaitanya said: <With all my mental attitude 
and intelligence, I have taken sfielier in Jagannath. Whether I live or 
die, I cannot leave Jagannath and go elsewhere.’ 

The grove on the sea _codst, the sparkling sea waves, the Chatak” 
hillock brought to his mind the memory of Vrindavana. But Chatftanya 
did not go there agaif. During® his last #days, he sent Jagadinanda to 
Vrindavana, but did not express desire to acgompany fim. Tn spite of his 
devotion, Chaitanya did not compose ¢ any stétra in honour of Jagannath.!? 


HBut in the Chaitanya Chandrodaya dramap(Act VIII) Chaitanya has Been described 
as ‘Nara Brahma’ (human embodiment of Brahma) and Jagannath as ‘Deru Brahm 
{wooden embodiment of Brahma). 

Chaitanya Charitamrita kavya X111.56. 

1¢De, op. cit. p. 105. 

3*Husain Shah encouraged PerameSvara ¢ translate the Sanskrit Mahabharata. 
Vijaya Gupta praises Husain Shah in his Padma Purtzina for the Syltan’ s patronage. 

i8Kavya, XX.45. 

There is a hymn, dubiously ascribed*to Chaitanya,” known as ‘Jaganntith Ashtaka’ 
praying Jagannath to appear befére his vision. The first stanza of this hymn is quoted 
below: 

Kudachit Kalindi Teta Bipina Safigitaka Baro 
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Even when he witnessed Jagannath for the first time on the chariot in 


1512, he repeatedly recited a verse in adoration of Krishna at 
Kurukshetra.?0 


M udabAiri Nari i Badana Kantalasvadda M radhupah 

Rama Sambhti Br ahma Suyapati Ganestrchita Pado 

Jaganndatha Svamt Nayanapatha Gani Bhavaru Me 

May Lord Jagannath, who is skilled in producing music, and who, once upon a 
time in the forests on the banks of the Yamuna, had the pleasure of tasting like a bee, 
the lotus-like faces of the cowherd veomgn; ana whose feet are worshipped by goddess 
Lakshmi, gods Siva, Brahma, 4ndra and Ganc$sa; come to my sight. 

In some manuscripts, the first line of the verse differs. In at least two manuscripts, 
the poem contains ten, instcad of eight stanzas and is called Jagannath Dasaka. 
Sibchandsa Seal: Bangiya<Soahitya Parishad Patrika, Bengali year 1331-1924 AD, p.89. 

"0Krishnad&as Kavirap writes that, the fecling df Chaitanya at the sight of Jagannath 
wag similar to that « of Radha when she saw Krishna at Kurukshetra. There he wore 
royal dress and was surrounded by horses, elephants as well as Jy a large gathering of 
people. But she longed for Krishna, 5g ତ as a cowherd, in the secluded groves of 
Vrindavana.. 

Ripa Gosvami composed a verse (Paryavali No. 383) at Puri, describing Radha’s 
longing at Kurukshetra, which received the approval of Chaitanya (Ch. Ch. I. 76). 
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APPENDIX 


Chaitanya as an Embodiment of Buddha-Jagannath 


JAYDEVA IN his Gita-Govinda described Buddha as the ninth incaimation of 
Vishnu. Ah Adi or Primordial Buddha rather than human Buddha fitted 
well with the conceptions of the- Fish. Tortoise and Boar incarnations. 
Jagannath was gradually conceived as Adi Buddha and the ninth incar- 
nation of Vishnu. 

The conception of Jagannath ag the embodinymt of Buddha appealed 
to the imagination of Sarala Dis, who wrote the Mahabharata i in Oriya | im 
the 15th century. He writes ‘To deliver mankind, Jagannath: has manifes- 
ted in the form of Buddha.’ 

Krishna reappeared as Adj Ruddha Jagannath after his passing 
away. According to the tradition narrated in the Dru Brahma Gita 
ascribed to Jagannath-Das, one of the five Associates, the Pindavas 
arranged for the cremation of K¢ishna’s body. Only the hands and legs 
were consumed by fire. “T© assume the form of Buddha, the Lord gave 
up His hands and legs.” The divine oracle was then heard to cast the un- 
burnt portion of the body into the sea which would appear as be 
Brahma’ on the sea cogst at Nilgchala. Thus Jagannath is Krishna.® 
Many Oriya Vaishnavas believed that Chaitanya swas the partial ae 
tation of Jagannath-Buddha and he was absofbed within Jagannath after 
the completion of his mission. ‘The Lord (Krishna) told Sudima (who 
was reborn as Achyutananda) that He would appear in His Buddha ine 
carnation in the Kaliyuga. ‘My partial manifestation will appear at’ 

ˆ Navadyipa and be known as Chaitanya.’#3 

In the Chaitanya Bhagavata by ISvara Disa, Chaitanya has been 

described as the Buddha incarnation at thenend of each colophon 


31 Baudha rupare bije achhi Jaganndatha—Sabhii Parva. 
2°Achyutanandd writes in his Stnya Sainhita, XXX, tlat Hari { (Krishna) incarnating 
himself as Buddha would enjoy majestic splendour. Elsewhere, in the same canto he 
writes that Hari manifests himself ‘in the form of Buddha at Nilachala’s(Baudha rupare 
Nilachale acchi rahi). 
” aS finya Samhita, xX. 
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(Bodhavatara). The Lord said “I am Chaitanya in theiform of Buddha.” 
“The holder of the conchshell (Krishn2) in his Buddha incarnation has 
revealed himself as Chaitanya.” 


21+ Bolanti Prabhu Bhagavana Banrdhawrupa mna Chaitanya” 
Chaijanya Bhagavatg—canto 46 


2 Buddha rupe Kambudhara Cliaitanya svarupz vihara 
Chaitanya Bh¢gavata—canto 48 
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CHAPTER “71 


Religious Outlook of Chr itamnya 


CHAITANYA’S PEVOTION was broad-based and liberal. He was above the 
sectarian spirit of exclusiveness. Thc Master declared tlvat a person, even 
if he be a Sidra, is a true Vaishna¥a,"if he recites the name of K rishna.! 
One Sf his intimate associates was Ydavana Haridis. Chaitmya& wor- 
shipped Ambulinga Siva and Jalesvé ra Siva on his way to Jajpur. Lochan 
Das writes in his Chaitanya Mangal (pars two) ‘Jajpur is full of Siva 
images. Lord Gauranga visited each of them. ith joyfyl heart, he 
went to behold the goddess Virajda. " In the bliss of gazing, love wellec¢ up 
and the Master prayed to Viraja for imparting devotion to his mind. In 
his work, Murari Gupta describes Chaitanya’s visits to the Siva {femples 
at Bhubaneswar (canto VJ1). He danced and sang before Lingaruja Siva- 
linga. 

Chaitanya revered all inearnations of Vishnu. He praised Murari 
Gupta for his poem ‘Réamdashataka’ in praise of Rama.?- Murari and 
Kavikarnapura write that the Master, on hiseway to the south. recited a 
poem invoking Krishna-Kesava and Rama-Raghava to protect him. 
Chaitanya visited the temple of Kiirma at Srikurmam apd thetemple of 
Nrisimha at Simhachalam. He frequently went.to the temple of Alainith 
or Alwarnath. 

The Master was a devotee of Gopala-Krishna. He received initia- 
tion in Gopala mantra from Ivara, Pyri., He worshipped Gopala (also 
called Gopinath) at Remuna and also Sakshi Gopala (Gopala the witness) 
at Cuttack. When he first saw the spire of the Jagannath temple from 
some distance, he recited with joy a “verse: ‘Behold the image of Bala 


iCh. Ch. Il. 8 & 18 

$Yrindavan Das: Chaitanya Bhtgavat: 111.4.317. At Ramesvaram he worshipped 
Ramesvara Siva which was installed by Riamaché@ndra. (KavikarnapUra’s kavya 
XII.32). 

The Master was imbued with the feeling of Hanumana, the great devofee of Rima- 
chandra; on the Vijayadasami day (Ch. Ch. 1.15). 
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Gopala, looking at me with smiling face from the top of the spire.” 


CHAITANYA AS THE FOUNDER OF A SECT 


S.K. De writes that Chaitanya. due to his emotional absorption, had no 
time or willingness to found a sect.! . He points out: 


At Benares; as well as at Puri, Chaitanya is represented, by Krishna- 
das Kaviraj as giving elaborate instructions to Sanatana and Rupa in 
the dogmas and dactrines of the calt; but the six long chapters of the 
biography which arg devoted to this detailed theological exposition 
merelye gives ‘a direct” summary “with free quotations, of the learned 
* works which the two brothers themselyes composed later on? 


Writing after about a century, Krishnadas Kavirdj, in his excessive 
zéal..has«urawn liberally from the Bhaktirasamrita Sindh of Riipa and 
tte Brihad Bhagaratamrsa of Sandtana in those chapters stated above. 
XN evertheléss, it will not be wrong™to presume that the Master imparted 
to Rupa and Sanéitana. fhe doctrinal foundation of his conception of the 

Rid&AK rishna cult, during his close contact with them. It is not true 
that Chaitanya gave up scholastic pursuits, and spent his time in tht 
chanting of the fame of Krishna. This “wrong information comes from 
the fact that he composed nothing except a feWwerses in adoration of 
Krishna and cight verses called *Sikshastara’ 

At Varanasi, wherc he met Sandtana, he had long thcological dis- 
courses with Veduantic scholars. Even dyring the last decade of his life, 
“when „Chaitarya was subjected to hysterical efmotions, he was consoled by 
recitations from the Bhagavata, the Jaggnmnath Valigbha drama and from 
ihe Gira Gorinda. 

According to S.K. De?*‘Chaitanya never thought it necessary to 
emulate the. examples of the founders of other Vaishnava sects in the 
writing of religious or speculative works himself; nor did he care much 
about putting together all that Ire taught and practised. But S.K. De 
admits {hat the theological works of Rupa and Sanitana were ‘probably 
directly inspired by his personal example and teaching’. 

It has already beem pointed out that the two Gosvami brothers 
systematized the basic tenets of” fhe faith “which were expounded by 


Chaitanya Bhiigavar (111.2),t10. 


iJadunath Sarkar agrees with Dr. “De’s opinion and writes that ‘Chaitanya did not 
found a church?’ (History of Bengal; Vol. II p. 220). ” 

5S.K. De: Histor} of the Vaishnava Fatth® nd. Movement, p; 100. 

¢De: op. cit., pp. 116-117. 
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Chaitanya himself. The question is, why did Chaitanya select them to. 
be the chief theoreticians of the faith in preference to his {favourite disciples 
at Navadvipa and Puri? The Master wanted that a law-giver of the faith 
should be well-versed in his conception of the Krishna cult which gives 
prominence to Ridha#. He should be a person of austere character and 
live the life of a spiritual recluse to draw inspiration. 

The Master searched for suitable persons who could be entrusted 
with the task of -writing the cane®npical. works of the faith. Chaitahya’s 
choice fell upon the two brothers Riipa and Saniditana, which shows that 
he retained his power of judgement. They were ministers of Sultan 
Husain Shah. Sanadatana had written to the Masters expressing { the desire 
of the two brothers to becomerhis disciples. Chajtanya had already, sent 
Lokanith, a-monk, to Vrindavana fo recfaim ihe holy sitesr © He now 
went to Ramakeli whith was the family seat of Ripa and Sanatana. They 
were erudite theologians—predjsposed to the wdrship of a 
Chaitanya met Riipa and Sanatana and selected them for the mission. 


THE PURI UiSCIPLES 


It is surprising that the Master did not consider his disciples 4t ePuri, 

with whom he spent about twenty years of his ascetic life to be competent 
to write the doctrinal theologye “Rimananda and Viisud&va Sirvabhauma 
were accomplished s¢eXBlars, but they were devoied to houschold affairs. 
It is stated in the Chaitanya Zharitdamrita that Chaitanya once said that 
Svartip Damodar knew mote about theology than he himself* dig (ITI. 6). 
But only a few Slokas of Svarap Damodar have béen found. Thus, 
Chaitanya’s statement befitting Vaishnava Aumility does not proye the 
erudition of Svarup Damodar. 

Only Raghunath Das, the writer of the Srardsal? ant thie” Vilapa 
Kusumatijali could have been entrusted with that laborious work. His 
life is a unique example of sacrifice for attaining religious merit. ‘Wealth 
equalling that of Indra, and 2 wife as beautiful as an Apsara’ could not 
bind him to the worldly life.” He settled at Puri and often lived on’stale 
food which was thrown away by the Jagannath temple pilerims. He was 


"While Nityananda, ‘the chief disciple ef Chaitanya, renounced “he life of hard 
asceticism, Rupa and Sanatana preferred, fo be hermits. They ave up wealth and 
power to propagate the faith. The Master was happy when Sanatana gave away his 
blanket—the last article of luxury which he possessed. 

eMurari 11.8. Rupa and Sandtaria disposed %f their wealth. (Chaitanya Chandro- 
daya 1X.45). Ripa left Bengal and met the Master at Prayaga. # Sanitana was im- 
prisoned by theSultan. But he manage to escape and arrived at “Varanasi during 
Chaitanya’s stay at that “place. 
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proBably lacking in personality. Raghunath was overshadowed by his 
mentor Svarup Dimodar so long he was at Puri. His non-Brahman birth 
also disqualified him. 


THE NAVADVIPA DISCIPLES 
In J512, Chaitanya.returned from _ tH South and finally. decided to settle 
at Puri. Nityananda accompanied him during his first Journey to Puri 
and waited there for two years. Chaitanya requested him to go back to” 
Bengal and 1ospreack, Prema bhah ti (devotion based on love) to the people. 
He also sent back Advaita who,had come to Puri. 

Nitsgnanda again Cam to Pari to see the Master. He was once 
more requested by Chaitanya not to come to Puri ‘but to fulfil his mission 
in Gaudi. Nevertheless, Nityinand= at Icast once again came to Puri 
after the Master's return from Vrindivana.° Why did Chaitanya ask 
Nityainarda hot to come to Puri? The propagation of the faith in Bengal 
would” not have suffesgd- because of Rityananda’s absence for a few 
gonths. Tt appears that Chaitanyd apprehended that Nityananda’s some- 
what unconventional life might be misunderstood in the temple-city.! 

 Nityananda had a more liberal outlook than Chaitanya. He was an 
Avadhuta (monk who was not erdained) before he joined the Vaishnava 
community at Navadvipa. He was conseqaicntly not fastidious about the 
caste regulations. After his return to Bengai, Pe spread the faith by 
giving initiation to all classes of men. Bw the Master had respect for the 
existing sgQci order. At Puri, lie did not? want to defy the customs 
and the prejudices of the priests.!3 Complaint reached Chaitanya about 
 Nityananda’s conduct after his return to Bengal. “Instead of thz robes 
of a mendicant, he (Nityananda) had put on silk garments, wore sandal 
° ° ଶ 


° 


Ch. Ch 1516.63. 

» !°On the Jast occasion, Nitvananda displayed unaccommodating temper, Nityd- 
Handa was coming lo Orissa along with Sibane anda Sen, his family and some more 
pilgrims. | $4 ananda, who acted ar the guide, could not procure in one place food for 
the party. Nitvinanda was hungry. He kicked Sivinanda and cursed that his three 
sons would die (Ch. Ch, H1.12). Sivanandaskept quiet though his wife protested. 

VDr, Sukumar Sen: Bangéia Aahit, ver Itihas Yol. J Pp. 288. 

“As Ramanand says: “Devotion to Vishnu can be attained only by performing 
the prescribed dutic=of the religion” Ch. Ch. ILS. 

13Two of the greatest Vaishnavas of the Chaitanya faith, Rupa afd Sanatana lived 
with Yiavana Haridis when they cane to Piri, as they were considered to be defiled 
because of their close association with the Muslim king of Bengal. They kept away 
from the Jagannath temple (Ch. Ch. 111.4) Chaitanya did not object as their admission 
into the temple might have encountered opposition from the femple priests. 6 o 
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‘garlands and indulged in luxury. Once a celibate, he simultaneously 
married two nieces of Gauridis Pandit (Misra), one of his close associates. 

Though it is said that Nityinanda married with the consent of 
Chaitanya, there is no evidence to justify such an assumption. The 
Master thought that spiritual advancement was not possible for a worldly- 
minded person. Otherwise he would not have left his home. abandonitig 
his old mother and young wifé. Chaitanya did not advise Ri: aghinzth 
Das to go backnto Bengal, where he.had , left behind his parents and wife. 
Like Nilyananda, Advaita and Srivas svere householders. ‘So Chaitanya 
did not select them. 6 


- 


GAUDIYA VAISHNAVISM © 


The Chaitanya faith is generally ‘keown as Bengal or* Gaudiya Vaishna- 
vism.!3 The Master spent his life As an ascetic mostly at Puri in Orissa. 
Hé€ made Vrindavana, and not Navadvipa, the chief seat bf is faith. 
Some of the prominent Vaishnavas of the Chaitanya faith did not belong 
to Gaudadesa. Gopala Bhatta, a Tamt#t Brahman, wrote the Haribhakti 
Vilasa—the most important treatige on the ritual Worst ip ofsthe Chaitanya 
faith. Ray Ramananda, an Oriya, made significant contribution tos the 
theology of the Chaitanya faith. Baladeva Vidyabhushan, another Oriya, 
affiliated the Chaitanya faith cto” the Midhva sect. H® also wrote the 
commentary on the JMddanta Siitra, following the examples of other 
Vaishnava sects. ଝି 

Moreover, the religions, and i in many cases the sects; aje named 
after the founders, and not after the countries to whicli they belonged. 
The sect founded by Madhva, is not called Karnataka Vaishnavism. . The 
divinization of Nityananda and_ tlie hereditary preceptorship are the 
features of the Navadvipiya school in Bengal, or Gaudjya Vaishnavism. 

The Chaitanyadfaith can be appropriatcty called ‘Gauriya’ (founded 
by Gaura or Gauranga) Vaishna¢ism. 


RELATION OF CHAITANYA WITH ORISSAN VAISHNAVISM 


7 
Chaitanya had many followers who ‘did not Accept the doctrines of his 


faith. Achyutananda, who “describes the concept of Nirqkara (formless) 


« 


WCh. Bhagavar 111.6.19. = 

In the 16th century, South~ast’ Bengal was called Bangadesa (Ch, Ch. IL5). The 
rest of Bengal - ¥as called Gaudadesa and jhe.inhabitants were called Gaudiya (Ch. Ch. 
Ir). Kavikarnapura refers to Gaudiya bhasha (lqnguage) in the Ch, Chandrodaya, vir. 
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Krighna and gives a demonstration of the theory of Void claims to be his ° 
cisciple.! This was possible because of the following reasons. 
2 


1. The congregation of the cevotees of Chaitanya at Puri consisted of 

all Vaishnavas, irrespective of sectarian distinctions who chanted the 
name of Hari. 

2. ®Kirtuna, Specially before the chariot df Jagannath, has an emotional 

„,* appeal to all Qriya Vaishnavas.” 4 

3. His God-dedicated personality and his, devotional , fervour at the 
sight of Jagannath, impre Yssed the Vaishnavas of Orissa, who took’ 
him to bs the embodiment of Jagannath. ; 

4? Lastly, it was believed thai Chaitanya, was an accomplished scholar, 

* wit had adthorttative knowledge of the scriptures. 


a — ” 
1The conceptiog of formlessness is repugnant to fhe tenets of the Chaitanya faith. 
As the Maszer told S®rvabhauma: ‘The Supreme Being is full of powers, and yet you 
describe Him as formless. Thg Shrutis that “speak of him as abstract, exclude the 
natural and sel up the unnatural.” 
Ch. Chariramrita—lT, 16 ~ 


vA aha Pandita ye Chaitanya Gosszin Véda Veduntare sara 
Sina Samhita—]. 
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CHAPTER VII 


Chaitanya’s Association with Five Comrades 


ACHYUTAN/NDA WRITES that the five associates, Jagannatha, Balarama, 
Achyutananda, YaSovanta, and Amanta participated in the kirtana pro- 
cessions of Chaitanya. The last Tour were non-Brahmans. The first half 
of the sixteenth century was a period of religious ferment in Crissi. Non: 
Brahman religious teachers assertéd the right cf ~¢he non-Brahmtns 16 
take part in religious discourses alorg with the Brahmans afid to read- 
the scriptures. They translated the Sanskrit religious worlss into Oriya 
to make them available for the masses. They expounded, mystical 
esoteric dogmas and gave demonstrations of their occult knowledge. 


()PANCHA SAKHA CONNOTATION 

The word ‘Paficha Sakha’ infplies comradeship of five personse But apart 

from Achyutananda and Ananta (in the Rasa manuscript attributed to 

him) other three, namely Balarama, Jagannatha and Yasovarta, do, not 

refer to thé connotatjon ‘Paficha Sakha’ or to their comradeship in, ‘their 

writings. Only in two other works, the Chaitanya Bhédgavata and the 

Chaurdasi Ajiia, there arc references to ‘PaficheSakha’. Divakara gives the 

life history of Balarama Dasa in his Jagannatha Charitamrita but is silent 

about other comrades.! Th¢ question is: why did Achyutananda use the, 
word ‘Paricha Sakha’ when théreoisnno clear evidence that they were * 
intimate friends: though they might have known each other. The answer 

lies in the study of the religious history. 

The Gaudiya Vaishnavas believé that Chaitanya i is the embodiment 
of Krishna. The love-sickn©ss “of the” Master Auring the last decade 
of his life and his passing away before the image of _Keishna- -Jagapnath 
spread that béiief among the Vajshnavas of @rissa. " The word ‘Sakha’ 
has a theological implication. In Orissa and Bengal, the disciples of 


` Surendra Mohanty: O#i)ya Sahityara Madhya parva, p. 218. 
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Chajtanya were conceived as associates (gana) of Krishna in Vrindavana— 
‘an extremely logical development of the Vaishnava theory of incarnation 
which regards not only Chaitanya as Krishna, but also his followers as 
Krishna’s associates and beloved ones’. 

.Achyutananda writes that Nc Siva of Puri consoled 
Krishna before his passing away: NilakantheSvara informed Krishna that 
his companions Dima, Sudama, Srivatsa, “Suvala and Suvahy would be 
born in the Kalisyuga and would. be named Ananta ,Achyutananda, 
Jagannditha, Balarama, and Yasowvanta respectively.’ Thus, we are told 
that the five comrades werg the companions of Krishna in the Dvap ara 
Yuga and wete borfeagain to serve him.! 


° © v 
¥ ° 


° < ° 
(11) THE CONCEPTS OF FIVE AND TWELVE 


° 
‘Paficha’ (five) has no special significances Achyutdananda probably liked 
to use jt tp determine the number of comrades.F Likewise, in the third 
quarter of the sixteenth century, the conception of twelve Gopalas 
{associates of Krishna) Became popular in Bengal. Gauridas Pandit was 
onsidered to be Suvala in the Dvapara Yuga.¢ “Ihe word ‘Gopala’ was 
first used to denote thes select disciples* of Nityananda.? Achyutananda 
introduced the conception of ‘§akha’ to indicate that the five comrades 
were companions of Krishna. ° 


A 
(11) ,CHAITANYA AND THE FIVE COMRADES 
= 
® 


According to Achyutananda: ‘Twelve thousand followers including the 
Paiicha Sakh&a participated in the kirtana prosessions of the Master. The 


- 


ld L 
:De: History: of Vaishnava Faigd and Movement, p. 45 fo. 
2S rma Samhita—Canto 27. = ®; 
1Siinya Samhit@—I and Xl. 
sIn the Siimya Samhitr, there are references to themumber Five: 
() ‘Vargas’—Symbols—These are sxetohed during the Void worship. 
(2) ‘Atmikas’—Aurtributes—Jriana, Dhyana, Jiva, Tattva, and Parama. 
(3) ‘Vijas’—or cregtive potencies, such as Klim, Hlim and Slim denoting Jagan- 
nith, Balarama and Subhadra and m™wo more ‘Vijas’ 
At Purf, Damodar Svar enunciatgd the theory of ‘Paficha Tattva’ 
Vaishnava Vamlana in Sanskrit, ascribed to Jiva Gosvami. 
Cl. Bifigavar IP. 6,473. 
sNityananda along with Bele. Gopalas have been mentioned in the Jaganntith 
Charitamrita, canto—7. ° 
Gauridas Pandit was one of the closest followers of Nityananda, Gauridas, as 
already stated,-was the spiritual ‘mentor of Mridgyananda, Who was ~thé preceptor of 


Bakardama Dasa. 
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sound of drums and cymbals rent the air’ In one of the manuscripts, 
ascribed to Ananta, the Master says: 


“As he (Jagannatha) speaks of the most sacred knowledge, so I give 
him the epithet ‘very great”  Yasovanta knows facts which are beyond 
comprehension of other persons. Ananta knows the science of magical 
symbols. Achyuta speaks of the past and present; while Balarama 


expounds thc principle of Yoga.’ P 


In Chawrasi Ajiia we find Chaitanya sedted in the Mukti Mandapa 
of the Jagannath temple along with five comrades. ihe king, and Sirva- 
bhauma. YaSsovanta says that-Chaitanya addresseg each of the comrg ides 
by name to come near him. He first“asked Jagannatha Dasa. ନ” 

The taster declared that the five comrades were his followers in 
every age. He asked them to givg & demonstration oftheir occult powers. 
He handed them a seed of jack fruit. ` The comrades caused a tree laden 
with jack fruits to grow from the seed. Yasovanta heard afi oracleeathat 
‘the Lord has been born at Navadyipa and is kngtwn as Chaitany2. BY? 
His command, the five comrades are bon to serve Him. P - 

Isvara Dasa writes that Chaitanya personally bound Seri (embroider- 
ed cloth) on the head of each comrade—a high honour. Ounce h& went 
te Cuttack from Puri 10 meet the cgmrad€s.!3 Chaitanya embraced each 
of them warmly. He discussed with them about thé books they had 
written. Balarama Dasa recited from his Ramayana which was highly 
appreciated by the Master. Jganndatha Dasa read some Slokas from 
his translation of the Bhdagafata which Chaitanya heard with great interest. 
He also held religious discourse with Jagannatha Disa. There was 
kirtana at Tulasipur (a part of Cuttack) whieh was attended by Chaifanya 
and the five comrades, 


*Apane Chaitanya Praohu Sakht brinda gheni 
Paticha Sakha mule bara sasra Bhakta puni 
Khota Karatatare Br. ahmtnga, jechhulai 
Suinya Samhirt, 1 
Kahanti Chaitanya Gosain: Paticha Sakhanku perse rat 
Boile Jagannatha Dasd: Mora nikate bege asa 
Chaurtisi Ajia—canto 42. 


Vi Janama hele Bhagavana Chaifanya Prabhu boli jan 
Tanka ajfiaru Paticha Sakha Janma hoi santge lerha, 


Chaurasi Ajia—lbid. 


Jana Janahku Stree dei Kahanti Chaitanya Gosdin, 
Cha: tanja Bhagavata—Canto 54. 


MKatake prabesa Chaitanya ‘Paticha Sakhankn darsana, 
" Chaitanya Bhagavata—Canto 59. 


~ 
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(iv) BALARAMA DASA 


Balarima Dasa was the oldest among tlie five comrades. He lives in the 
memory of the people as the author of the Ramayana in Oriya. He was a 
Karana (Kayastha) by caste. 

He fought for the rights of the Stidras (as the Non-Brahmans were 
genermly callec). In his Vedantasara Glipta Gita, he writes that the 
Brahmans resented his participation irf the discussion regarding Vedanta 
in the Mukti Mandapa of the Jaganndth temple. Balarama caused an 
idiot talk on Pranava. In the Ramarana. he exposed the greédy Brahman 
priests of some demples which were visited by Rima and Sta during their 
exile. 

“Balagiimau was the refigions teacher of the Sitidra class. His chief 
seat was Gandharva math on the mouth of the dead river Panki near 
Puri. He was knows as ‘Matta’ because of his madness in devotion. 

We now refer to the great story ‘teller Isvara Disa. According to 
him, Balaniima had a vision that the Lord would incarnate again and that 
Hae would go to Nilachala in the robes 6f a monk. Balarama eagerly 
° waitec® for his arrival. Chaitanya during his journey halted at Chandra- 
pur, the native place of Balarama, for some time. Balarama recognized 
him ag the Lord incarnate and forthwith he’ prostrated himself before his 
feet. “With overflowing love, Chaitanya addressed him as Suvala and. 
imparted the Rama Taraka Parama Brahma mantra into his cars’. 

Balarama makes only one casual reference to Chaitanya in his 
writings (Vedanta sara Gupta Git@—XXIV) which appears to be interpolat- 
ed (See footnote 4, Chapter VIII). ” 


(¥) JAGANNATHA LDASA. 


Jagannatha Dasa’s memory will be always cherished in Orissa for his 
translation of the Blifgavarta Purana. His father was a “Purdpya Panda’ 
“(reciter of the Puranas) in the Jaganndth. temple. Jagannatha took up 
~ his father’s profession. He completed the translation of the Bhédagavata 
before he met Chaitanya.!3 According to Divakara, Chaitanya gave 


ନ ୩ 
WDekhi znanda Sri Chaitanya Suvale kale sambhdashan 
Premare jara jara hoi, Acchanti Chaitanya Gosdain 
Rima Taraka Param Brahma Kahile karne Sri Chaitanya 
® Chaitanya Bhagavata—Canto,46. 


Balarama is called Suvala also in the Ciaurasi Aja, canto—42. 

By tganslating the Rhrigavata, Jagannatha Dasa incurred the displeasure of the 
priests who did not like that the sacred Lexts would be read by the common people. 

The Gaudiya Vaishnavas take excéption to his reference to Vrindavati in place of 
Radha, in his translation of the Bhigavara, Jaganpatha writes that VYrindayati was the 
Gop, whom Krishna” took away from tHe ‘assembly of the Milkmands (Bhagavgta, 
X. 30-2). The Gaudiya Vaishnayas mairftain that this Gopi is Rédha herself. 
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Jaganniitha Dasa the epithet of ‘Ati Bada’ for his piety and learning.” But, 
Jagannitha does not refer to Chaitanya or to other comrades in his 
writings. He founded the ‘Ati Badu’ sect. His chief seat 1s now called 
‘Bada Oriya’ Math. Jagannath, the deity, communicated to Jagannatha 
Dasa in a vision that at Nadia. Chaitanya would be born as his embodi- 
ment. I | 
Jaganndatha Dasa was advised to wait under the bafiyan tree “within 
the Jagannath temple precincts. oH€ waited for the arrival ,of Chafianya 
with sandal -pasteé and garlands. Seeing Chaitanya. Be bowed down 
reverently and rubbed paste on Chaitanya’s body. ‘Then along with the 
five comrades. Advaita, Nityananda. and “other, e fotlowers, Chaitanya 
visited the Jagannith temple He asked Jaganna@tha Dasa to impart 
initiation toc Bhanumati, chief queer of Prétupd Rifdra. ee `” 


~n 


(vi) Y.ASQVANTA DASA 
+ - . 


Yasovanta belongs to the Mahanayaka or Kshatriya caste? Tn the Réasa 
poems, ascribed to Yasovanta, the amorous „exploits of Radha md 
Krishna are describgd. Yasovanta “is chiefly remembered for his work,” 
the Govindachandra Tika, which is recited by th& mendicants of the Nith 
sect. He is silent about Chaitanya and other comrades in his wsitings. 
Yasovanta, like other comrades, was a feligious teacher. He established 
a Math at Adanga in the Cutza€k district. I 
Yasovanta hearG about the advent of Chaitanya. He left his home 
and wandered till he reached {he place where Chaitanya was staying. ‘He 
beheld the son of Sachi, who is the manifested embodimen# of Jagannath. 
He fell at the of Chaitanya and on getting up, kept his hands folded 
above his head.’8 Chaitanya embraced Yasovanta and addressed him as 
Suvahu (who was Kyishna’s companion in the Dvapara Yuga). Yasovanta 
prayed for initiation in the name of Hari.’ The, Master favoured him. 


ls] 


~ 


(vii) ACHYUTANANDA 
f ଖା - I 
Achyutananda Mohanty is the patzomsaint of the cowherd class. “In his 
Math at Puri a cowherd performs the®daily worship. His works, the 
Stinya Samhita and the Anakara Samhita deal with the theory of Void. In 
the Brahma Sankuli, the writer invokes Alekp Purusha or Andidi Brahma. 


~ 


Chaitanya Bhagavata canto 45. ® 
a Chaitanya” Bhdagavata canto 46.” According to the Jdganndtha Chariltmrita, L, 
Jagannatha Disa initiated Gaurj, the chief consort of Pratapa Rudra. 


!sDarsana kale Sachi suta Gaurdanga tipe Jaganncth 
„, Chaitanya pada padme podi Uthina sire kara yodi 
Chaitanya Bhigavdta—Canto 46 
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Like’ Balarama, Achyutananda was subjected to Brahmanical persecution. 
They compelled him to give a demonstration of the worship of Void, in 
the presence of the king (see Appendix). Nembuila in the Cuttack district 
is the chief seat of the followers of Achyutananda. 

We will now refer to his association with Chaitanya. In the first 
chapter of the Stinva Saihira@ Achyutinanda writcs that from his boyhood, 
he was devoted to Krishna. When the Master came to Puri, his father 
took’ him there. Achyutananda, Writes: *Worldly desires departed at the 
sight of the Master and true knowledge dawned upon his mind. The 
son of Sachi ordered Sanatana to impart religious instruction to’ 
Achyutiananda?’ a ` 

n He then returned fo his native villages After some years, a great 
ମଳ “enme- in his’ life. He heard an oracle tetling Ibm to serve 
Chaitanya. Forthwith he repaired to Puri and bowed at the feet of the 
Master. He writes: ‘Out of compassion, the moon of Navadvipa gave 
me cymbals and drums. Kindly he taught me the tune, timing and 
$୩୨୫ of the rhythm. He taught mantras to me and put the cymbals into 
my hands. 

ନ AchYutinanda then set out h pilgrimage and returned after some 
time. Thereupon he hqStened to meet the Master: 


Gaurdngachandra. the ocean ‘of mcscy, wag present on the main road. 
Words fail to describe the grace of ~the group of Vaishnavas who 
thronged round him. Going in front of him, “I ~prostrated myself at 
his feet and stood pp. The moon of Navadvipa was pleased at the 
sight of m&. TI received flowers and the objation to the deity,!? 


e[§vara “Dasa as usual introduces the Lord, who delivered the 
follewing message to Achyusinanda, svhom He addressed as Sudama. 
Thus said the Lord™Listén, O Achyuta to my advice. Take thy initiation 
from Chaitanya. Propngate’ the nanfe,(of Hari).”™ The Lord further 
stated ‘Thou shalt serve him and follow the path of devotion. Know the 
Parqma Harsa manta from hime ‘Chaitenya is identical with Me 
(Chaitanya mora nija dehi). Accept Kint as thy preceptor’.29 


ଝ 
9 S§r1 Gaur aiipachandra karina sagara “vijaye Bada ct cardare 
Vaishrava marqali bedi sobha tahni ki Apama debi rare 

S17 chhamiue ) ai fata dar:davata kariyga wubha hoili 
Dekhina tnanda Navadvipachandra prasida phula paili 
Siinya Samnita' "[ 


” 


2 Chaifanya Bhaguvata, canto 46 4 ~ The Lord is ‘Ananta marti 
Bhagavan * and ‘Brahmanda Thakur 
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(viii) ANANTA DASA 


Ananta Mahapitra founded the ‘Sisu’ sect. His seat is at Tentulifpada 
in the Cuttack district. According to Isvara Dasa, Ananta heard an 
oracle that Chaitanya, the great redeemer, would repair to Niliichala 
along with Nityananda (who is the incarnation of Sankarshana) and ot! ier 
followers. Ananta was further told that hc was Dama in- the Dvapara 
Yuga. 

Ananta met Chaitanya, while he was resting at Konarka ‘on his 
way to Puri: He fell at the feet of the Master and prayed to give him 
initiation. Thus said Chaitanya ‘Listen, Nityananda. my brother. Instruct 
Ananta in the name of Hari, which is the bgst thing for initiation’. 
Hearing this message, Nityinanda with j6éyful’ heart, imparted mantra 
to Ananta.#! 


Chaitanya probhu aja hoi Suna ho N?tyananda bhai 
Ananta upadesa kara Harira name diksha sara 
Evani Suni Nityananda Harashe hoile ananda 
Anante upadtSsa kale karne mahamantra dele 


Chaitanya Bhagavata—Canto 46 
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APPENDIX 


Difference Bemween the Chaitanya Faith and 
„ Orissan Vaishnavism 


THis susBJectT matter has been discussed fully in my History of Medieval 
Vaishnavism in Orissa (pp. 147-52). Only the salient points are discussed 
delgw: 


» 
l. MMAGANNATH 


Megieval YVaishnavism in Orissa centred round the worship of Jagannath. 
The cult of Jagannath was based gn syncretism. Orissan Vaishnavism 
absorbed’ many heterogeneous elements ‘such as the Void Worship. In 
no other part of India there was a State deity. In the Vata Avakasa 
attributed to Balarama Das, Jagannath helds a court which was attended 
by all other deities of Orissa. It was belicved that Nilachala is greater 
than other holy places such as Mathura, Vrindavana and Dvaraka 
(Yasovanta Pisa’s Prema Bhakti Brahma Gite, V). Divakara Dasa writes 
in his Jagannatha Charitamrita (canto XVII) that Krishna is but a partial 
phase’ of Jagannath, | 

According to ‘the Gaudiya Vaishpnavas, Jagannath is an important 
Vaishnava deity whose darsan during the chariot festival ensures salvation. 
Chaitanya indeed was deeply attached to Jagannath whom he imagined 
10 be Krisnna at Kurukshetra. Vrindavagna and not Nilachala is the 
chief seat of the Chaitanya fasth. 


2. KRKISHNA 


In Orissa, Krishna did not receive’exclusive devotion of the Vaishnavas 
before’ the advent of Chaitanya. To them, he was an epi¢ god with his 
failings and virtues. (See Chapter X; Section III). 

According to Chaitanya faith, Krishna or Bhagavat « constitutes the 
complete manifestation of personal godhead in his ’perfect form. 
Chaitanya is beligved to be the dual incarnatian of Radha and Krishna. 
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3. RADHA 


The Gita Govinda of Jayadeva made popular in Orissa the story of Ridha’s 
erotic sports with Krishna. Probably in the thirteenth century, the Trinity 
conception (Vasudeva, Ekanamsa and Sankarshana) spread to Orissa. 
Purushottama-Jagannath was identified with Krishna and Bulargma- 
Sankarshanz was associated with him. But Radha could not be accom- 
modated in the Trinity worship ih the’ Puri temple? Bhima Dhivera 
flourished towards the end“of the 15th ceptury. In his poem *Kapata 
Pasa’ he refers to Krishna, the consort of Rukmini and Satyabhama. 
According to the Chaitanya faith, Richa is the closest consort of Krishna 
and his Sakti or counterpart. Of all the Vajshnave sects, the Chaitagya 
faith gives the highest place to Radhda. next onlv to Krishna. 


4. . "Ni ANTRA 
ନ 

The mantra of sixteen nanies and thirty two letters, consisting of 8 Kari, 
4 Rama and 4 Krishna names prevailed in ‘Orissa even before. the 
Chaitanya faith. The Yaishnavas of the Orissa school adopted the manirg’ 
of the Vishnusvami sect— ‘Om.Rama Krishna Hari’ The“name ‘Rama’ 
denotes Balarama and not the hero of the Ramayana. [hn OriSsan 
Vaishnavism, Rama is giver precedence as the elder brother. But the 
Chaitanyaite Vaishnavas recite ‘Hare Krishna Rama’ Krishna, being the 
supreme personal godhead, is superior to his brother. The Master's 
tongue danced while loydly“ reciting the Hare’ Krishna mantra.2® 
Baladeva Vidyabhushan writes in the prologue of his commentary of 
the Stravamala that the Hare Arishna mantra consists of sixteen names and 
thirty two letters. 1 

According to Aschyutananea the ‘Hare Rama Krishna’ mantra 
consists of thirty two letters. There were originally Sixteen names out 
of which three were {mportant, namely Hlim;. Klim and Slim. They de- 
noted Balarama, Jagannath and Subhadra. “The Master suppréssed sixteen 
names and introduced three ‘names—‘Hare, Rama‘and Krishna.’”23 PF 


° 
5. THE THEORY OF VOID 


The Void, according to esoteric Vaishpavisms-is not nothingness. The 
Spirit or Purusha immanent in Void js- conceived as the ¥oid personified. 
He is .a transcendental entity—the total abstraction of alf phenomena. But 


#Chaitanytshtaka 1.5. in the Stevainala of Ripa Gosvami. 
BE nama g-pata kari tini “nama kale 
, Hare Rama Kr rishya bolt Prabhu tfna dele 
Su tinya Samhita—l 
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4 
hemppears in the phenomenal world in his discretion. With the growing 
popularity of the Krishna cult he was identified with Krishna. Jn 
Balarima Dasa’s Virata Giia I, Arjana says to Krishna ‘Thou, hast no 
figure or form Thou art but the Void personified’ (Sitinya Purusha Siinya 
dehi). 

Achyutinanda further elaborates the theory of formless Krishna 
dwelling in tite eternal Goloka, who is superior to Krishna of Dvarakd. 
Suth a conception, of formless. Krishna isan anathema, to thé Chaitanya 
faith... The Sahajiva Vaishnavas bell eve in supra-natural Goloka, where 
the eternal Radha-Krishna dally surrounded by the milkntaids. 

It is staaed inethe Sina Samhita, IX, that the eight chief consorts of 
Krishna at Dvaraka pressed for a glimpse of eternal Radha who sports 
with Krishna if theRisa arena of Goloka (eternal region)., Sudima met 
‘Krishna who blamed the consorts for their curiosity which might lead to 
trouble. He thenesent for Garuda “who appeared before him. 

Krishna told Garuda to take‘fiiim And the consorts to the Rasa arena 
‘of jhe aterfal region. Krishna however expressed his diffidence. ‘How 
°wilt fhou take us to that. inaccessible région?” He said: “Fear I, Krishna 
,who is eternal” (Mahanitya Si Krishnanku darai mu puni). Sudama 
“accompanied, the party® which reached as far as’two ‘yojanas’ from the 
etarnal region. They could not stand the‘ glare of countless Suns and all 
except Sudama retreated. Sudama tone advanced towards the eternal 
region. = ° 

On the way he met one of the Sakhis (female associates) who guard 
the region. ‘Wherzefrom hast thou came, my child’ she asked. She 
explained that the clernal region has no fosm. Krishna is the personifi- 
cation of Void (Stinyabara boli sina bolanti Krishmankw). He should be 
worshipped by Nirikara mantra consisting of thirty-two letters. She then 
told’ that her name is Buddhamata. ~Sudama entreated her to explain the 
import of «he Nirgkara mant?a which she did. Biddhamata then wended 
her way back to the eternaderegion. Sudama returned to Dvaraka. He 
met Krishna and told him about his luck. Krishna observed: ‘Verily hath 
Buddhamata said-that unalloyed devotion is derived from the worship of 
the formless.’ He then asked eSugama 0 appear in the Kali yuga to 
spread that knowledge. Sudama was born as Achyutananda. 


n 
6. DEMONSTRATION OF THE Vor} WORSHIP 
According to the philosophy of Orissa Vaishnavism, air can be shut out of 
the body by concentrating mind on some symbols, for tRe contemplation 
of the Absolute (Parama Hansa). "It is stated in the Sinya Samhita, VII 
that King Pratgpa Rudra asked _Achyutananda to draw the symbols of 
the Void worship, before an agsembly of Brahmans. AC€hyutananda first 
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sketched the diagram of Anama (no letter) which was followed by Nima 
(one letter). He then drew the symbol of Kama Vija (which signifies 
Krishna). Seeing the Sinya Yamra (diagram), the Brahmans were 
speechless. They exclaimed ‘Of a verity, you know the underlying 
import of the spiritual mystery’ The king said “You have indeed drawn 
the y:antra. Now tell us the mantra and the manner in which Void is 
worshipped by that mantra. 

Hearing the peremptory order of the king, Achyutananda felt rather 
distressed in mind and told him that Tor” “ worship of Void with mantra ‘of 
the formless (Mantra nirakara Stnya bhajana)s purification of the body and 
the seat would be necessary. 5 4 ନ 

The Brahmans became angry "at his hesitation and demanded a 
demonstration of the worship of Void on the spot.” Achyutignanca com- 
plied with their demand. Says he “[ placed the thirty two letters upon. 
my heart and sitting straight from ‘my navel, I begame absorbed in 
meditation. Then with upturned -{f@eé I concentrated my mind and 
meditated upon the formless Being. Having thus lifted life up,el was soon 
sitting in Void and merged myself sn contemplation pf Parama Hamsa” 

As already stated, the idea of Vpid worship is abhorreat to" the 
Chaitanya faith. = § 
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CHAPTER VIII 


Other Oriya Followers of Chaitanya 


THE IMPORTANT Oriya followers of Chaitanya, other than the five 
comrades, were ¥ 


(1) The foligwers who accepted the Chaitanya faith: 

(2) The Dricsts of the Jagannath templerand the officers, who were order- 
ed by fhe king to aftend the Master; and 

(3) Pratapa Rudra, the king himself. 


(1) FOLLOWERS WHO ACCEPTED THE CHAITANYA FAITH 


- 
> 
~ 


1. Ramdananda—Ramananda belonged to an karana (kayastha) 
family, of princely origin (Rajavarisotpannajana)!: Riy was an official 
title. His father Bhatananda Ray Patnail? was ‘Samanta’ (a small chief) 
of Bentpur near the Chilka lake. Ramananda was appointed the governor 
of the Rajya or province of Rajamahendri by Pratapa Rudra. Ramananda 
evinced deep’ religious tendency. His drama, the Jagannath Vallabha 
shows influence of the Gira Gorinda. le also studied the poems of 
Vidyapati and composed poems in Maithili dialect.? His poem ‘*Pahilahi 
raga nayana bhange bheta’ is one of the‘earliest poems in Maithili outside 
Mithila. This poem depicting the *Kalahantarita’ feeling of Radha, is 

cited in the karya of Kavikarnapura? A portion of the poem is quoted 
below: “Radha said in a dream to the°maid sent to her by her beloved 
Krishna? ‘Love first grew into: my heart from the {notion of his eyes and 
it increased day by day and knew no hounds. And he is not my husband 
(Ramana) nor am 1 his#woman (Ramat{i):~ yet love united both our souls 
and made us one” [In this song, Ramananda depicts ‘Prema vilasa 
vivarra” or the highest state of love, when the lover and the beloved. lose 


~ 


Chaitanya Chandrodayja drama IX. A 
2A colledtion of pGems in Bengali entitled “Danda Lila describes thc” love sports of. 
RidhA Krishna. The poems aye attributed to Ray Ramananda in the colophens,” 
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their different selves and are imbued with a sense of oneness with ceach 
other. Ramananda’s devotional poem, Nénopachara krita—pujanam 
has been cited in Ripa Gosvaini's Padyavali (No. 13). Ramananda'’s 
operatic play Jagannath-Vallabha makes no reference to Chaitanya. It 
was thus written, before he met the Master. 

Chaitanya during his love sickness greatly relished the description-of 
Radha's viraha for Krishna in tne Jagannath-Vallabha drama.5 The Master 
during the last decade of his life was overwhelmed by most distressing 
emotions. Riamananda consoled him “by reciting appropriate verges from 

‘the Gira-Govinda and from canto 29 of the ténth part of the Bhagavata. 

During his religious discourse with - Chaitanya ate Riajamahendri, 
Ramananda explained that ‘Sahaja™ prema of the Gopis is free from 
sensuous passion (kama). This prema for Krishma tfanscends ethical 
barriers. 

Ramananda’s greatest contribution to the doctrene of the Chaitanya 
faith was his delineation of ‘Gopibhava’. This idea he got from the 
south. In the Chaitanya Charitamrita (11.2.228) Ramananda tetls €haijanfa 
that Radha idea is beyond comprehension. - go the devotees "shouid 
mentally adopt the attitude of a Gopi. ¢ (Gopi bhava kari angikara).3” 

Stationed at Rajamahendri, a great certre of Telugu cultufe, 
Ramananda had access to South Indian devotional literature, Lil¥suka 
Bilvamangala, author of the Krishna Kasnamrita was imbued with the 
feelings of a Gopi. Andal,g svoman Alvar poet, became inflamed with 
passion for Krishna an@ pictured herself as one of the Gopis seeking 
union with Krishna, in her poem Tiruppavai.®° # 

Ramananda loved pomp. While he was thé govermor of Raja- 
mahendri he used to go ceremoniously to take bath in the "Godavari. 
When his resignation was aecepied by the king, he did not ,go with the 
Master to’ Puri. There would 0 delay he told, as ‘he would be accom- 
panied by a large retinue consisting of froops, horses and elephants.’ 
Ramananda is stated to have died at Bidanasi, a suburb of Cuttack, after 

ନ 


Ch. Ch. N12. ° ° 

Ramiananda himself used to recite the,ninth verse from the third Act of his drama, 
where Radha says to Madaniki, her companion: “dhe Lord knoweth not the pangs 
of separation.” 


Chaitanya Chandrodaya Vil. ° 
‘Ch. Ch. 11.8.228. Ripa Gosvimi further Aevelope™ the conception eof Gopi bhava 
in his poems Chetupushpaijali and Na timavy: uhtishsaka. - 


The devotee considers himself to be a ‘Manjar?” who finds satisfaction? by, serving 
Radha and Krishna during their amoro&ds sports. ¥ I 

Ramananda discussed with Rupa the tteme of the Vidagdha Madhava drama (Ch. 
Ch. 111.2) which has a cloce! similarity with the theme of Ramananda’ a Jagannath 
Vallabha drarua. e 

$]:S, Hooper: Hymns of the Alvars p. 49 (Oxford University Press 1929). 
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imparting initiation to Kabir !* Krishnadas writes that Ramananda had 
four brothers (Ch. Ch. 11.10). Gopinatha was an officer in charge of a 
district in north Orissa. Another brother, Vaninatha, attended the 
Master. According to the AMahabhava Prakasa by Kanai Khuntia, 
Raminanda had only two brothers. 


2. Madhavi Dasi—Miédhavi was the foremost Vaish navi of the Chaitanya 
perigd in Orissa. Shc was a cousin of Ramananda and sister of Sikhi 
Mohanty. By virtue of her scholastic attainments, Madhavi ‘Devi’ was 
known as the ‘brother’ of Sikhi Mohanty She was a writer of the Temple 
chronicle. Medhavi was corisidered. to be half a ‘Patra’ (a favourite of 
Radha). she being a, woman. In the “anthology, Padakcalpataru by 
Vaishna¥ gs, there atc five poems of ‘Madhavi Das’ which are attributed 
to Madhavi. 

Slice could not approach Chaitanya, she being a woman. So she 
writes: ‘Every body who beholds the face of Gora (Gauranga) floats in the 
stream of love. But Madhavi has been deprived of that bliss due to her 
fate’ “Her poem: “Jagadananda comes from Nilachala to console Sachi’ 
is bound 16 appeal every reader. The agony of the aged mother, whose 
only surviving son renounced the world, touched the heart of another old 
pious lady—though separated from Sachi by distance and language. In 
another poem she says: ‘Madhavi gave up the comfort of good garments 
and took the dreSs of an anchoress’?. ¥ 
3. Balardma—Vrindivan Dis refers t9 a ‘Matta’ Balarama Dasa. 
Probably. hesis one of the five comrades. Andther Balarama was the son 
of Kanai Khuntia. 


ଏଇ 
” 


4. Gapdla Guru—Gopila was the son of Murari Kar. From his boyhood 
he sérved ths Master in the house of Kasi Misra. Chaitanya gave him 
this name and put him in clarge of the. Krishna image, which was wor- 
shipped in the house of Kasi Misra, by putting ‘Tika’ or mark of sandal 
pgste on his forehead.!°, The house of - Kasi Misra is now known as the 
Radhakanta Math. Gopala took initjation trom Vakresvar Pundit. 


5. Jaganndatha—Devaki Nandan writes that he was a great singer whose 
~ 

songs pleased Jagannath. He may besdentified with ‘Ari Bada’ Jagannath 

Dasa. One Jagannatha Monanty dressed as Yasoda during the Nandot- 


sava festival in [512; 
° 


“Chaitanya Bhiagavata, canto 65. 

sKavya_ of Kavikarnaplira, XI1.90. 

9 Padakalparazu No. 1786. 

10 Waishnava Vandang by Deyaki Naudan. 
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6. Kanai (Kanhei) Khuntia—The work of Khuntia was to supply garfands 
to Jagannath. The Nandotsava festival, which follows Krishna’s birth 
day, was solemnly held in 1512, after the Master’s return from the south. 
Kandi took the role of Nanda. Chaitanya acted as Krishna and bowed 
down to him.3! Kinai wrote a poem in Bengali. The, ending couplet is 
cited below: “Says Kandi Khuniia. It seems to my mind that the flute 
kills only the helpless women™"!2? He wrote also the Mahabhava Prakasa 
in Oriya. ~~ 

7. Kast (Svara) Misra—He was in charge of the affairs of the Jagannath 
temple. Chaitanya resided in one of he.inside rooms in his house as it,was 
situated near the Jagannath” temple.!3- In ther poem, Stavakalpataru, 
Raghunath Das Gosvami has described the ecstatic emotions of Thaitanya 
in the Avasa (house) of KasisvaraMisja. He has been highly praised for 
his piety in the Vaishiava Vandana im Sanskrit, ascribed to Jiva Gosvami. 


8. Madhava Patnaik—His name has been mentioned in Vaishuava V.ahdana 
works of Vrindavan Das II, Devaki Nandan and of Jiva Gogvimr He 
was probably related to Riamananda. # 


9. AMamu Thakur—He was a priest of the Gopinath temple. According 
to the Bhakti Ratnakar, Charanya passed away in the temple of.Gopinath 
in his presence. 


10. Paramananda Malhapétra~-Paramananda waSran attendant of the 
Jagannath temple. Vrindavan Das praises his devotion to Chaitanya. 


$¢ oo - 
11. Pradumnya Misra—Sarvabhauma introduced him to Chaitanya®. He 
was advised by Chaitanya to tak religious instruction from Ramanerda. 
¢ 


12. Sankar Pandit—He and hfs brother Dimodar were devoted to 
Chaitanya.!8 " 


13. Sikhi Mohanty—He was a scribe of fhe Jagannath temple. Sikhi 
was a ‘Patra’ like his Sister Madhavi, Ramananda and Svarup Damodar. 


BCh. Ch. L115. 

12 Aprakdasita Padaratnavali No. 414... 
38: Ch. Chandrodaya VIILS. 

ACh. Bhagavart 111.4. 

Ch. Chandrodaya VII]. 2 

Ch. Bhtgavat If.3. 

tCh, Ch. 11.2. 
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His brother Murari also was a devotee. Murdri followed his brother’s 
‘profession: 


14. Syapnesvara—This Brahman invited Chaitanya to be his guest at 
Cuttack. 

H 
15.. Tulasi Misra—He was a highs priest (Parichha) of the Jagannath 
temple. He parti¢ipated in the~ Nandotsava festival in 1512 along with 
Kasi Misra and king Pratap Rudra. 

The names of a few more Oriya followers of Chaitanya are known 
from the Vaishnava Vandana works. Ramachandra, Raghunath, and 
Siwinapda Pandit were Branmans. Vipradasa, Baladeva Mohanty, 
Kasinatf Mohanty and Vishnudasa were non-Brahmans. 


ନ 


L- ~ 
I] THE PRIESYS°AND-THE OFFICIALS 


The spcond. group consists of the Jagannath-temple priests and some 
offioers of the king. rhey honouyred-the Master as a great saint and as a 
‘very consequential person, being highly respected by the king himself. 
When the Master exprassed his «desire to clean the Gundicha temple, the 
Temple Parichha (Superintendent) replied: ‘We are all your servants bound 
to do whatever you wish for. “On me has been laid the special command 
of the king to quickly perform whatever you wisph.”? 


JAGANNATH TEMPXE PRIESTS 


Janirdana dressed the body of Jagannath. SimheSsvara and Murari 
conducted the worship of Jagannath. „ Krishnadasa held the golden rod of 
Jagannath... The names of the priest Praharaja’Mahapatra and Dasa 
Mahasupakira (tht kitchen, superintendent)are not known. Two royal 
officers are known only from their surnames Mangraj and Harichandan. 
They were 'deputed by the king to attend Chaitanya during his journey to 


‘Bengal. ନ 


II. PRATAPA RUDRA 


It is statedsin the Sanskx# and” Bengali, biographies of Chaitanya that 
Pratapa Rudre was converted to ‘the Chaitanya faith. The king handed 
over his kingdom) tp his son, in order to spend his time inthe company of 
the Master.2) Vrindavan’ Dag gives an embellished account of Pratapa 


itch. ‘Ch. I.16. » 
J°Ch. Ch. 11.12.75. 
“Yo Narshari Chakravarti: Bebe Ratnakar, IH. . P- 111. 


2 
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Rudra’s devotion to Chaitanya. He writes that the king did not Tike 
Chaitanya’s appearance, smeared with saliva and dust, during kirtana 
before the chariot of Jagannath. At night, the king saw Jagannath in a 
dream, smeared with saliva and dirt. He also saw Chaitanya seated on 
the throne of Jagannath. The king bitterly repented for his mistake: He 
went to the flower garden, where Chaitanya was scated along with, his 
followers, and fell at his feet. Tlee Master blessed him and said “ “Let 
your mind be cevoted to Krist Do nothing else but the work-of 
Krishna. Chant ,«lways the name of Krishna” Act VII of the Chditanya 
Chandrodaya drama is named “Pratap Rudra anmugraha 

Even after his contact with Chaitanya, the king-did not permanently 
stay at his palace at Puri. He vsed to attend the ‘festivals of Jagannéth. 
During the chariot festivals he came to Purito sweep the cafs of the 
deities. He certainly met Chaitanva whenever he came to Puri. Religio- 
usly minded, Pratapa Rudra was impressed when he witnessed the spiritual 
ecstasy of the Master. The king ordered the Jagannath temple priests to, 
carry out the wishes of the Master, He also ordered the royal officers to 
arrange accommodation for Chaitanya and his party “during his journey to 
Bengal and ‘to wait on him day and night’. He also participated in the” 
Nandotsava festivals in which Chaitanya teok part. 

All these facts do not prove that he accepted the Chaitanya faith. 
Praifpa Rudra was well-read in Krishnaite theology. He quoted appro- 
priate verses from the Bhéagavata, when he first met Chaitanya, which were 
appreciated by the Master. Pi ratépa Rudra’s courlt- -poet Jivadeva wrote 
the Bhakti Baibhava karvya, expounding the esoteric principles of devotion, 
for which the king honoured him with the presentation of a drum 
(dindima). 

Pratapa Rudra continued to evince interest in the esoteric Vaishfiava 
philosophy ‘which was s dvocated ky five Contemporary religious teachers, 
who were known as the five comrades. BajJarama Dasa writes in his 
Vata AvakdaSa that sorne missing ornaments of Jagannath were returned by 
him. The king scolded him for stealing Jagannath's ornaments. Balarama 
told him that Jagannath came to his Math and left“ the ornaments in,his , 
custody. The king praised him for devotion. 

It is stated in the ¥eddntasara Gupta Git@, XXIX, that the Bréhmans 
complained against Balajama Da&sa for participating fn the discussion of 
Vedanta within the Jagannath. temple: The king sided with them. 
Balarama made an idiot talk on Vedanta. It is said that king Pratapa 


Rudra exclaimed: ‘Chaitanya indeed is my precepter.” But you Are a 
greater preceptor to me’.2? 


HCA, Bhagavat I11.5. 


“These lines in “the Unign Press cublicaticn of ihe Vedantasara Gupta Gita (XXIV), 
are not to be found in the Uikal Sahitya Press publicatiof of that book. 
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In the Amarakosha Gita, Balarama Dasa praises Pratapa Rudra for 
his devotion. to the Vaishnavas (canto-7). Achyutananda gave a 
demonstration of the worship of Void by controlling air within the body. 
The king was pleased. He praised him unreservedly and gave away land 
to build a Math on the sea coast. Achyutinanda wasa boy when he 
first met Chaitanya. He gave the demonstration after some years. Thus 
Pratapa Rudra was interested in the demonstration of the Void worship 
even after his closg contact with Chaitanya. 

Jaganniutha Disa, like other comrades, enjoyed the patronage of the 
king. He imparted mantra to the chief queen of Pratapa Rudra. The 
king gave himsland where the Math,of the Atibadi sect of Jagannatha 
Disa is now located. _ Nn $ 

Yasovantd Dasa did not lag behind his friends in the demonstration 
of occult powers. Thus, when he became famous as a religous teacher, 
Pratipa Rudra sent for him. He afinnished the king by causing leaves 
to grow cn a dead tree.23 ` n 

Pratiipa Rudra was eclectic in his religious outlook. He worshipped 
Heramba (Ganesa) fos geod fortune.®! ~ Durga has been propitiated in the 
famé inscription by land grant, for meeting the expenses of worship in her 
ttmple. In {he beginning of his law digest entitled Sarasvati Vilasam, 
Pratipa Rudra calls hithself ‘Sr? Durga Bataputra’ 

It appears that the contaet between the king and Chaitanya became 
Jess frectuent during the last years of Ghgitanya, when he suffered from 
love sickness. As S.K. De has remarked: ““Aea man of devout incli- 

nations, he (Pratipa Rudra) was probably impressed by the religious 
personality ef Chaithinya and paid a willing homage, oon this, 
there is no evidence of Pratapa Rudra’s actual conversion.’ 


” 
~~ 


33Chaurasi Ajiia canto 39. 
The ¥elicherla ¢nscription A.R. 12 of 1920-: al: 
De: Op. cit. p. 90 fn. e 
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IN 
Chaitanya’s Influence on History of Orissa 


I—POLITICAL CONDITION 


R.D. BANERJEE in his History of Orissa (Vol. I, pp 330-2) had created the 
impression that the Chaitanya faith (which is called Neo-Vaishnawism, by 
Banerjee) was mainly responsible for the fall of the empire of Orissa¢! 

This question has been fully discKssed in my book History of the, 
Gajapati Kings of Orissa pp. 102-7. 1 shall refer ofily to the salient point§ 
raised by Banerjee. He writes: 


Suddenly from the beginning ofthe 16th century, a” decliné set in 
the power and prestfge of Orissa with the corresponding decline in 
the military spirit of the people. The decline is intimately connected 
with the long residence 6f the Bengali Vaishnava saint Chaitanya in 
the country. If we accept one-tenth of what the Bengali and Sanskrit 
biographies of the saint stat€ about his influence over Pratapa Rudra 
and thz people of the country, ‘we must admit that Chaitanya was 
one of the principal causes of the political decline of the empire and 
the people of Orissa. 


The Sanskrit and Bengali bidgraphics, however, nowhere state that 
the king gave up his royal duties anck stayed at Puri. R.D. Banerjee has” 
deliberately mis-stated facts to prove Chaitarya’s responsibility for.the fal! 
of Orissa. His acceptance of only ‘one-tenth’ is a skilfal attempt to create 
impression. Banerjee refers to the ‘greatehold’ which Chaitanya came to 
possess over Pratapa Rudra And consequently, ‘tie decline in the military 


© 


i1D.R., Banerjee wrote the History of Orisoa withe the patronage of the then Maharaja 
of Mayurbhanj. One of the mgin causes of the spread of the Chaitanya faith in Orissa 
was its acceptarce, by the Mahérajas of‘Mayurbhanj, who headed the princel$ rulers of 
the Orirsan States. 
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spirft of the people’. Even after meeting Chaitanya in 1512, Pratapa 
Rudra did not give up warfare. In 1514, he marched southward to raise 
the siege of Udayagiri by Krishnadeva Raya. In Janvary 1516 he marched 
again to save Kondapalli ‘but he was defeated and put (to flight’ (Nuniz). 

It may bc argued that Pratipa Rudra lost military vigour due to his 
contact with Chaitanya, which led to his defeat at the hands of Krishna- 
deva Raya. .But Pratapa Rudra’s - defeat was partly due to the almost 
simultaneous attacks from two ‘frontiers. In 1509, he had gone to the 
south, in view of the hostile preparations of Krishnadaeva Riya. The 
invasion of Husain Shah in 1511 compelled him to march up to the 
northern frontier of Qrissa to expel the enemy. He again went back as 
fansouth as the banksof the Nellore river to guard his southern frontier. 
In 1512 be returned to his capital. These journeys exhausted his army. 
Thus Husain Shah’s raid into Northern, Orissa indirectly helped K rishna- 
deva Riya to gain evdecisive victory Qvwer Pratapa Rudra. 

At ihe same time it must be admitted that the king of Vijayanagar 
Wasan able? commander and his well-planned Orissa campaigns which 
begam in 1513 give an Andication of his brilliant and forceful personality. 
Thus he Could easily out- general his adversary, a man of peaceful dis- 
Position. 

» Pratipa Rudra must be ‘blamed for neglecting the defences of the 
military outposts in the Gocévari- Krishna Doab. Quli- -Qutb Shah of 
Golkonda encountered little resistances. when he seized Kondapalli, 
probably in 1531. The whole of the Krishna- Godavari Doab was lost to 
Orissa shortly after the death of Pratapa Rudra. The sense of frustration 
caused by the humiliating peace with Krishnadeva Raya and the suicide 
of his only competent son Virabhadra under tragic circumstances made a 
deep impression upon Pratapa Rudra’s mind. He eschewed militarism 
for which Chaitanya can hardly be blamed. In-sspite of his religiosity 
which nowsbecame more pronounced, Pratiapa Rudra left his successors 
an extent of territory which "vas held by the Ganga kings in their palmy 
days. 

2 Some more fallacious arguments of R.D. Banerjee are: 


(1) ‘The acceptance of VaishnaVism rather Neo-Vaishnavism was the 
real cause of the Muslim conquest of Orissa twentyeight years after the 
death of Pratapa Rudra’. The ‘Chaitanya faith hardly made any 
substantial progress in Orissa during the fifecime of Chaitanya. The real 
cause of the fall of Orissa was not the acceptance of Neo-Vaishnavism 
but the weakness Of Pratapa Rudra’s successors and tfeachery of the 
officers. Pratipa Rudra died’in 1540 end within 28 years, no less than 
seven kings of three different dynasties occupied ‘the throne. It is difficult 
to link the siskening tale of moral” turpitude with the Chaitanya faith in 
Orissa—which taught mdnkind to be honest. 4 
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The story of the conquest of West Bengal by Bakhtiyar Khaljicis a 
disgraceful one and no devotion toa religious movement .serves as ‘an 
extenuating cause in that case. Had there been no Chaitanya movement, 
even then the succession of the weaklings, the moral degeneration of the 
high officials of the State and the decline in the military strength of the 
nation after the crushing defeat at the hands of Krishnadeva Riya-— 
would have brought about the downfall of Orissa, sooner or later. 


(2) Banerice points out that according to Jayananda’s Chaitanya 
Mangal, Chaitanya dissuaded Pratapa Rudra from invading Bengal be- 
cause the war would have a disastroys effect On hig country. Banerjee 
remarks that. ‘the advice of Chaitanya _ was sufficient to cause this 
cowardly and religiously minded king to desist from a proper,dsTence of 
his own territories’ (by retaliating Husain Shalh’s invasion). 

Banerjee depended on the ejghf ?ines of the chapter ‘Vijay Khanda’ 
quoted in the introduction (p. 6) of the printed text of Chaitanya Mangal 
edited by N.N. Vasu. But these |ines have not been insertéd in ‘Vijay 
Khanda’ (pp. 139-45). Dr. B.B. Majumdar suggeefs that N,N. Vasu had 
doubt regarding the genuineness of {hesé lines.? 

Even assuming that these lines were genuine and not interpolated 
Jayananda’s statement is not tenable. In 1512, the king came to Pusi to 
participate in the Car festival... Krishnadas Kaviraj writes that the king 
expressed his desire before Serva Ohatma to meet Chaitanya. Said 
Sarvabhauma to the Master: ‘Here is Pratipa Rudra, eager to meet you’ 
The Master clasped his hands t6 his ears, murmured an appeal to God, 
and replied ‘why such an improper speech, Sirvabfiauma? “For me, to 
meet a king or a woman is fatal like a drought of poison.’? 

It is hardly believable that in spite of his <categorical denial to meet 
Pratapa Rudra as a king, Chaitanya gave him advice on matters of War 
and external policy. ° m 


The inscriptional evidencen~also goes ‘against the assumption that 
Chaitanya was the political adviser to the king. Jayananda writes that 
‘Chaitanya advised the king fo conquer Kafichidésa instead of Bengal’? 
The king acted accordingly and proceeded southward to fight with Vijaya-” 
nagar. Jn 1513 and in-1516, Pratapa Rudra marched to the south? not to 
conquer the province of Chandragiri in which Kanchi was situated, but to 
defend his own territory which was attacked? by Krishnaceva Raya. 
Thus the statement of Jayananda must*be rejected. Nn 


(3) Banerjee points out that Gopinatha Patnaik, brother of Rama- 


2C.C.U. p. 248? 
3Cheitanya Chandrodayc, VlII: Ch. Ch. IL11. 
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nanda, én bese public money and was ordered by the king to be put to 
death. But Gopinatha was saved ard reinstated at the intervention of 
Chaitanya’s disciples. It is indeed difficult to exonerate the conduct of 
these disciples who intervened to save Gopinatha’s life after Chaitanya’s 
flat refusal to do so. Bui it was natural that influence was exerted to 
save from painful execution the brother of Rity Rimananda, a punishment 
surely out of“proportion for a crimerlike embezzlement. 
ନ Cn nl 

(4) Banerjee fcelinglyo speaks of Rim#nanda’s betrayal of the. 
interests of his own people, “by retiring from his position from the weak- 
estfrontier of his country” This nveives the supposition that Riamananda 
was a capable, officér, whose retirement spelt ruin to his country. 
Accordingeto’ him ‘Riamananda governed to the southern ~iceroyalty’. 
‘Banerjee’s statements show his ignorance regarding the contemporary 
history of Orissa. ‘There were threé “R&jyas or provinces in the south of 
Orissa. _ Ramiananda was the Governor of the northernmost Rajya of 
Rajemahendri. Banerjee conveniently“forgets that the weakest frontier of 
Orissa was in the norfh—through which the Muslims constantly made 
Aggressive inroads and finally destroyed the independence of the country. 
Riminanda, a theologically-nainded scholar, proved a failure as an 
adnfinistrator and did well by resigning his post, for which he was unfit 
by temperament. The Gajapati king himself complained that Ramanantla 
did not properly maintain the revenue atcountr' but did not take any 
action. 7 n 

We reiterate the fact that the Cha-tarya faith did not spread in 
Orissa during the life time of Chaitanya. Oblivious of all political affairs, 

athe Master constantly chanted the name, of Krishna. Religious-minded 
officers like “Raminanda fetired from service and joined him while his 
brother Gopinatha was.not chastened b¢ the teachings of Chaitanya. 

The Chaitanja faith had no effect on Govinda Vidyadhara and 
Mukunda Harichandan who murdered tke sons of their masters to ascend 
the throne; Narasimha Jena the parricide king; Raghu Bhafija Chhotarai, 
Ramachandra Bhafija, Sikhi and Manai Maehapatra—the traitors; and on 
‘Danpahanta Singh who betrayed the ovation of Jagannath to Kala Pahad 
in 1568. 


C-] 


II—SOC¢IETY 


Chaitanya’s influence on the secio-religiaus life of Orissa has been criti- 
cized by M. Mansinha in his book, History of Oriya Literature. He 


* ° 
. 


ech. Ch. M19. 
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writes: ‘The Brahmins are as a class intensely hostile to Chaitanya@ism 
and some of its ceremonies even today’. In the writings of some of them 
‘we find a bitter diatribe against the Chaitanyaian Bhakti cult and its evil 
effect on Orissa’s social life?” Mansinha remarks: “It is typical of the 
general attitude of the Orissa intelligentsia” (p. 89).. Vaguc criticism 
utilises emotion and not facts. Many Brahmans in Orissa are hostile to 
the Chaitanyaian Bhakti cult because’it makes no discrimination between 
the Brahmans and the non-Brahma#s. « 

Mansinha next attacks the R#dha-Krishna cult. He writes: “As 
against the Radha-Krishna cult which Chaitanya universalised in Orissa, 
thus doing eternal harm to the nation’s character training and social 
morals, the book of Jagannatha Dasa {the Bhazavatq) has laid what 
foundation there is in the Oriyas, of healthy piety and morathit ¥ ™ 

The Krishna cult prevaile¢ in Orissa even before the ଥକ of” 
Chaitanya. Markanda Dasa wret& the-Kesara Koili'in the 15th century. 
Jagunnatha Dasa translated the Bhidgavata before he met Chaitanya. In 
the tenth part of the work, whiche-is popular in Orissa, Krishna’ $ erotic 
sport with the Gopis has been described. Achyufananda tranglategl the 
Harivamsa, narrating the life story of Krishna. The Gita-Govinda made 
the Radha-Krishna theme popular, when the litergry revival took place in 
the fifteenth century. 

Ramananda, in his Jagarmath-Vallablia drama descripes the dalliance 
of Radha and Krishna~ In AFrissa, the Radha-Krishna cult received 
impetus during the Chaitanya period. But it was universally accepted by 
the masses, when Syamananfda and other Vaishnava, teachers spread the 
Chaitanya faith in Orissa in the seventeenth century. 


III—RELIGfON 


Chaitanya did not preach any faith in Orissa nor did he initiate any 
person. Nevertheless, his influence on the religious history of Orissa was 
profound. Before the adverit- of Chaitanya, Krishna did not occupy & 
high place jn popular imagination." He” was,criticized by Sarala Dasa in 
the Mahabharata (Musliali Parva) for immorality.’ Chaitanya Dasz vilified 
Krishna in the Nirguna Santhita, XVI. Chaitanya’s teachings brought 
about a radical change in the cenception and th& Radha-K rishna cult was 
exalted by the contemporary writers. 4 


“The poet has depicted Krishna in mapy platdes as an insincere self-applauding 
person revelling in vile plans.’ 
Mrityunjay Rath—Sarala’ Charitt p. 84. Te 


*p. 99.. The traitors mgntioned in Section I of this chapter did nor read the book of 
Jagannatha Dasa. 
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® The five comrades wrote poems on Rasa or the sport of Krishna with 
Ridha and the Gopis. Jagannatha Disa wrote a poem, the Rasa-kridg. 
Achyutananda described eternal Rasa in the region of Void in his work, 
the Nitya Rasa. Jn the Siinya Samhita, X, mundane Krishna and his 
consorts unsuccessfully tried to reach the eternal Risa arena. In the 
Pr ema Bhakti Br ahma Gita, Yasovanta Disa praises the mode of devotion 
through Gop? Bhava.° In Ananta Basa’s Thida Siinya Rasa, Radha ex- 
plains the principles,of }:oga. *Chaitaazxa made popular {the conception of 
identity of Jagannath with Krishna. During the ‘Hera Pafichamt’ festival, 
it is believed that Jaganndath-Krishna longs for Vrindavana. “If the rites 
of Jagannath are analysed, will-be seen that he has become to a great 
extent Gaudiya } Vaishfiava”. 
Andsher contribution of Chaitanya was the Nagara kiratna in which 
“all persons, irrespective of their sectarian beliefs, can participate. But the 
greatest contribution of Chaitanya to-tRe religious history of Orissa was 
his imagery | (Bhavamtirti). A great apostle possessing divine personality 
lived at Pur! for twenty years. ‘In Chaitanya’ writes A.K. Majumdar 
‘religious, devotion saw’ its extreme limits of rapturous expression, both 
physically and ee which is perhaps unparallelled in the his- 
tory of religion”.? Evyen Mansinha admits: ‘To the masses of Orissa, 
he Proved to be a ର e fountainhead of unprecedented spiritual enthu- 
siasm. Even teday, to the millions eof Crissa, Chaitanya is the oily 
God’.!0 | 
While referring to Chaitanya’s influence upon the masses in Orissa, 
we should not ignorg the fact that the FRhastanya faith did not spread 
throughout Orissa. It is popular only in the coastal districts of Balasore, 
» Cuttack, Puri, Ganjam and in the adjoining districts of Keonjhar Mayur- 


Fortunate are these who serve (mentally) the milkmaids”. 
Prema, Bhakti Brahma Gira—lil. 


*Surendra`Mohanty: Oriya Sahityara madhya parva p. 92. 
Jagannath is worshipped also by {he mapa “Klim Krishnaya Govindaya 
Gopijanabailabhaya nama”. କି 
K.C. Misrex The Cutt of Jaganntth p. 144. 


sN. Samantaraya—Odiya Vaishnava Sahitya p. 3. re 

The faces of the tower of ,the Jagannith temple are carved with the figures of 
Krishna with ‘wo gowherd “toys and with the scene of Krishna killing the Kaliya 
serpent. 

BAK, Majumdar—€hai tanya: His Life and Doctrine p. 269. 

10M. Mansinha—History of Oriyg literature p- 90. 

Kennedy expresses a similar opinion: “Orissa became such a stronghold of the 
Chaitanya faith that today the name .of Gaurariga is more commonly reverenced in 
Orissa than in Bengal itself.” ~ 
“Kennedy: The Chaitanya Movement p. 75. 
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bhanj, Dhenkanal and Korapat.!! ” 

In coastal Orissa, most of the Brahmans were opposed to Chaitanya-- 
ism, though some of them took the Vaishnava surname ‘Das’ Chaitanya 
came to Orissa at a time when the non-Brahmans challenged the mono- 
poly of the Brahmans in intellectual pursuits. Ramananda, the most 
prominent follower of Chaitanya in Orissa was a non-Brahman. Two non- 
Brahmans, Syamananda and Rasika Murari, spread the Chaitanya ‘faith 
in Orissa in the s¢venteenth centursi< Beladeva Vidycbhushan. another 
non-Brahman, was the greatest exponert of the dogmas of the faith in the 
eighteenth century. The Oriya Brahmans did not. like the Chaitanya 
movement, dominated by the ‘Sudras’. 

More than a century ago, Hunter wrete: 


The adoration of Chaitanya has become a sort of family worship 
throughout Orissa.———The worship of Chaitanya extends through- 
2)ut Orissa and I have a long list of landed families who worship him 
with daily rituals in bousehold-chapels, dedicated to his name. At-this 
moment, Chaitanya is the apostle.of the comnion people in Orissa. 
The Brahmans, unless they happen to enjoy grants of lands in his 
name, ignore his work. In almost every Brahman village, the com- 
munal shrine is dedicated to Siva, but in the villages of ordifjary 
husbandmen, it is Vishnc whois worsnipped and Chaitanya is re- 
membered as the greazt teack. ér of the proletarian faith. 


It will be wrong to ignore the adverse effects of the Chaitanya faith 
on the cultural heritage of Orissa. The theories of the Void -worship, 
formless Krishna and of Buddha-Jagannath are considered heretical] by 
the Oriya Vaishnavas professing the Chaitanya faith. 

The mediums of Rirtana, cated thé Madia kirtana are Oriya, and 
Bengali. Some years ago, the- present writer spent a ‘night in a village 
the inhabitants of which had no knowledge of the Bengali language. But 
early in the morning some of them sang Prem bilate nagara pathe Nitai 


li West Orissa was separated by dense forests and had little contact with north- 
eastern Orissa (subsequently &nown as Katak Subah)qill the Maratha rule in Orissa, 
The chiefs of West Orissa < continued allégiange to their tutelary goddesses. The 
zamindars of Ganjam and of Jeyp)yre accepted he Chaitanya faith and “their subjects 
followed their examples. 

Orissa Vol. 1.5, 109. In the Balasore district, Chaitanya is “worshipped Sy the 
cultivator caste. In each village there is an ‘Adhikari’ or non-Brahman priest to con- 
duct the worship. Some scheduled castes innorth Orissa profess Vaishnavism. In the 
Balasore and Cuttack districté, many of the Kandras and Pinos—worship Radha, 
Krishna, and Chattanya. Such Kandras in tke Balasore district ‘are <alled” KAalandi 
Vaishnévas. 
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Gaim elore (Nityananda and Gauranga have come to the street to spread 
the devotional love). Ignorance of the language was no bar to the since- 
rity of their devotion. 

The Chaitanya faith in Orissa assimilated the cult of Jagannath. 
According to I8svara Disa, Jagannath swallowed Chaitanya. Chaitanyaism 
in Orissa swallowed Jaganndathism. 
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CH AFTER X 


Vaishnavism in Orissa in the 16th Century 


I—JAGANNATH 


THE, INFLUENCE of Jagannath reached its zenith during the 100 years 
1467-1567. Kapilendra died on the banks of the Krislma ‘in 1467. 
Before his death he proclaimed his younger So Purushottamaas his 
Successor, believing that Jagannath had urged him to do so in a’dream. _ 

It is almost certain that popular belief in the dispensation of 
Jagannath in Purushottama’s favour enabled Purushottama to gain, the 
throne, disinheriting his elder brother Hanzvira, who had a more brilliant 
military career than Purushottama. The king-maker Jagannith also pro- 
minently figures in the “ Karicht- Kaveri tradition. according to which 
Jagannath and Balarama took part iin war in the guise of horsemen and 
helped Purushottama to gain Karichi and the hinds of “the Katfichi 
princess. ˆ 

The first inscription of Fratapa Rudra, who came to the throne in’ 
1497, records his devotion for Jagannath. Such was the prestige and 
glory of Jagannath when Chaitanaya first came tocPuri in April’ 1510. 
The prevailing form” of Vaishnavism at that time may be called as the 
Jaganndith cult. Different sects of Vaishnavism existed in Crissa under 
the aegis of Jagannath-Vishna,2 Ifi 1511 the Muslim raid was hurried 
and the damage to the Jagannath temple was not extensive. “Jagarrnath 
came back to his temple from his hiding place on the Chilka coast. His 
festivals were conducted with great enthusiasm, as evident from Krishna- 


1A,R. Inscription No. 226 of 1935-36 ‘refers to Purushottama Gajapati, who was 
bJessed by JaganGath (Jaganntith vara prastida). 

There were Maths of the $r1, Nimbaprka ard Vishnusvami sects at Puri in the 
sixteenth century. ‘They shgd their angularities—gathering under the shadow of 
Jagannath’. (SinJadunath Sarkar in the. preface of my book, «History of Medieval 
Vaishnavism in Orissa). It is curious that” the Gaudiya and Oriya biographers of 
Chaitanya are silent about Chaitanya’s contact with other Vaishnava sects at Puri. 
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disKavirdj’s descriptions of the chariot festivals. Jagannath, was at the 
height of his splendour, before the eclipse took place. 

The five comrades wrote poems in adoration of Jagannath. Balarama 
Dusa named his translation of the Sanskrit Ramdayana, Jagmohan 
Réamdyana in nonour of the deity. In the first part of the work, 
Jagannath—Krishna has been exalted as king with Rukmini his consort as 
queet4. In th¢e'Vata Avakasa, Balarima Disa accompanies Jagannath to 
Lanka. Lakshmi within the Jagannath temple precincts: is the object of 
adoration in Balarama’s Lakshmi Purana. on Balarama’s Vedantasara 
Gupta Gira and in Achyutiinanda’s Stnva Purana. I, Jagannath has been 
described as tie embodimen of all the incarnations of vishnu. In the 
third canto of the Prema Bhakti, Braima Gita, Krishna says that all Tirthas 
(hoiy pincgs)h afte concentrated in Nilichala. which is far superior to 
Dvaraki, Mathuri and V rindavang. Jagannatha Disa is suid to be the 
author of the Dars Bramhau Gira which describes the transformation of 
K rishna’s body into sacred Log. 

Chaitinya probably passed away in the temple of Jagannath. That 
melantholy event click pot stop the ‘manth long celebration of the Chandan 
yarra (Stmya Sanhia, 1). The temple services were conducted as usual, 
tough the temple was no lqnger visited bv the greatest devotee of 
Jagannath. Pratipa Rudra came every year to participate in the festivals. 
Ramananda, Kast Misra, Jaganna{ha Disa and other Oriya com- 
panions of Cliaitanya as usual visited’ the temple. They must have 
missetl keenly the tall and lustrous figure of the Master, blissfully gazing 
at Jagannath from the Garuda pillar. 

After some years Pratupa Rudra dted. Govinda Vidyadhar who 
seized the throne after murdering the sons of Pratipa Rudra also pro- 
‘fessed devotion to Jagannéth. In his inscription in the Jagannath temple, 
he threatened the feudatory chiefs with ,displeasure of Jagannath if they 
rebel against him... In 1568 Kala Pahid, general of the Sultan of Bengal’ 
invaded Orissa. Mukundaueva, the dast Hindu wing of Orissa, was 
defeated and killed. Kala Pahad made a surprise raid on the Jagannath 
stemple. On the approach of Kala Pahac, the image of Jaganniith was 
4aken out of the temple and removed.tv a secret place. Unfortunately, 
the Jocation of the image was betrayed to the iconoclast. “Kala Pahad 
flung the idol into fire and burnt it and afterwards cast it into the sea.? 

Besara Mohanty, a mendicant, procured the ashes of the burnt 
image and went to Khurdi. The Raja of Khurda constructed a 
Jagannath temple at Khurda. It is stated in the Madatla Panji, the 
Jagannath temple chron¢ele, (which was written under the patronage of 
the Khurda Rajas) that Ramachandra Leva, Raja of Khurdi, installed 


Abul Fazl: Ain-i-Akbari ‘Eng trans) Vol. IT p. 128 
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a new image ot Jaganndth in the Puri temple in 1575, with much pomp and 
splendour. It is difficult to believe that the fanatic Afghans allowed the 
worship of Jagannath at Puri within’ seven years ufter the destruction of 
the image. Till more definite evidence is available. it is safer to assume 
that the temple of Jagannath was empty from 1568 to 1589. 

In 1589, Raja Mimnsingh defeated the Afghans. According to the 
terms of the treaty the temple of Jaganndth and its surrounding areas’ were 
made crown lanc. Tt appears thatan image of Jagannath was instajled 
after this treaty.in the Puri temple. But the wicked Afghans laid hold of the 
temple of worship of Jagannath’. Probably the temple was again desecra- 
ted. Raja Miansingh conquered Orissa for tlie second time The Raja of 
Khurda was made the custodian of the temnles But the olorv of the 
temple could not be restored. 

Throughout the reign of Jahgngir. Jagannath passed through bad’ 
days. His temple became a target of, attack by th¢e"Subadars of Orissa. 
Keshodas Maru, a Rajput Officer in the Mughal army, forcibly occupied 
the temple. He plundgred the temple property and s¢ourfed , the 
Brahmans to disgorge more propertys” 

The desecration of ithe Jagannath temple, the destruction of the 
image of Jagannath and his absence from dis temple for 21 years, tarnish- 
ed the fame of Jagannath. The conception of his Vinfallibility was gene.t 
He was no longer the State dejty, served by the mighty rulers of a large 
kingdom. The temple was plumdered and the priests were beaten even 
by a Hindu. 

The collapse of the prestige of Jaganndathism yidirectly contributed 
to the spread of Chaitanyaism. Broken in spirit, the people fio sought 
solace in the Radha-Krishna cult, as preached by the Oriya spiritual 
teachers of the Chaitanya faitn. 


a 


II—~PRCMINENT GAUDIYA" FOLLOWERS 


The sudden passing away of the Master was a gredt blow to his faith. 
Puri lost its importance as the chief , seat of the sect. The rulers after 
Pratapa Rudra evinced little interest in thé promotion of the Chaitanya 
faith, They cared more for palace intrigues than for salvation. None- 
theless, the Chaitanya ‘taith gradually spread in Orissa. Six Gaudiya 


Abul Fazl: Akbarnama (Eng trans) Vol. III p. 934 

sMirza Nathan: Bahdrist@n-i-Gaibi (Eng trans) pt 1p. 85 

The wives of the pricsts of the Jagannath templé took shelter in the temple. They 
did not believe that the Muslihzs would pull, down the shrine. They said “Oh! how 
could it occur ? Aid how could they have power to hurt the deity ? 7 Niamat- ulah’s 
Makhzan- -i-Afehana quoted in the Bengal Past and PresentoVol. 72 p. 22 
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followers of Chaitanya arc connected with the Chaitanya faith in Orissa. 
Svaruip Diimodar was one of them. He propounded the doctrine of 
‘Paricha Tattva’ or five great persofis. The Oriya Vaishnavas invoke 
Paticha Tativa’ on special occasions. 


(i) SVARUP DAMODAR 


Svarup Dimodar sas a Brahman of Navadvipa. CT was attached lo 
Chaitanya from his boyhood. He also became a monk when Chaitanya 
took initiation as an.ascetic and settled at Puri. Svardp Damodar -and 
Ramananda were the closest companions of Chaitanya. Svarip Damodar 
constantly attended the Master during: the ycars of love sickness. He 
was higl¥#y, respected by the’Gaudiya Vaishnavas. 

To Svardip Damodar goes the credit of preventing schism in the 
Chaitanya sect. Aiter the passing away of Chaitanya, his faith under- 
went rapid change. ‘Gurumvada’ prevailed in Neo-Chaitanyaism. Nilya- 
nangla,"A dita, Gadiidhar and Narahari Sarkar had a large number of 
discipies who criticized cach othér.? To reconcile the divergent groups 
$varip Damodar named Chaitar:ya and four of his Brahman associates, 
Advaita, Nityinanda, Srivis, and Gadadhar Pandit as Paficha Tattva 
or five great persons.® 

Kavikarnapiura writes tha? Svardp Damodar described Chaitanya as 
‘Maha Prabhu’ and Advaita, NityanandAa-as ‘Prabhu’ Svariap Damodar 
died a few years after the passing away of Chaitanya. 


(ii) ADvAITA ® 


Next to Nilyananda, Advaita was the most prominent Gaudiva follower 
of Chaitanya. He came to Navadvipi from Stntipur. ke was the 
leader of tne Vaishnava community at Navadvipa. He paid homage to 
Visvambhar as the embodiment of divinity. Adveita came to Puri at 
least thre2 times during the chariot festivals after Chaitanya’s return 


from the South, “where he had gone on; pilgrimage. On one of the 


Uccasions, Advaita publicly declared Craitanya as the manifestation of all 
incarnations? which annoyed the Master. Advaita long survived 
Chaitanya. 


(iii)* GADADHAR (MISRA) PUNDIT 


Gadiidhar was a close associate of Chaitanya at Navadvipa. Like Svarup 


"C.C.U. p. 191 
3Kavikarnapdlra | GauraganoddeSsa Dipika slokas 9-12. 


PCh. Bhiigavat I11.10.504. 
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Damodar, he came away to Puri and settled there to serve the Master. 
He lived at Toi Gopinath, adjacent to the Yamesvar temples He was- 
considered by his disciples as the embodiment of Radha. They construct- 
ed images of Gaura-Gadai, Gaur or Gauringa being Krishna himself.!° 
There were such images near the old palace of the Raja@ of Puri. 

Chaitanya used to attend daily the recitation of the Bhigavata by 
Gadadhar at Totti Gopinath. Gadadhar had some discipfes in Otrissa. 
He died shortly after the passing any of Chaitanya. . 


ନ” 
(iv) NITYANANDA (OJHA) 


Nityananda Ieft his home at the age of twelve with asmonk. He iraveljed 
throughout India and visited the Jagannath temple before“he met 
Chaitanya. Nityinanda accompanied Chaitanya during his first journey" 
to Puri and waited there for two years till Chaitanya returned after his 
pilgrimage (o South India. 

After his return to Puri, Chaitanya asked Nityananda to go back 
to Bengal to spread the faith of ‘lpve and devoti6n to Krishna.’ In 
Bengal, Nityinanda married and settl¢éd down to a life of ® worldly 
prosperity. Perhaps he thought that ascetjpism woyld impede the progress 
of the faith.!! Nityananda and other Gurus (preceptors) had a large 
number of disciples. 

Guruship, which became a Cais aflair, radically” differed from 
Chaitanya’s ideal of a religious teacher living the arduous life of a recluse. 
Nityananda’s son Virachandra lxm¢d three wives. Hg vent on horse-back 
to meet his disciples. But Chaitanya travelled over a large prt of India 
extending from Vridavana to Ramesvaram on foot. ଛି 

The Gosvami disciples of Chaitanya at Wrindavana, did mot likeathe 
changed pattern of Nityananda’s life’ In their writings, they were almost 
silent about him.!* But after their deaths, there was rapproachement 


© ° 


° The fantasy has been further extended by describing Gadadhar as 

‘Gaura prema Lakshmi* (Gauraggqnoddesa Dipika verse 147). * ` 

Chaitanya has been called ‘Gadadhar pranagrath! (Ch. Ch. 1.7). 

If Jayananda is to be believed, Chaitanya asked Nityananda “why do your 
followers put on anklets ard other ornaments while dancing during the réligious 
functions? Who gave you this idea? “Nityananda smiled and replicd ‘K athinya kir fata 
(austerity) is not necessary (for chanting the mime of Krishna) in «tha Kali yuga” 
(Chaitanya Magal, Uttara khanday) ® 

Ripa Gosvami met Nityananda at Purr (Ch. Ch. IL. 1.152)% Bui in his poems he 
never speaks of Nityananda, though fhe refers to Advaita in his frst Chaitanydashtaka. 
Raghunith Das Gosvami sought the blessins of Nityananda while on his way to Puri 
from Bengal (Ch. CA. II[.6.132). But he has not referred to Nity@ananda in his 
Chaitanydashtaka and Stavakalgataru. Sangtana in the introductory verses of his 
Vaishnava Toshant ‘Mmakese obeisances to’ Chaitanya along with Nityananda Avadhuta, 
Advaita, Srivas and Gadadhar, thus Suggesting the conceptiOn of ‘Pgricha Tattva’. 
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between the two schools of Chaitanyaism, towards the end of the sixteenth 
céntury. Though Krishnadas Kaviraj expounded the dogmas of the 
Gosvamis of Vrindavana in his work, he also highly honoured Nitya- 
nanda. Several factors contributed to the rise of Nityananda to an 
exalted position next only to that of the Master, though lie was 
Chaitanya’s disciple. 


1. Nityinanda had a commanding dersonality. In spite of ‘the tempo- 

rary set back to his reputation, he retained tlhe leadership of the Gaudiya 
Vaishnavas. Nityananda vas a religious reformer, like his contemporary 
Martin Luther. Both of- them defied the time-honoured custom of 
celibacy of the monks. 

ର Clexitanya” was considered Krishna incarnate by his- followers in 
.Gaudadesa. The conception of Balarama is a corollary ta the concep- 
tion of Krishna.= Nityananda, ten years older than Chaitanya, fitted in 
that role. In the kavya of Kavikarnapira written in 1542, Nilyananda 
“has been?described as an incarnation of Balarama (VII. 24). Vrindavan 
Diis*iries to give anpositive proof _ Fle writes {hat Nityinanda embraced 
the image of Balariima in tha Jagannéth temple and put the garland on 
“the neck of the deity“on his neck.’ It is difficult to believe that thes 
sesvitors of the Jagfinnath temple allowed a companion of Chaitanya to 
violate the sanctity of the image of Balarama. 

3. His fath®r-in-law’s younger brother Gauridias Pundit started the 
worship of the images of Gaura-Nitai, made cf Nim wood, in imitation of 
Jagannath-Balardma.! Gauridas settled at Ambika-Kalna near Sinti- 
pur ande made it” the most important seat of the Chaitanya-Nityananda 
worship. Gauridias gradually came to be known as the embodiment of 
Chaitanyn- Nityananda. „In Orissa, heheaded the preceptorial list of the 
devotees who wanted spiritual,descent from Chaitanya. 

4. ` Fron? his boyhood, Nityananda had tittle contact with society. 
Consequently, he was free from caste prejudiges. ‘He had also views 
which were perhaps far ahead of those of Chaitanya’ (S.K.De). He 
introduced community eating in Mahotrsayas Or grand festivals. Though 
a ~Brahtnan, he took the bold’ step of initiating Uddharana Dutta, the 
leager of the merchant» (Bania) community. Uddharana Dutta was 
included in the list of twelve Gopalas.&® While Uddharana was made a 


~ 


Jt is stated in the Prea Vilasa a work ‘of narly eighteenth century) that when 
Gopala Bhatta, a Guru of Srinivas” Acharya heard that Srinivis had married and 
reckived an enormous amount as dowry from the Raja of Vishnupur, he sadly 
remarked ‘khalat pada, kifilat pada’: mm 

He has lost his steps! D.C. Sen: Vaishnava Lirerarire of Medieval Bengal p. 158. 

Kh. Bhagayat IIL. 3,194-6. 

1sNarahari Chakravarti; Bhakti Rainakar canto 7. I" 

*Nisyananda_ before “he gave up asceticism, took food even when cooked by 
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Gopala, three Brahmans were included only in the list of ‘Upa’ (miner) 
Gopalas. Nityananda thus introduced a liberal outlook in the Chaitanya 
sect. In the beginning of the seventeenth century, Narottama Dutta (a 
kayastha) and Syamananda of the cultivator caste gave initiation even to 
the Brahmans. Nityananda’s son Virachandra opened the doors of the 
Chaitanya sect to the degraded Buddhist community, then passing 
through the Jast stages of decay in Bengal. In Orissa, the Buddhists 
living near the 1nonastic sites of Ratnagiri and Lalitagiri in the Cuttack 
district became Muslims to escape Brahmanical _persecution. 

Nityananda gave a higher status to women than Chaitanya who 
refused to meet even Madhavi Dasi,.an old “anchopess, Nitvananda’s 
wife Jahnavi, caughter Ganga and- daughter-in-law Nariyani had male 
disciples. Sita, wife of Advaita, became the fead of his Group. #fter his 
death. She a¢vocated ‘Sakhi bhava’, 


= 


Spread of the Niryananda Worship in Orissa 
Pp 2 


During his life time, Nitwananda did not become a celebrity in Orissa. 
He came to Puri at least four times sind Spent altogether about three 
years in Orissa. He came to Puri about 1520 for the last time. Nityd- 
nanda does not figure prominently in the. Oriya ¥aishnava literature, 
except in the Chaitanya Bhdagavata of Isvara Dasa. Nityiinanda the 
incafnation of Sankarshana, imparted mantra to Ananta who also is an 
embodiment of Sankarshana (cuanto 46). Nityananda’s elevation to 
divinity for association with Chaitanya took time in Orissa. Th®re are 
some old temples where Chaitanya alone 1s worshipped ’ 


(v) SRIVAS 


Srivas came to Puri several times from Navadvipa during the chariot 
festivals. On one such occasion, a rGyal office; pushed him for-obstruct- 
ing the king who was ‘watching Chaitanya’ s dance before the chariot of 
Jagannath during a kir tana procession. Srivis, out of anger, slapped 
the officer. The matter ended there at the intervention of the king.!6 


(vi) VAKRESVYAR PUNDIT 


It is difficult to account for VakreSvar’s exclusion from ‘Pajicha Tattva’ 
by Svardp Damodar. Vakresvar Pundit was a2 close associate of Chaitanya 


Uddh3arana Dutta (Haridas Das—Sri Sr< Vaishnava Jivan p. 10). Chaitanya accep‘2d 
hospitality only of high class Brahmans. At Mathura, Chaitanya ate the food cooked 
by a ‘Sanaudiya’ (a low class) Brahman as a special case. Nityananda is worshipped 
by the Suvarna Banik community at Balasore in their temple at Kasba. 

*Lalitagiri itself is & predominantly Muslim village. 

Ch. Ch. 11.13.177-180 7” 
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even at Navadvipa. He could dance during kirtana at a stretch for 
twentyfour hours.” The dance of Vakresvar during a kirtana procession 
attracted the notice of king Pratipa Rudra. 

Kanai Khuntia writes that he was asked by Vakresvar Pundit to 
compose the Aahabhéava Prakasa. Vakresvar Pundit died at Puri. His 
disciple Gopala Guru founded the Ritdhikanta Mah. Gopala Guru 
writes in his poem, ‘Vakresvarashtaka’ that his preceptor preached the 
Chaitanya. faith in south India and west India. 


III—SOME FOLLOWERS OF CHAITANYA AT PURI 


“ m" ~~ . . ” . 
1." Bua®bhadra Bhattacharya—He accompanied Chaitanya during his 
journey to Vrindiavana. 


2. Bhagavin Acharya—He left his family in Bengal and lived at Puri. 
‘He, ofttn invited Chaitanya for meals in his house. 


3. Bralinminanda Bharati—He vas a wandering ascelic. He came lo 
Puri to meet Chaitanya and lived there for some years. 


4. Dimodar Pandit—He accobmpanigd Chaitanya during his first journey 
to Puri and stayed there for some year3s Chaitanya sent him back to 
look after his mother and wife. 


5. Gopjniith Acharya—He was the brdther-in-law of Sarvabhauma 
Bhattacharya. He knew Chaitanya whjle he was at Navadvipa. 


6. Govinda Das—He was the personal attendant of Chaitanya. He was 
a Kayastha by castc. 4 


7. Haridis (Yavana)—He was a Muslim by birth. He became a 
Vaishnava for which he suffered eruel persecution. Haridis used to 
«recite the name of Krishna throughopt the day. He met Chaitanya at 
Navagvipa and followed him to Puri. He spent, his last years at Puri. 
After his death, Chaitanya himself | gave Haridis, a sand burial. 


8. Haridis (young)—tle was aWkirtana sirfger. Bliagavin Acharya his 
preceptor asked. him to fetch some goqd quality of rice from Madhavi 


Ch, Ch. 1.10.30. 


18 Chaitanya Chandrodaya Kaumudi 
Prema Das translated the Chaitanya Chandrodaya drama in Bengali in 4712 and 


called it Kaumudi {commenmary) 
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Dasi, as he had invited Chaitanya to dinner. When Chaitanya came to 
know that Haridas being a monk had met Madhavi Dast, he forbade 
HaridAas’s admission in his presence. In spite of the repeated requests 
of Paramananda Puri, he remained inexorable. The young monk com- 
mitted suicide in shame. On hearing this news. Chaitanya commented 
lightly that HaridAas had suffered for talking with a woman. This story, 
if true, has done great injustice to Haridas and to Madhavi Dasi. 
f ——— 4 

9. Jagadananda-—Along with Mukunda Datta, Damodar Pundit and 
Nityananda he accompanied Chaitanya during his first journey to Puri. 
He served Chaitanya for some years and then went to Vrindavana. 


10. Mukunca Datta—Mukunda Datta staved‘at Puri, during the Xlaster’s 
pilgrimage tossouth India. He went back to Bengal along with Nilya-- 
nanda, after Chaitanya’s return to Puri, 


11. Paramananda Puri—He belonged to North Bihar. fle “was, a 
disciple of Madhavendra Puri. At- tne invitatiof’ of Chaitanya he 
settled at Puri. Therc is a well at Puri wliich is associated with his name. 


12. Prabodhananda Sarasvati—He was a South Indian Brahman. He 
was, the preceptor of Gopala Bhatia, one of the Gosvamis. He stayed at 
Puri during the last days of Chaitanya and vividly described the love 
sickness of the Master in Ifis Chaitanya Chandramrita. 


13. Raghava Pandit—Raghava Pandit was a Master in cutinary art. 
He used to come to Puri once every year with a basket containing dishes 


for Chaitanya. This annual crstom of sending dishes is observed in jhe 
Radhakanta- Math. 3 


14. Raghunath Bhatta—He was one of the six Gosvamis of Vrindavana. 
He twice came to Puri from Varinasi, where he lived and stayed at Puri 
for about two years. Chaitanya advised him to go to Vrindavara, where 
he had alJready sent Rupa and San#tana, 


15. Raghunath Das—Among the Gosvamis, he had the longest contact 
with Chaitanya and was the only noneBrahman among them. He was 
brought up amid luxury and-was married to a girl of uncommon beauty. 
He left his home in quest of spiritual truth and came "to Puri. He left 


Puri after the death of his préceptor Svardip Damodar and settled at 
Vrindavana, where he died. 


16. Ramabbhadra Acharya—Like his ' relation Bhagavan Acharya, he 
settled at Puri to serve Chaitanya. 
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17. * Sarvabhauma Bhattacharya—He came to Puri long before Chaitanya. 
His name was Vasudeva but he was more known by his title of Sarva- 
bhauma which he received for his erudition in Vedanta. His son 
ChandaneSsvar was a follower of Chaitanya. His second son JaleSvar 
got the title of ‘Viihinipati Mahdapatra’ from Pratiapa Rudra. 


18. Sivinanda Sen—He guided {the annual pilgrimages of the Gaudiya 


pilgrims to Puri. Xavikarnapura util=&d information gathered from his 
father Sivananda, while writing the*drama. 
[=] 
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The Post-Chaitanyva Oriya Vaishnava Ltiierature 


~ 


Tie CHAITANYA faith influenced tlie growth of the Oriya Vaishnava litera- 
ture. There was change in the feligious outlook of the poets from the 
seventeenth century. A new born religious enthusiasm gave impetus to 
the growth of devotional poetry with the tradjtional Krishna ila, 
especially the highly erotic VrindZvana lila, as the theme. ~There are 
indeed variations in the details but the poets sinvariably describe thé 
sammbhoga (love in union) and vipralamblia (love ia separation) of Radha 
and the Gopis. This standardized pattern gave little scope for the “free 
excrcise of poetic imagination? 

The Oriya Vaishneva poets at first gave prominence to the Gopis. 
They stressed the superiority of ‘Gopi bhava’ as expounded by Rama- 
nanda. But Radha eclipsed tue Gopis as the chfef object pf Krishna's 
adoration. The sex passion has been glorified in some pages of "the Rasa 
Kallola and the Gopibhasha, Gradually sex lost its importance. In thes 
eighteenth century Mathura’ poemsenricghed Oriya literature. The great 
song-writers Kavisurya Baladeva Rath and GSopala Krishna Patnaitr and 
the great poet Abhimanyu Samantasimhira made significant contributions 
to the development of the Vaishnava literature “in the _ninetcenth 
century. 

The Oriya poets did not rigiGly follow the general trend of the 
Krishnaite devotional literature of northern India. Some of the poets 
deal with the Dvaraka Tila, in which Rukmini,plays the leading role. The 
jealousy of the consorts of Krishna ateKrishna’s partiality for the damsels 
of Vrindavana shows the inflience of Ashyutiandada’s Sunya Santhita, X. 
Uddhava acts as intermediary between “Krishna and the Gopis who pine 
for him. Lastby, ‘A Krishnaitc kiterature was creed by identifying 
Krishna with Jagannath’. 


- < ~ 


iN. Samantaray—Odiya Vaishnava Sahitya p. 6. ~~ 
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SIXTEENTH CENTURY 


During the reign of Mukundadeva, the last Hindu King or in the next 


two decades, Dvaraka Dasa wrote the Premarasa Chandrika and Bala- 
rama Dasa II wrote the Krishna lila. 


SEVENTEENTH CENTURY 


Chand Kavi or Chand Rasa wrote the Gopichandan. He describes -the 
exploits of Krishna at.Vrindavana with the Gopis, which were witnessed 
by the consorts at Dvwiraka. Thgre is no°reference to Radha except once 
as One of<lje Gopis. The first great Vaishnava poet of the poSst-Chaitanya 
period in Orissa was Devadurlabha ,Disa, the author ofthe Rahasya 
Manjari. ‘This is “he first works &n which Radha appears in her full 
glory. A 

« Bit Rtikmini is the heroine of the work. Krindavana lila is stressed 
as suptrior to Drarakt lila. Krishna- frankly confesses that he loves the 
Gopis morc than his consorts at Dyviraki. The consorts go to 
VrTindavana and grudging! y honour Radha. The first work with a sensual 
appeul is the Kapata “Keli by Kapilesvara Dasa. Krishna goes to the 
abode of Ridha at night, disguised as a pyvoman. After placating hér, 
he spends the night merrily in her company. 


EIGHTEENTH CENTURY 


Dinakrishna@ Dasa wrote tht Raskallola in tlfe early part of the eighteenth 
century. ‘The direct impact of “Gaudiya Vaishnavism begins from the 
time of Rasakallola’.3 

The author Dinakrishiia Dasa describes the erotic episodes of 
Krishna whh Ridha and ‘the Gopis with a background of rich and sen- 
suous imagery. Every line of the kawya begins with the letter ‘ka’ which 
shows great metrical skill. Kristna “goes to Mathur and stays thcre. 
The disconsolate Gopis musé on their passionatedove for Krishna. They 
recoliect the memory of theif love sports with Krishna in the water of the 
Yamuna. >The intense elonging of the . GOPpis for Krishna who had left 
them and gonecto Mathura has been vividly ‘described. The Rasakalolla 
ranks high in the medieval Vaishnava literature in India, because of the 
fluent diction and lyric ornamenta} tion of the poem. In the Prema 


*Surendra Mohanty—Oriy@ Sahitygra Madhya Parva p. 1B3. 
3N. Samantaray— _Odiya Waishnava Sahitya p. 11. 
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Paiichamrita, Bhupati Pandita, explains the theological implications of 
the erotic exploits of Krishna with the Gopis and defends the passion of 
the Gopis for Krishna in restrained language. In the Piirnatama 
Chandrodaya, Vrindavati Dasi, the poetess, compares moon with Krishna. 
whose fullest manifestation took place during his exploits at Vrindivana. 
The simple theme of the poem is presented with a feminine charm. 

In the- 18th century, Adathura poems were written describing the 
pining of the Gopis of Mathura _for Krishna. In the Gop! Bhasha of 
Danai Disa, the Gopis express their-burning desire for union with Krishna. 
‘The poem is remarkably sensuous in spirit and treatment. Towards the 
end of the century Bhaktacharana .wrote the Afathura Mengala which is 
based on the tenth part of the Bl:agavara. It is probably the most popu- 
lar book in Oriya Vaishnava literature. lhe Gopis fost alhthopes of 
Krishna’s return to Mathura and spent time in talking about Krislina. 
The wailing of the Gopis at their .separation fromm Krishna has been 
described with fascile and clegant grace. Uddhava comes to Mathura 
to console the Gopis and gives a learned discourse on jiidna (knowledge). 
But at the end of the argumentation hefadmits the superiority of love Over 
knowledge. 

In the middle of the eighteenth gentury, the Marathas occupied 
Orissa. The Marathas patronized Hindu religion’ which gave impetus to 
thc growth of devotional literature jin Orisa. Sex elements figured less 
in the writings of the Vaishnava’ poets. Sadinanda Kavisurya Bramad, 
wrote the Bhavalila Samudra, taking the theme of the Vidagdha A adhava. 
In the Yugala Rasanirita Lahariche describes Krishna's dalliance with 
Radha and Chandravali. Thé Chaura Chintdamani and the Nishthanilamani 
deal with the Vrindavana lila of Kryishpya. Lakshmana Misra wrote the_ 
Krishna Lilamritca. Towards the end of the eigltteenth century, poemsnon 
Vihara (erotic sports of Krishna) “became, popular. Dasarathi, and 
Kripasindhu wrote ‘Vraja Vihara’ poems. Jagannatha Narayan Deo, Raja 
of Parlakimedi, wrotcthe Vrindavaqna Chandrd Vihdara.! 


— 
° 


ˆ 
NINETEENTH “CENTURY 


o 
+f 


Abhimanyu Samantasimhara was a disciple” of Sadananda Kav siurya 
Brahma. He wrote the Vidagdha, Chintamani prokably in the first decade 
of the nineteenth century. The influence of Rupa Gosvami's Vidagdha 
Madhava is evident on his work. The Vidagdha Chirgamani is the olast 
great Vaishnava kavya in Oriya. - The descriptions of Radha’s musing 
over her separation from Krishna, “her trysts (abhisaira) and dalliance with 


~ 


6 “he - 
+S.N. Das—Odiya Sahityara Itihasa—Vol. III pp. 517-182 


Digitized by PPRACHIN, SOA 


TIE POST-CHAITANYA ORIYA VAISHNAVA LITERATURE 101 
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Kpgishna show high flights of imagination. The old story is retold with 
deep spiritual significance. The Rajas of Ghumsur, Dhanafijay Bhafija 
and Nilakantha Bhairija, wrote poems on the romance of Ridha and 
Krishna. 

The nineteenth century also marks the growth of the Chanipu 
(devotional sohg) ‘The Champus are the best specimens of the Gaudiya 
Vaifhnava Pirilosophy’” There is harnionious blending of love lyrics with 
religious fervour. The three great song writers—Banmali Dasa, Kavi- 
sirya Baladeva Rath and Gopaa, K a Patnaik—lived in this century. 
The intense longing of Rédha for union with Krishna is graphically des- 
cribed in the poems. Radha represents the eternal woman who yearns 
for love. In one pgem of Banamili Disa, Radha feels- that she is a 
hf erers woman after meeting "K rishna. The entire life of Krishna has 
.been covered by the devotional poems of Gopala Krishna Patnaik, which 
are highly popular. Kavisurya_  Baladeva Rath’s Kisor Chandrénana 
Chanipu is remarkable in its intensity of emotional ardour. In melodious 
‘songs? thempoet describes the attempts of a female messenger to bring 
abort the union of Radha and Krishna. 

The Oriya Vaishnava literaturé of the seventeenth and the eighteenth 
tentury has been ad#¢ersely criticized by an Oriya scholar ‘as a mass of 
gress sexual cruditics’ disguised as a religious cult’ Such a sweeping 
generalization shows that the tritic is lacking i in the breadth of view. ~The 
poets describé the amorous dalliance of” Krishna with Radha and the 
Gopis with a great warmth of earnest belief. "Their poems are meant for 
the devout Vaishnayas. ନ 

To them Radha and Krishna’ embody" transcendental love. They did 
not consider erotic descriptions 1o be obscene. Even the morally irrep- 
roachables Raghunath Bas Gosvami, who practised extreme asceticism, 
gives a luscious description of the beauty and love sports of‘RadhAa in his 
Vifipa Kusuméatijali, without restraint The concept of morality changes 
from time to time, The transition from” Victorian gown to Bikini has 
taken less than a century. ° 


c 


” ~ 


5N, Samantaray—Odiya YVaishn a Sahitya p. 12. 
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CHAPTER X11 


£ 


The Spread of the Chaitanya Movement in Orissa 


THE OrtvyA Vaishnavas generally affiliate themselves with the°par ivaras 
(family of discipl es) of Gopala Guru; Syaminanda, and Nityananda. A 
few families trace their preceptorial ce§c€ént from Gadadhar Pandit. 


€ 
(i) GOPALA GURU PARIVARA 
[5 


1. Gopila Guru—He was a disciple of Vakresvar Pandit. He 
founded the Radhakanta Math. 


2. Dhyanachandra— He was a Brahman boy whom Chaitanya 
liked for his devotion (Ch. Cn. III.5). Gopala Guru adopted him as his 
successor. Dhyanachandra went 15 V rindavana and pzobably died there. 

2 [4 


3. Balabhadra—The next bead of the Radhikianta Math was 
Balabhadra. He was widely respected for his saintly character. During 
his time, the Vaishnavas at Puri, belonging fo the four sects, selegted him 
as the head of the local Vaishnavas to maintain discipline. As a mark 
of distinction, they tied cloth of Jagannath on his head. -From that time 
the Adhikari (head) of the Radhakanta Math is called Mahant. 


4. Govinda Sarana—He was “thé fifth Adhikari of the Math. 
During his time, the Chaitanya faith spread to south Orissa. A R&ja 
of Parlakimedi (probably Jagannath Narayan” Deo, who lived in the 
second. half of the eighteenth century) became hiswisciple. He granted 
land to build a Chaitanya temple at Parlakimedi.! Fol lowing, his 
example, some more zamindars- of Ganjam took initiation from. the 


iDuring the passing of the Utka! University Act in the Orissa Legislative Assembly, 
the late Maharaja of Parlakimedi, who was thén Chief Minister (19363, said ‘we are 
firm beiievers in the religion that we follow, that i is, the great teachings of‘Chaitanya’. 
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Mahants of the Radhakanta Math. There are eight maths in the districts 
of Ganjam and Puri, which are established by the Vaishnavas of the 
Parivara of Gopala Guru. 


(11) “SYAMANANDA PARIVARA 


I. Syamananda—He was born at Dharenda (ir the’ Midnapore. 
district, then a part of Orissa) if cultivator family. The year of his 
birth, according to his followers is S 1456—1534 which°is not tenable:? 
His father Krishna Mandal gave him the name ‘Dukhi’ (one who is 
ntiserable) to ward off evil eyes. From his boyhood Dukhi, evinced deep 
r@ligious tendencies. He heard about the reputation ol’ Hridayananda, 
who was in charge of the temple of Chaitanya-Nityananda at, Kalna after 
the death of his Guru Gauridas Pandit. At the age of twenty, he left 
for Kalni. Hridayananda was “mich impressed by the devotion and 
intelligence of Dukhi. He explained the tenets of the Chaitany& faith 
to Dakhi, whom he named Krishnad#s. By that time Vrindavana had 
becomesthe chief seat of the Chaitanya faith. 

ନ K rishnadias wanted to study the theological treatises written by the 
.‘Gosviamis. With his? Guru's “permission. he went to Vrindavana. He 
met Raghunath Das Gosvamie who spent the best part of his life at Ruri. 
He was almost blind at that time. > Réghunath introduced him to Jiva 
Gosvimi, the patriarch of the faith. K rishnada$ studicd the Bhakti Sastras 
along with two other young men, Sriniyas Acharya and Narottam Datta, 
under the guidance bf Jiva Gosv#mi. The story goes that Krishnadas 
while stveeping the Radha-Syamasundar temple, found the left anklet 
of Ridha. Next day, Lalita (one of ‘hes female associates of Radha) 
appeared before him in the Luise of an old woman. Shé got back the 
anklet only after Sisclosing fier identify. The mark of an anklet and 
a red dot are borne by the Gurus of the S¢amananga sect. Jiva Gosvimi 

was very glad at the fortune of his disciple and named him Syamananda 
as le made Radha (Syama) happy | by finding her anklet3. 

„ Jiva Gosvami wanted to dis sgéminaté the teachings of the Gosvamis 
in Bengal by sending their works. The manuscripts were kept in a chest 
which was carried on a bullock cart which was accompanied by Srinivas, 
Narottam and Syamananda. , WARilee the carl was passing through the 
forest of Vishnupur (in “fhe Bankura disttict7in West” Bengal) the robbers 


*e was an unm&rried young man when he left Vrindavana along with Narottam 
and Srinivas. D.C. Sen writes that their departure took place in 1600 (History of the 
Vaishnava Literature of Medieval Bengal, ) p. 165). 

Hamvira was the patron of the robbers who steke the manuscripts about 1600 
(C.C.U/p. 314), Assuming that Syamafianda was thirty years old ‘at that time, he was 
born about 1570. ° 

3Bhakii Ratnakar, 1.376. 
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forcibly took away the chest, which they thought contained trcasufe. 
Srinivas proceeded to the court of Vira Hamvira, Rija of Vishnupur. 
Syamananda then went to Kheturi in East Bengal along with Narottam.. 
After a short stay at Kheturi, he went to Kalna to meet his Guru. 
Hridayananda was glad to i his disciple and asked him “to make 
Vaishnava every family in Utkal”’ Syamananda returned to Dhargnda 
to see his parents, He married ନ setfled down at Dharenda. 

He organized kirtana processions at Dharendase Sher Khan, the 
Jauzdar (military officer) at Dharenda, forcibly stopped the kirtana proces- 
sion une day and broke the musical instrumen&s. 1]t is said that he felt 
burning sensation throughout his body -and began ¢o vomit blood. He 
fell at the feet of Syimananda and became his disciple. Sher Khan ws 
named Chaitanya Dasa after his conversion. ଶା 

Syaminanda’ s meeting witlr Rasika Murari has been vividly’ 
described by the author of the Ras#&m Mangal, whose maternal grand“ 
father was a disciple of Rasika Murdri. Rasika was the zamindar of 
Royni. Syamananda met-Rasika at Royni where he imparted initigtfon 
to Rasika and his wife. True to the érder of his preceptor, Syaméananda 
spread the faith in Orissa. He converted Uddanda Ray, Chief of° 
Nrisimhapur and Nabin Kisor, Chief of Dhalbhum. Syamananda lived 
for some time at Remuna and worshipped Gopinath.’ He also went’ to 
Puri and established a math there. It is said that hc visited Vrindavana 
again before his death. He had some Brahman disciples like Damodar 
Pati and Murari Acharya. Murdiri wrote the Vindu-Prakasa in Which he 
explained the creed of the reljgicus group (upa- sampradéaya) of Syama- 
nanda. The death of Syamananda took place about 1630 at Nrisimhapur 
(now called Kanpur) in the Mayzurbhanj district. The room where he 
lived before his death, still exists in a dilapidated condition. In fhe 
anthology, AprakaSsita Padaratnéaval:, there isa poem of SyamAnandar, in 
Brajaboli*, describing Radha’s tryst (abhisara) in qlest of Krishna. 
Syamdananda also wrote the Uapasana sara sangraha, keeping in mind the 

‘lotus feet’ of Jiva Gosvami. The followers of Syamananda believe him 
to be a manifestation of Advaita: Jn the temples of Syamananda group, 
Krishna (called Madan mohana or Rasika Raya) Radha and Chaitanya are” 
worshipped. There are Such temples in the-districts of Balasore, Mayur- 
bhanj and Midnapore. 


c 
e [1 


2. Rasika Murari Patnaik—He "was born in 16590 “and was the 
zaminder of Royni off the Sivarnarekha. He was sndifferent to” the 
worldly affairs from his boyhood and dn earky marriage could not change 


“Rasika ManPal,.Pt 1, canto 2. 
SBhdxti Ratnakar, 1X. ° 
a*Mixture of Hindi, Bongalj and Maithili. \ 
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his mental attitude. At the age of eighteen he came in contact with 
Syamananda and became his disciple. Syamananda named him Rasika- 

nanda. Rasika Jeft Royni and settled at Kasipur on the Suvarnarekha. 
Syamananda visited that place and renamed the village Gopiballabhpur, 
which.became thg chief seat of the Syamananda sect. For forty years 
Rasika spread the faith of Chaitanya. He met Baidyanath Bhafija, 
Raja’ of Mayurbhanj, at Haripur, the old capital of he State. 

Baidyanith’ accepted the Chaxtanys ofaith. He built~ the temple of 
Rasikaraya at Haripur. The Mahants of Gopiballabhpunare the Gurus, 
of the Raj family of Mayursbhanj. The zamindars of Pataspur and Mcyna 
also accepted te Chaitanya faiths A Muslim fauzdar named Ahmad Beg 
highly respected him.F Gokul; a disciple of Rasika, spread the faith in 
Kendujlfiri or Keonjhar.” 

Another disciple Raghuniith Pas-preached the doctrine of Chaitanya 
among the masses in the Balasore distric. The Rasika Mangal (11.7) 
refers to seven Brahman disciples of Rasika Murari. Réamakrishna,was 
thes principal Brahman follower. Rasikananda wrote the S yeiméananda 
Sarokam j in Sanskrit. Towards the end of his.life, he settled at Remuna. 
Ti is bel lieved by his followers that he disappeared within the image of 
Gopala- -Gopinath. 


3. Ridhananda—He was the elgest son of Rasikinanda. ‘fe 
“became the Mdhant ofthe Gopiballabhpus “Math. He wrote the Radha- 
Govinda kavya in imitation of the Gita-Govinda.” 


4. Nayangnanda—ie was the eldest” son of Radhananda. He was 
directly initiated by Rasikananda. 


5. “Baladeva Vidyabhushan—He Was born ina Khandait.- (Kshatriya) 
family in the Balasore district towards the end of the seventeenth century. 
He went to Ganjdm to study grammar and philosophy. In the second half 
of the thirteenth century, Narahari T?rtha,a direct disciple of Midhva, 
had spread his faith in Ganjam. Baladeva was attracted by the Madhva 
philosophy. It is said that he went to_ Ucipi in Mysore to improve his 
knowledge. Subsequently, he settled at Puri and stayed at the Tattvavadi 
(as thé Madhvas were called by the Chaitanyaite Vaishnavas) Math. 
Baladeva was attracted towards thes Chaitanya faith by his contact with 
Radha Damodar, an upgountry Brahmam from Kanauj. Radha Damodar 
lived at Puri ahd was converted by » Nayandnanda, grandson of Rasika- 
nandm* Baladeva was named Govinda Dasa. After some time, he was 


SBhakti Ratntkav, XV. 


1Rastka Maxgdl, 11.14. i 
+ *In the introguction of Raladeva’$ Sahitya Kaumudi it has-been stated that he was 


a ‘Prasish}a’ of Nayanananda. , i 
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initiated into monastic life by a monk named Pitambara Disa. He -row 
left for Vrindavana to study the Vajshnava treatises under “thé guidance’ 
of Visvanath Chakravarti, the author of the Sarartha Darsini commentary 
of the Bhagarata. Probably in the third decade of the eightcenth century, 
a controversy arose at Galta near Jaipur about the, status of the 
Chaitanya faith. The Vaishnavas of the Sri sect at Galta questioneg the 
orthodoxy-of the Chaitanya faith on tie ground that it is not affiliated to 
any of the four recognized sects; an®& that itehas no authoritative commen- 
tary on the Vediinta sutras.” Sawai Jai® Singls Rij¢g of Jaipur, sent word 
to Visvanath Chakravarti at Vrindivana to ansaver the charges. Visvandath 
deputed Baladeva who was‘already Known for his erudition on Vedama. 
He was taught Vedinta by hiS Guru Righa-Damodarewho wrote fphg, 
Vedanta Syamantaka. Tt is said that he requested the Raja of Atipur {6 
give him one month’s time. He stayed in the temple of Radhi.Govinda 
at Jaipur and wrote a commentary ch-the Vedanta Sutras which he named 
Gorinda Bhashya. During the theological disputation at Galta‘he silenced 
the opponents by provingnthe Madkva origin of the _ Chaitanya sect, ° He 
explained the metaphysical. significante. of the dogmas of that sgct i» his 
Govinda Bhashya. . ନ 

In the introductory verses of the Phashya and subsequently in his 
Prameya Ratndvali, Baladeva gave a preceptorial list from Madhva to 
Cliaitanya which does not beaz scrutiny. Kavikarnapira and Krishna-e 
das Kaviraj do not affiliate thé Chaitanya sect with the Madhva sect.? 
Moreover there is definite evidence to show that Chaitanya did fot enter- 
tain high opinion regarding the déctring of the Tattvawidis or the Méadhvas. 
He criticized the Narayana worshippers (Sri sampr adéya) and the 
Tattvavadis.3° Thus it is permissible to suppose that up to 1612, whene 
the Chaitanya Charitamrita was writtgn, the Chaitanya sect had’ no relation 
with the Miadhva sect. S.K. De points out that ‘In the Madhya dootxinc, 
there is hardly any place for Radha nor is the Vrindiivanma lila of Krishna 
an exclusive object of attention.’!& ® 

Why did Baladeva affiliate the Chaitanya sect with the MaAdhva sect, 
though the doctrine of Nimbatka is nearest to the Chaitanya faith?12 We” 


. . 

éThe names of Isvara Puri and M&dhavendra Puri,-quoted in the Prameya Ratntvali 
and Govinda Bheashya, linking the Chaitanyafaith. with Madhva, are not to be found 
in the preceptorial lists in the Udipi and Vyasaraya Majhslof the Madhva § Sect. 

°To Vasudeva S4rvabhauma, Chaitanya was introduced as a -Samtyasi belonging to 
the Bharati order (Ch. Ch. 11.6). Chasanyar called himself a Mayg)adi monk on, several 
occasions (Ch. 11.8.45; 11.9.230 : 111.7.16)- See also Ch. Chandrodaya, IV, 40-43. 

Krishnadas Kaviraj writes that Chaitanya visited Udipi, the seat of the Madhvas 
and humbled them in theological disputation (Ch. Ch. 11.9). 

!oChaitanya tol¢ Sarvabhauma ‘Their doctfines are not without Blemish": Chaitanya 
Chahdrodaya, Act VII. £ 

UDe: op. cit., p. 21. 
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* 
may suggest several reasons for Baladeva’s preference for the Madlhva 
scet. 


(I) The Mitdhva proclivity of Baladeva was due to his early 
association with the Madhva-Vaishnavas in Ganjam and Mysore. 

(2) There's similarity between the names Madhva and Madhava. 
Midhavendra- Puri has been also, called Madhava Puri (Prologue of 
Sandtana’s Vaishnava Toshani).. Pn the Vaishiava Vandana ascribed to 
Jiva Gosvami, i “is stated that “Chaitanya belonged to ‘Madhava’ 
Sampradayau, which can be read as Midhva’ sampradaya. 

(3) There was ‘common origin of both the sects. Like Chaitanya, 
Madhva was at first grdained as a monk~of a Sankara order and later on 
‘tutned P Vaishnava. He retained his sannyasa name Ananda Tirtha. 


hi 


Baladeva wasshonoured by the Vaishnavas at Vrindivana for his 
success at Galtu. He was awarded thé title of Vidyabhushan, though he 
was a emosek. The theory of the Madhva affiliation was accepted by 
Visvamath Chakravaeti, the doyen“of the Chaitanyaite Vaishnavas, which 
„gave it stamp of authority. Repudiation by’ Visvanath Chakravarti or 
by other Vaishnavas Was not possible after the acceptance of the theory by 
theslearned assembly of Vaishnavas at Galta. 

The theory of Madhva ‘origin was back-dated by interpolating a 
` verse in Kavikarnaptiira’s Gaur aganoddesa Dspika (21-5) which was written 
in 1576. But Kavikarnaptra’s drama, written ofily four years ago, referred 
to the Master's dislike of the Tattvavagis. To solve the problem, some 
lines weresinterpolated in the drania to show that it was composed in the 
lifetime of Pratipa Rudra who died in 1540. 

„~ Baladeva was the greatest Sanskrit seholar of Orissa. Apart from 
celebrated Govinda Bhiishya and the Prameya Ratnavali, he wrote the 
Sidtihanta Ratna gnd the Sahitya Kawumudi. He also wrote commentaries 
on Rupa’s Stavamala (in 1764), Jiva’s, Tattva Sandarbha and on Rasik2a- 

nanda’s Syaménanda Sarakam. Baladeva probably died at Vrindavana. 


(iii) NITYANANDA PARIVABA 


In the middle of the eighteenth-century the Marathas conquered Orissa. 
They patronized Jaganfiath and *Vaishnavism. Vaishnava divines (called 
the Navadvipa Gosvamis) clainiing’ preceptorial descent from Nityananda, 
spread the worship of Chaijtanya- -Nifyananda i in Orissa. The images of 


i2The Nimbarka sect recognizes Radha as the manifestation Of Krishna’s energy 
(Sakti). 
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Nityananda were installed by the side of the images of Chaitanya. 
“Gauranga Rai, a Bengali Fauzdar of Jajpur under the Marathas, oppressed. 
the people. He made provision for+his salvation by constructing a temple 
of Gauranga-Nityananda at Kapileswar near Jajpur. Affiliation to the 
“Nityananda-Parivara became popular in Orissa.!: Many princely families 
took initiation from the Navadvipa Gosvamis. Their irffluence spréad as 
far as Jeyporejin the Koraput district.! In the nineteenth centurys the 
Rajas of Purifand Bodokhemdi accepted the Gosvamis as their preceptors. 
{ Families of thosé Gosvamis recefv.éd lands and seftfed at Puri and at 
-Dighapahandi in the Ganjam district. In the“first decade of the twentieth 
century, Raghunath Das Gosvami was a distinguished scholar of Puri. 
Mohan Gosvami of the Puri family enriched Oriya music by his devotion- 
al songs. In the first half of the twentieth century, hi monks, Badfias,. 
raman Babaji and his worthy disciple Ramadas Babaji spread the Nitya- 
nanda worship in Orissa. Nityananda’ s wives and clyldren, however, are 

almost unknown to the masses in Orissa. Nn 

¢ In ‘Nadia kirtana’, Nityananda is now invariably associated with 
Chaitanya. The devotees now sing a kirtana day and night &t the 
Radhakanta Math at Puri. The first lime of the kirtana is “Sr? Krishna, 
Chaitanya jay Prabhu Nityananda’. Radharaman ‘Babaji has " introduced 
another kirtana, the second line of which Is: ‘NiraiGaur Radhe Syanr 


(iv) CTHER RELIGIOUS TEACHERS 


1. Salabeg—According to ¢he Dardhyatéa Bhakti” by Rama Disa, 
Salabeg (Saleh Beg) was the son of a Mughal Fauzdar of Cuttack named 
Lal Beg (Pt. 11. canto 27) whe abducted a Brahman widow and married 
her. It is said that Salabeg was af first a soldier. He was seriously 
wounded in a battle. At his mother’s advice he prayed to Jagannath for 
recovery and the deity granted” hig prayer.!s: His poem in adoration of 
Jagannath—‘Behold the Lord of Nilachala’—has been included in the 


In the first half of the nineteenth cemury, Khadanga Dinabandhu Dasa of the 
Cuttack district translated the Bhdgavata into Oriya, He writes in the prologue of his 
work that his Guru was the disciple of Vrindavana Dasa who belonged to ‘Sri Nitya- 
nanda Parivara’, Dina Chaitanya,a BrrhmA3n, was a contemporary nf Dinabandhu 
Dasa.’ In his Sakshi Gopala Makatni}a, he wiites that *he belongs to Nityananda 
Parivara. 

“The Jeypore family ladies accept initiation from the Vaiehnava Gosvam®s be- 
longing to the Nityananda family of ‘Nayadvipa., Theéte are numerous Vaishnava 
disciples (yajmdns) of the above said Gufru Gosvamis of Navadvipa, who annually pay 
their visits to receive their Dakshina or Mamuls. ”™ B. Singhdeo: Nandapur, p. 14. 


Dr. H.K. Matatab: ‘Bhakta kavi- Salabeg: genkare (Oriya magazine) January 
1978’. 
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Pagakalpataru by Vaishnavacharan Das, who lived in the first half of the 
.eighteenth century. Salabeg seems to have lived in the middle of the 
seventeenth century. His poem on Jagannath must have taken fifty years 
to be popular in Bengal. We can guess his floruit by another deduction. 
In 1692, Ekram Khdin, the Subadar under Aurangzeb, desccrated the 
Jagannath temple. Ekram-Khan would not have tolerated an apostate at 
Puri? 

The Apr akasita Padaratnayali ¢ contains a poem ofSalabeg in Braja 
Boli. [It is interesting to note that unlike Haridas and « Chaitanya Das, 
Salabeg retained his Muslim name. B.C. Majumdar in his Typical 
Selections fro Oriya, Literature has included a poem of S#labeg in which 
he’ says “Let my ming think of the feet of Radha-K rishna, though I am a 
2Y dvanasby birth (yarire afte ‘Farana)”. Salabeg died at Puri.’ 


2. Chaitanya Dasa—He lived sin the 18th Century. He had a Math 
near the Lpkanath temple at Puri. “He was the preceptor of Bhupati 
Pandit who wrote the Prema Pafichamrita. 


3. * Siddha Krishnadas Babaiji—He was the son of Sandtana 
Kanungo of village Damodarpur in the Puri district. His name was 
Batakrishna. He went to Vrindavana in his boyhood towards the end of 
the eighteenth century. He b&écame a, monk and took the name Kriskma- 
das. He served for,some time in ties temple of Radha Govinda at 
Jaipur. „Then he went back to Vrindavana and led an austere life. He 
was the most famous Vaishnava of his time at Vrindavana. To read the 
works of “the Gosvamis, he leafnt Sans#®rit in old age. KrishnadAas 
ordained as a monk a man of princely fortune named Krishnachandra 
Singh, better known as L&®la Babu. Krishtachandra came to Vrindavana 
from Orissa in 1816. The Ram of "Bharatpur wanted to grant lands to 
Krishnadas which he refused to take? Krishnadas is credited with the 
performances of many miraeéles. He died in very old age, probably in 
the middie of the nineteenth century.!’ He wrote the Prarthnamrita 
Tarangini and Bhavanasara Sangrajia: At+he request of the Vaishnavas 
‘of Kalna, the seat of Gauridas Pandit? he sent his Oriya disciple Bhagavan 
Dasa. Babaji to be the Mahant of a temple at Kqlna. Bhagavana’s piety 
made Kalna one of the chisf seats of Vaishnavism in Bengal. 


4. Vaishnayananda Sarasvati—He lived in the early twentieth 
centyiry. His father migrated to Sambalpur from Keonjhar. To propagate 
the “Chaitanya faith He established - the Vishnupriya-Gaur Math at 
Sambalpur. He spread the worship of the Six-handed form of Gauranga 


Dr. H.K. Mahatab: Siddha Krishnadas (Jhankdara) November 1977. 
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and of the images of Lakshmi-Vishnupriya-Gauranga in Orissa. He wrote 
the Gaura-Govinda Rasamrita in Sanskrit and the Gaura Lilamyita in Oriya 
to expound the tenets of the Chaitanya faith. He took initiation from a 
Navadvipa Gosvaimi who claimed preceptorial descent from Jahnavi, wife 
of Nityinanda. 
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Chaitanya Worship Today 


I—OBJECTS 
(i) FooT PRINTS OF CHAITANYA 


THERS ARE impressions on stones which are believed by the devotees to be 
‘the Toot prints of Chaitanya. 


„ 1. Near the Gatuda pillar in the Jagannath temple—Chaitanya 
used to stand there to witness Jagannath. The stone containing the foot 
‘prints has now’ been kept in a small chapel within the temple precincts of 
Jagannath. 

2. At Adi Varaha temple nears Jajpur—Chaitanya visited the 
temple on his way t6 Puri. A smal temple has been built over the foot 
prints. 

„ 3. At Gargadiyaghat, Cuttack—T™~o foot prints attributed to 
Chaitanya are kept within a sraall femple at the Gargadiyaghat of the 
Maharnadi.” Chaitanya halted there duzing his visit to Bengal. 

4. At Chasapadaghat, Chaudwar—There are some impressions 
resembling, foot prints on a granite stone on the other side of the 
,Mahanadf It is said that Chaitanya-stoodeathere after crossing the river. 


(ii) BoDY IMPRESSION 


There are some holes op a flat stone” of a big size within the Alalnath 
temple precincts. It is” believed „that the lat stone contains the body 
impression of Chaitanya, who jay prostrate before the temple of 
Alalnath whenevér he went there. 


(iii) COARSE WRAPPER (KANTHA) 


ବା 


1.. At “Pyri—ThHerée is a coarse wrapper »of Chaitanya in the 
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Radhakanta Math. The devotees took away the shreds of the ‘kantha’ for 
worship. Only a small piece now remains encased in a glass box. 

2. At Santhia—Another coarse wrapper, kept in the Madanmohan. 
temple near Bhadrak, is said to have been used by Chaitanya. 


(iv) UseED ARTICLES 


In the Radhakanta Math at Puri, thexe are 4, pair of wpoden sandals. It 
is said that Vishnupriya seat the Sandals for the use of her husband. 
There is also a ‘kamandali’ (water pot) in the Math. The devotees 
believe that the pot was sent by Jagadananda, associate Of Chaitanya, 


from Vrindavana for the usc of tire Master. 
£ fa 


o 


II—PLACES ASSOCIATED WITH HIS MEMORY 
7]. Amardia—It is said that the Master during his firstgourmey_ to 
Puri rested under a tree and took bath im an adjoining tank. There is a 
bathing ghat known as the Chaitanya ghat. ଶ୍‌ 

2. Sundarkuli—Chaitanya spent a night “at Sundarkuli near 
Amarda. He took alms from the villagers. i 

~ 3. Cuttack—A festival was previously held on Asvina Purnima on 
the Mahanadi bank to mark thé presence of Chaitanya. He halted there” 
on his way to Bengal. HC ceremonially took bath in the Mahanadi at 
the Gargadiyaghat and participated in kirtana. Due to flood on one 
occasion, the date of the festival was “changed to Kartika Purnima. It 
was convenient because the worship of KartikeSsvara falls on that day. As 
the festival to commemorate eChaitanya’s sojourn on the banks of jhe‘ 
Mahanadi was prewonsly held on the sands of the river bed, it became 
known as “Bali yatrra’. There is Chaitanya Math at Mujammadiya BAzar 
It contains a raised splationn under a Vakula tree. It is said that 
Chaitanya held theological discourse with Ray Ramananda under that tree. 

4. Janakdeipur—A month ofthe Bhargavi riyer ‘near this place iS. 
called ‘Danda Bhanga’. Nityananda, broke the staff of Chaitanya and- 
threw the pieces into the,river. 

5. Puri—The road from the Radhakanta Math to the Jagannath 
temple is called ‘Gaura vata’ (Road of Gaura). The devotees are shown a 
tree known as ‘Vakula vata™ It is sajd that the tree grew up from a 
tooth stick of Chaitanya. It is.hollow inside to some length. There, is a 
well, known as Paramananda Puri’s well, the water of which was® unfit 
for drinking. When the Master wished the water became pure. 

6. Gorapur—Chaitanya halted gat Gorapur, three miles fram the 
Chilka, on his way ¢o the south. The.village is named after Gora or 
Gauranga. 
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7. Sambhu Gopala temple near Dhenkanal—The Master rested 
there for a-day on his way to Vrindavana. 


IMI—THE CHAITANYA TEMPLES IN ORISSA 


In these temples wooden or metal images of Chaitanya are worshipped. 
Except one of the images in the Jagannath temple, all other~Gauranga 
images are of ‘Gaurfa-Nagara* type, representing Visvanbhara of Navad- 
vipa. In most of the temples Nityananda is also worshipp2d. 


LM 
(1) IMAGES OF CHAITANYA ALONE 


“@ °], »Bankit-Cufttack district, It was installed by a Raja of Banki. 

2 Pratapapur—Mayurbhanj distric. According to tradition, 
Pratdapa Rudra installed that image. i 

3, Gaurangapur—Balasore district, This life image of Chaitanya 
was installer by Bamsidhar Mahapatra, a zamindar who became a monk. 
It is believed that Claaitanya cameo fnis place during his stay at Jajpur. 
To commemorate his visit, the image was ‘“nstalled and the place was 
named Gauringapur. ¢ The image of Chaitanya, made of Nim wood, has , 
never been renovated. ¢It is coloured at an interval of twelve years. 

4. Kuans—Balasore district. This temple is situated adjacent to 
“a mosque, whteh was built by destroying „tiie old temple. The brick built 
temple of Chaitanya on the Vaitarani will Snortly collapse, unless it is 
repaired. nN 

5. Jagannath “emple—Within the tenaple precincts, there is a seated 
image of Chaitanya with shaven head. In Orissa, this is the only image 
“of Chaitanya as a monk. 


A(ii) CHAITANYA MATHS AND TEMPLES 


: ~ 


Ganjam District 


1. Chaitanya Vil. and P.O. Rambha 

2. Chaitanya Math Vill. and P.O. Buguda 

3. Chaitanya Svami Vill. and P.O. Sergoda 

4. Chaitanya Vill. andsP.O. Athgarhpatna near 

ˆ - Aska 

5. Chaitanyd-Nityananda Vill. and P.O. Ganjam 

6. Chaitanya - Burligad, P.O. Humma 

7. Chaitanya “Belkhandi near Berhampur 

8. Chaitanya-Nityananda Vill. ang P.O. Bodokhemdi 

9. Chaitanya-Nityananda Vill. Nimakhandiperth, 


P.O. Nimakhandi 
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. Chaitanya-Nityananda 
. Chaitanya 
. Chaitanya 
. Chaitanya-Nityananda 
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Chaitanya Mahaprabhu 


. Chaitanya-Nityananda 
. Chaitanya 
.. Chaitanya 
. Chaitanya 
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Usthapada, P.O. Polasara 
Bhimapur near Berhampur 
Bhavanipur near Berhampur 
Vill. and P.O. Digapahandi 
Barkatjhari, P.O. Digapahandi 
Vill. and P.O. Surangi 

Vill. and P.O. Palasara 
Ghingudipadar near Kodla 
Vill. and P.O. Baragada 
Parlakimedi. 

Dhanija, P.Q. Askae 


Mayurbhanj Distfict 


. Chaitanya-Nityananda 
. Chaitanya-Nityananda 


‘Chaitanya 


Chaitanya-Nityananda 
Chaitanya 
Chaitanya-Nityananda 
Chaitanya-Jin ‘ 
Chaitanya Mahaprabhu 
Nitai Gaur 

Chaitanya Mahbaprabhu 
Chaitanya-Nityananda 


Chaitanya 
Chaitanya Mahaprabhut 


Gauranga-Nityananda 
Chaitanya-Nityananda 
Chaitanya Mahaprabhu 
Chaitanya Mahaprabhu 
Chaitanya Mahaprabbhu 
Chaitanya Mahaprabhu 


I Kantakanathi* 
Hatasahi 
Kanpur 


Balasore Diotrict 


Mangalpur) P.O. Soro 
Nufgnda, P.O. Bankipara 
Dayisingh, P.O. Kaupur 
Totapada, P,O. Ghanteswar 
Vill. and P.O. Basudevpur 
¢Bhadrak 

Mahapadia 

DRamodarpur, near Balasore 


Cuttack District” 


Gurudaspur, P.O. Mathasahi 
Chaitanya Math; Muhammadiya 
Bazar Cuttack 
Bangali Sahi, Cuttack 5 
Puruskottampur, P.O. Kabirpur 
Nilakantha,. P.O. Patamundai 
Vill, and P.O. Kapila 
Brrada, P.S. Binfharpur 
Rampa, P.O. Bari, P.S. Binjitarpur 


iAccording to a record in theBoard of Revenue office at Cuttack dated 28 May 
1858, Chaitanya Mahaprabhu received arn annual donation of Rs. 55 annas 8 from the 
Maratha Government whick was renewed by the E/I. Comp:iny. 
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9.» Chaitanya Dubakana, P.O. Mangalpur, P.S. 
Jajpur 
10. Gauranga-Nityananda Kapileswar, P.O. Jajpur 


Puri District 


1. Chaitanya Deva Vishnupur, P.O. Nimapada 

2. Chaitanya-Nityananda Patapur, P.O. Nimapada 

3. Chaitanya “Chatak hill, Puri. 

4.. Chaitanya Deva Barabati, P.O. Beégunia 

3. Chaitany? Chhanagiri, P.O. Olsingh 

$ Chaitanya Deva, Mansibag, P.O. Balanga 

; Chitgnya Deva Banamalipur, P.O. Khandapara 

କି Chaitanya Math Taltumb, P.O. Pichukauli 

9. Chaitanya Thaiura Ghantagharpatna, P.O. Satapatna 

Via Nayagarh 

10.. Chaitanya Mahaprablu Sanagudam, P.O. Kaipadar 

11. , Chaitanya Dev& Robana, P.O. Brahmagiri 

12. Chaitanya Mahaprabhu Salatdara, P.O. Gediapalli 

13. Sonir Gauranga ® Sea coast, Puri 

14.2 Chaitanya Deva Balakathi 

15. Chaitanya Nityananda Pirjipur, P.O. Brahmagiri 


Koraput District 


1. ‘UrdPta vahu’ Chaitanya Jeypore 
2. Chaitanya-Nityinanda JTeypore 


(iii) RECENX IMAGES OF CHAITANYA 


Towards the end of the ninetegntl century, the worship of six- 
handed Gauringa and in the first half of the twentieth century, the wor- 
ship of Gaurdnga-Vijshnupriya became popular. 


Six handed Gauranga Images® 


1. Jagannath temple,precincts, madeeof Nim wood 
2. Old Bhubaneswar 


2]n 1885, the images of 8ix- handed Gauranga, Nityananda and Advaita were instal- 
led within the Jagannath temple | precincts by*Patachhata Ananta Mahapatra, a temple 
priest, S. Mukherjee, thirty years, ago, built a templecet Bhubaneswar in which he also 
installed images of Gauranga, Nityananda and Advaita. The ?mdge of Nityiananda 
is also worshipped in the*shada- bhuja’ temple at Barabat? near Balasore. 
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Sohela—Police Station Sargarh, Sambalpur district 
Balisahi—Near Ali, Cuttack district 

Baladeva temple—Kendrapara, Cuttack district 
Kesonda Math—Tendakuda, Cuttack district 
Barabati—Near Balasore 


are 


Vishmupriya-Gauranga Images 


1. Vishnupriya Caura Math—Sambalpur 

2. Gaura Govinda Math—Anandapur, Keonjhar district 

3. Gaura Govinda Math—Ghodabara, Cuttack district 

4. Jhankarpa!—Sambalpur district 

5. Ganbharpanka—Sambalpur district 

In all these temples, Lakshmi (priya), the first wife of? Visvambliar, is 
also worshipped. FP 


(iv) PANCHA TATTVA WORSHIP 


There is an old temple of five Tattvas, Chaitanya, Nityananda, Advaita, 
Sadadhar and Srivas in the Chaitanya Math at Muhammadiya Bazar, 
Cuitack. There is another Panchatattva temple at Bairabati near Bala- 
sore 

The Paficha Tattvas are invoked by the Oriya ‘faishnavas during the 
sankirtana (kirtana for long hours) of ‘Nama’ (holy names) for éight or 
twentyfour ‘praharas’ (prahara—taree hours). Five *kalasas’ (pots) are 
placed together and ‘tilakas’ (sacred signs)—according ‘to the Parivara 
of the Vaishnavas at whose instance the sankirtana is held—are put on 
these pots. Separate mantras for dhyana (meditation) and worship are 
prescribed for each of these Tattvas. ‘Naqia kirtana’ first began in the 
courtyard of Srivas, in which the fivé Tattvas participated This accounts 
for their invocation duiing ‘Nama suankirtana’ in Orissa. 

The worship of the trinity, Chaitanya, Nityananda and Advaita is 
getting popular in the twentieth century. The trinity has been installed 
in the shrine attached to the tomb of fTaridas at Puri by Bhramaravara 
Jagadeb, a zamindar off Kendrapara. Chaitanya, Nityananda and 
Advaita are worshipped in the Auliya Math at Puri, and in the temple 
of the De family at Motiganj, Balasore. ବ୍‌ 


% 


Digitized by PPRACHIN, SOA 


Bibliography 


I. SOURGES 
1. Sanskrit 


Kavikarnaptra—Chaitanya Charitamrika:N@adharaman Press Murshidabad (to be 
abbrcvgated as R.P.), 1884 
CRaitraima Chandrodaya: R.P., 1887 
“ Gauraganoddesa Dipika: R.P., 1912 
Murtiri Gaipta—Chaitanya Charirampiga: Amrita Bazar Patrika Office 1931, Calcutta 
“Raghunath Ris Gosvamig-Stavavali: R.P., 1922 
Riy Ramananda—Jaganngth Vallabha: R.P., 1921 
Riph Gosvami—Stavamdala: R.P., 1880 


2 Oriyq 7 


(Except the Utkal University publication, entitled Chaitapya Bhdgavata, all other 
books werc printed at Quttack). 
Achyutdnanda—Siinya Samhira: Arunodaya Press,#1914 
Balarama Diasa—Vedntasarda Gupta Gita: Utrkal Sahitya Press, 1918 
™ Bhagavan Dfjisa—Gaurahga Bljagavata: Nityarlanga Pustakalaya, 1967 
Divakara Daiasa—Jagannatha Charitantrita® Union Press, 1916 
Jsvamn Dasa Chaitanya Bhagavata: Bhubaneswar, 1966 
Kanai Khuntia—Mdahdabhava Prakasa: Nityanandg Pustakalaya, 1968 
Rima Diasa—Dizrdhyara Bhakti Radharaman Pustakalaya, 1913 
(The folldwing books are the Prichi Society publications 1928-33): 


i Bhaktacharana Dasa—Mathura Martgal 
“Devadurlabha Dasa—Rahasya Matijari » 
Dinakrishna Dasa—Rasakallola 
Yasovanta Dasa—Premabhakti Brahma Gita 


ର 
° Manuscripts ~ 


Madhava Diasa—Chgitanya Yilasa 
Sudarsana Dasa—Yasovanta Dasatika Churasi Aja 


3. Bengali (Published in Calcutta) 


Gopijanaballabha Diasa—Rasika Matiigal: Kavyaprakas Press, 1875 
Jayananda—Chaitgnya Mangal: Bangiya Sahitya Parishad, 1205 


Digitized by PPRACHIN, SOA 


118 HISTORY OF THE CHAITANYA FAITH IN ORISSA 


Krishnadas Kavirj—Chaitanya Charitamrira: Gaudiya Math, 1957 

Lochan Dias—Chaitanya Mangal: Amrita Bazar Patrika Office 1947 

Narahari Sarkar—Bhak1i Ratndkar: Gaudiya Math, 1940 

Vaishnava Charan Das—Padakalpataru: Bangiya Sahitya Parishad, 1915-1920 
———ApraktSsira Padaratndavali: Bangiya Sahitya Parishad, 1924. 

Vrindavan Das—Chaitanya Bhégavar: Gaudiya Math, 1928 


i: SECONDARY WORKS 
T- Urija 


Das, Babaji Padmacharan—Urkale Sri Krishnya Chaitanya: Dutta Press, Cuttack, 


1926 

Das, Parvati Charan—Prabhu Syamtnanda: Town Press, Balasore, 1936. z୍ 

Das, S.N.—Orija Sthiryara Zrihds, Pts 11 and IH: Grantha Mandir, C8uack, 1965- 
1966 


Misra, K.C.—Orissi Vaishnava Dharma: S237 ya Akademi, Bhubaneswar, 1961 
Mohanty, Devendra—Panicha Sakha O Oriya Sahitya: Friends Publishers, Cuttack, 


1973 ନ 
Mohanty, Surendra— Oriya Sahiry araModiiya eParva, Pt 1H: Students Store, Cuttack, 
1973 


Samantaraya, N.—Oriya Vaishnava Sahinya—Vani Bhandar, Cuttack, 1959 
2. Bengali 


Das, Haridas—Gandiya Vaishnava Jibans Navadvipa, 1951 

Das, Hemanga—Gambhira Mahatmya: Radhakanta Math, Puri, 1965 

Majumdar, B.B.— Chaitanva Chariter Updadan: Calcutta University, 1959 

Mitra, Sarada: Utkale Sri Krishna Chattanya: Mitra Press Calcutta, 1917 

Ray Chaudhury, G.P.— Banglachariia Gri anthe Chaitanya: Calcutta‘ University, 1949 
Sen, A.—Irihasar Sri Chaitanya: Calcutta, 1965 

Sen, Sukumar— Bangala Sahityer Itikas, Vol. I, Eastern Publishers, Calcutta 
Vidyavinod, Sundarananda— Sri Kshetra: Gaudiya Mission, Calcutta, 1961 


3. English 


Acharya, P.—Studies in Orissan History, Archaeology and Archives: Students Store, 
Cuttack, 1969 ° 

Banerjee, R.D.— History of Orissa, Vol. I* Prabasi Press, Calcutta, 1930 

Chakravarti M.M.: Gopinathpur Temple Inscription: J.A.S.B. 1900 

Das, C.R,— Medieval Religion and Literature in Orissa: Santiniketan, Visvabharati, 
1952 

De, S.K.—Early History of the Vaishnava “Faith and Movement in° Bengal: K.L. 
Mukhopadhyaya, Calcutta, 1961 

Hunter, W.W.— Orissa, Vol. I: London, 1872 + p 

*‘Jaganndaih Dasaka’—Bangiya Sahitya Parishad Patrika (Bengali) 1924, p. 8 

Kennedy, R.—The Chaitanya Movement, Ca¥zutta, 1625 

Mahapatra, K.N.: ‘A Note on Yogi Praharaja’—O.H.RJ. XII, p. 46, 1953 

Majumdar, A.X.--Chaitanya—His Life and Doctrine: Bharat‘ya Vidya Bhavan, 
‘Be. noay, 1969 

Mansinha, M.—History cf Oriya Literature: Sahitya Akademi, Delki, 1962 # 


Digitized by PPRACHIN, SOA 


BIBLIOGRAPHY 119 


Misra, K.C.—The Cult of Jagannatha: K.L. Mukhopadhaya, Calcutta, 1971 
‘ Mukherjee, P.-History of Medieval Vaishnavism in Orissa: Prabasi Press, Calcutta 
1940 
Mukherjce, P.—History of the Gajapati Kings of Orissa: General Trading Company, 
Calcutta, 1953 
Panigrahi, K..C.: ‘Inscription of Ranaka Ranabhanja’ — O.H.R.J. Yol. XI 
Pillai, S.K.—Indian Ephemeris:*Madras Government, 1922 
Sen, D.C.—Chatitanya and His Age, 1922, 
nin The Vaishnava Literature of Medieval Bengal, 1917 
mn Chaitanya‘and Hi$ Companions,” 97 
(Calcutta University Publications) 
Singhdeo, B.—Nandapur: Utkal Sahitya Press, Cuttack, 1939 
Vasu, N.N.—ME€y1urbhanj Archaeological Survey Report: Mayurbhanj,State, 1911 


Abbreviations 


Ch—Chamany'a 

€h.Ch.—Chaitanya Charitamrita 

C.C.U.—Chwitanya Chariter Uptadtn 

J. AS. B.— Jhwrnal of the Asiatic Society of Bengal 

J.A.H R.S.—Journal ofethe Andhra Historical Research Society 
O.H.R.J.#-Orissa Historical Researcls Journal 
° R.P.—Radhoraman PressyMurshidabad 


Digitized by PPRACHIN, SOA 


Glossary 


Avatara—Incarnation 

Bhakti— Devotion 

Bhava—Emotional experience 
Darsan—Sight of a deity 

Dharma—Religion 

Dikshda—Initiation 

Goloka™Celestial abode of Krishna 
Gotra—Sept 

Guru—Preceptor 

XK ama—Sensuous passion 

A dvya—Sanskrit poetical work 

Kirran—Group singing of holy names with cymbals and drums 
ZLi/a—Divine sport 

Mantra—Words with esoteric significance | 
Math—Monastery: Religious estpblishment 
Paticha—Five 

Pirivara—Preceptorial group 

Prema—Love 

Rasa—Devotional sentiment: Primary emotion 
Rasa—The sport of Krishna with Radha-<and the Gopis 
Sakhi—Associate: Comrade 

Sakhi—Female associate 

Sampradaya—Sect, religious group 
Sloka—Verse 

Stotra—Hymn 

Siinya—Void 

Yatra—Festival 

Yavana— Muslim, foreigner 

Yuga—Epic age 

Viraha—Pining 
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Bijbhishana—Brajher 05 Ravana, Kins of LankP 
ChandraWatj—A milkmaig of Vrindavana 
Durg&—Consort of Siva 

Garuda®-Vehicle of Krishna 
Hanuman—Monkey devotce of Rama 
.Heramba—Ganesa 

Inéra—King of gods 

Kaliya—A mythical s¢érpent whom Krishga killed 
Krishna, Gopala, Gopinatha —Supreme deity of the Chaitanya faith 
Lalita—Female associate of Radha 
Madanika—A female ass-~ciate of Radha 
Nrisimha, Narasimha—An incarnation of Vishnu 
Radha—Counteypart of Krishna 
Rama—Incarnation of Vjshnu 
RuKkminj—Krishna‘s consort at Dvaraka 
Sankarshnana, Balarama, Baladeva—Elder brother of Krishna 
Satyabham{#—ConsorCof Krishna at Dyaraka 
Sudama—An associate of Krishna 

Suvahu—An associate of Krishna 

S~vala—An associate of Krishna 

Uddhava—An associate of Krishnas 
VaSudeva-~A name of Krishna? 

Visakha—A femal associate of Radha 
Vrindavati—A-milkmajd at Vrindavana 
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Gopinath Acharya—Brother-in-lazv 
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